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- IQSA Mehdi Azaiez is Assistant Professor of Islamic Theology and Studies at Katholieke
Universiteit Leuven, Belgium. He completed his Ph.D. at the University of Aix-enProvence. His main fields of research are Qurʾanic Studies and early Islam. During
2012–2013, he was an instructor in Islamic Studies at the University of Notre Dame
and co-director, along with Gabriel Said Reynolds, of the “Qurʾan Seminar,”an academic
project dedicated to increasing scholarly understanding of the qurʾanic text. He recently
published Le Contre-discours coranique and Le Coran. Nouvelles approches.
Emran El-Badawi is Associate Professor and Program Director of Middle Eastern Studies
at the Department of Modern and Classical Languages at the University of Houston
(UH). He is author of The Qurʾan and the Aramaic Gospel Traditions (Routledge,
2013), co-author of A History of the Classical Middle East (Cognella, forthcoming) and
editor of Communities of the Qurʾan (in progress). He teaches courses on Islamic
Civilization as well as the modern Middle East. At UH he is responsible for three
undergraduate degree programs, consulting for the private sector and government, and
partnering with community organizations on a variety of initiatives. El-Badawi is
founding Executive Director and Treasurer of the International Qurʾanic Studies
Association, starting his rst term in 2014. He received his Ph.D. with honors from the
Department of Near Eastern Languages and Civilizations at the University of Chicago.
Carol Bakhos is Professor of Late Antique Judaism at the University of California Los
Angeles, and Director of the Center for the Study of Religion. Her recent book, The Family
of Abraham, translated into Turkish, examines Jewish, Christian and Muslim
interpretations of the biblical and Qurʾanic stories about Abraham, Sarah, Hagar,
Ishmael, and Isaac. She is co-editing the forthcoming book Islam and its Past with
Michael Cook. She served as Vice President of Membership and Outreach of the
Association for Jewish Studies and is currently the Co-Editor of the AJS Review.
Jacqueline Chabbi is Professor emeritus of Arabic studies at the University of Paris 8
Vincennes–Saint-Denis. She has worked to develop an application of this historicalanthropological approach to the Qur’an for over twenty years. She published three books
on the period of the origins of Islam: « Le Seigneur des tribus, l’islam de Mahomet” (Paris,
Noésis, 1997, 2010, 2013) ; “Le Coran décrypté, Figures bibliques en Arabie” (Fayard
Paris, 2008 réed Cerf 2014) ; « Les Trois piliers de l’islam, lecture anthropologique du
Coran » 2016).
Michel Cuypers is from Belgium and lives in Cairo. He lived twelve years in Iran, where
he obtained a PhD in Persian literature at the University of Tehran. He was one of the
co-founders of Luqmân, a journal of iranology. Michel Cuypers left Iran in 1986 and,
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after studying Arabic, he became a researcher at IDEO (Cairo), where he focuses on the
rhetoric analysis of the Qur’ân. He published « Le Festin. Une lecture de la sourate alMâ’ida » (English translation: The banquet: A reading of the fifth Sura of the Qur’an,
Convivium Press, 2009) ; « La Composition du Coran. ( ﻧﻈﻢ اﻟﻘﺮآنEnglish translation:
The composition of the Qur’an, Bloomsbury, 2015) and « Une apocalypse coranique. Une
lecture des trente-trois dernières sourates du Coran » (éd. Gabalda, 2014) in which he
summarizes and develops his previous articles on the latest chapters of the Qur’an.
Rufino Enno H. Dango is Ph.D. Candidate, World Religion World Church,
University of Notre Dame.
Fred M. Donner is Professor of Near Eastern History in the Oriental Institute and
Department of Near Eastern Languages and Civilizations at the University of Chicago.
His main field of research is the origins of Islam and early Islamic History. He is the
author of Muhammad and the Believers: At the Origins of Islam and Narratives of
Islamic Origins: The Beginnings of Islamic Historical Writing.
Farid Esack is a South African scholar of Islam and public intellectual who completed
the Darsi Nizami in traditional madrasahs in Karachi, Pakistan, and his Ph.D. at the
University of Birmingham, UK. Since 2000, Esack has been teaching at the University
of Johannesburg (UJ), where he is Professor in the Study of Islam and head of its
Department of Religion Studies. In addition to serving as a Commissioner for Gender
Equality in the rst South African democratic government (appointed by President
Mandela) and heading a number of leading national and international not-for-pro t
entities, he has taught religion, Islamic Studies, and Qurʾanic Studies in South Africa
(University of Western Cape, Cape Town and UJ), Europe (Universities of Amsterdam
and Hamburg), the United States (College of William and Mary, Union Theological
Seminary, Xavier University, and Harvard Divinity School) and in Asia (International
Islamic University of Islamabad and Gaja Mada University in Yogjakarta). In addition
to many peer- reviewed articles, Farid Esack is the author of several monographs,
including Qurʾan, Liberation & Pluralism: An Islamic Perspective of Interreligious
Solidarity Against Oppression, On Being a Muslim: Finding a Religious Path in the
World Today, and An Introduction to the Qurʾan. His current research interests (Jews in
the Qurʾan and socio-economic justice in the Qurʾan) re ect his scholarly interest both in
contemporary Islam and in the classical tafsir tradition.
Gerald Hawting is an Emeritus Professor in the Department of History at the School of
Oriental and African Studies, University of London since 2009. He specializes in the
study of the emergence and early development of Islam, and among his publications are
The Idea of Idolatry and the Emergence of Islam and “Pilgrimage to Mecca: Human
Responses to a Divine Command” in Klaus Herbers and Hans Christian Lehner (eds.),
5/45

Prof. Dr. Mehdi Azaiez

KU Leuven

On the Road in the Name of Religion: Pilgrimage as a Means of Coping with Contingency
and Fixing the Future in the World’s Major Religions.
Asma Hilali is a Research Associate in the Department of Academic Research and
Publications at The Institute of Ismaili Studies. She gained her PhD from l'École Pratique
des Hautes Études, Paris. Dr Hilali has worked in various research centres in Germany,
France and the United Kingdom. Her main interest is related to the transmission of
religious literature in early and mediaeval Islam, and the issues of how religious texts were
used and what impact this use had on their forms and contents.
Thomas Hoffmann holds a MA in comparative religion from the University of
Copenhagen and received his Ph.D. in 2005 for the dissertation “The Poetic Qur’an:
Studies on Qur’anic Poeticity” (later published by Harrassowitz 2007). He is now
professor MSO (i.e. with special responsibilities) in Qur’anic and Islamic Studies at The
Faculty of Theology, University of Copenhagen, Denmark. This position is intended to
broaden the scope of standard theological studies and prove the relevance for historical,
intertextual, and theological ties between Judaism, Christianity, and Islam. He has
recently edited the anthology Muslims and the New Information and Communication
Technologies (2013). His main research interest is in the exploration of literary and
critical theories and their transference to Qur’anic studies.
Samy Larbès is an independent scholar. His research focuses on the rhetoric analysis of
the Qur’ân.
Andrew J. O’Connor is a Ph.D. student in the World Religion area of the Theology
Departement at the University of Notre Dame. He also holds a B.A. from the University
of Wisconsin-Madison and a M.A. in Middle Eastern Studies from the University of
Chicago. His research interests include the Qur’ân and the historical development of
Islamic theology.
Johanna Pink received her MA degree from the University of Bonn in 1998 and her
PhD from the same university with a dissertation on new religious communities in Egypt
in 2002. She held positions as a postdoctoral fellow, researcher and lecturer at the
University of Tübingen and the Free University Berlin from 2002 to 2009. Between
2009 and 2011 she acted as a visiting professor at these two universities and was then
granted a Heisenberg fellowship by the German Research Foundation (DFG). She has
been Professor for Islamic Studies and the History of Islam at the University of Freiburg
since 2012.Her research interests include early modern and modern Qur‘anic exegesis,
Qur‘an translations with a special focus on Indonesia, the status of non-Muslims in
Muslim majority societies and religious discourses, and the recent history of Egypt.
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Yusuf Rahman is a lecturer at the Faculty of Usuluddin and Graduate School, Syarif
Hidayatullah State Islamic University in Jakarta, Indonesia. He received his Ph.D. from
Institute of Islamic Studies, McGill University Montreal Canada in 2001 on “The
Hermeneutical Theory of Nasr Hamid Abu Zayd: An Analytical Study of His Method of
Interpreting the Qur’an.”
Gabriel Said Reynolds did his doctoral work at Yale University in Islamic Studies and
is currently Professor of Islamic Studies and Theology in the Department of Theology at
the University of Notre Dame. Among his works on the Qurʾan is The Qurʾan and Its
Biblical Subtext. In 2012–13 he directed, along with Mehdi Azaiez, “The Qurʾan
Seminar,” a year-long collaborative project dedicated to encouraging dialogue among
scholars of the Qurʾan, the acts of which will appear as The Qurʾan Seminar
Commentary. He is currently a Fellow at the Institute of Advanced Studies in Nantes
(France), Chair of the Executive Board of the International Qurʾanic Studies Association,
and completing a brief commentary on the Qurʾan for Yale University Press. At Notre
Dame, he teaches courses on theology, Muslim/Christian relations, and Islamic origins.
Abdullah Saeed is currently the Sultan of Oman Professor of Arab and Islamic Studies
and Director of the National Centre of Excellence for Islamic Studies at the University of
Melbourne, Australia. He is also a Fellow of the Australian Academy of Humanities. His
research focuses on the negotiation of text and context, ijtihad, and interpretation. Among
his publications are: Islamic Banking and Interest; the coauthored Freedom of Religion,
Apostasy and Islam; Interpreting the Qurʾan: Towards a Contemporary Approach; The
Qurʾan: An Introduction; Islamic Political Thought and Governance (ed.); Islam and
Human Rights (ed.); and Reading the Qurʾan in the Twentieth Century: Towards a
Contextualist Approach. He is currently working (with Andrew Rippin) on a major
research project on the reception of ideas associated with critical historical approaches to
the Qurʾan in Muslim higher education institutions. Saeed works closely with various
government departments and international organizations and contributes to their projects
relating to Islam and Islamic thought. He is currently a member of the UNESCO
Commission of Australia of the Department of Foreign A airs of Australia. He contributes
to print and electronic media on Islamic issues. He has a wide range of professional and
research relationships around the world, and is on the editorial board of several
international refereed journals. He is also well-known for his interfaith activities in
Australia and overseas, and for his contributions to this area, he was awarded the Order
of Australia in 2013.
Mun’im Sirry is an Assistant Professor of Theology in the Department of Theology with
additional responsibilities for the “Contending Modernities Initiative” at the Kroc
Institute for International Peace Studies, University of Notre Dame. He earned his Ph.D.
in Islamic Studies from the University of Chicago’s Divinity School. His academic interest
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includes political theology, modern Islamic thought, Qurʾanic Studies, and interreligious
relations. His publications have appeared in several peer-reviewed journals, including
Arabica, BSOAS, Interpretation, Islam and Christian-Muslim Relations, Journal of
Semitic Studies, Journal of Southeast Asian Studies, The Muslim World, Studia Islamica,
and Die Welt des Islams. His most recent book is entitled Scriptural Polemics: the Qurʾan
and Other Religions.
Devin Stewart is Professor of Arabic and Islamic Studies at Emory University. His
research has focused on Islamic law and legal education, the text of the Qurʾan, Shi’ite
Islam, Islamic sectarian relations, and Arabic dialectology. His published works include
Islamic Legal Orthodoxy: Twelver Shiite Responses to the Sunni Legal System and a
number of articles on leading Shi’ite scholars of the sixteenth, seventeenth, and eighteenth
centuries. His work on the Qurʾan includes “Saj’ in the Qurʾan: Prosody and Structure”
in the Journal of Arabic Literature and “Rhymed Prose” in the revised edition of the
Encyclopaedia of the Qurʾan.
Sarra Tlili is Associate Professor of Arabic Language and Literature at the University of
Florida, Department of Languages, Literatures, and Cultures. She obtained her Ph.D.
from the University of Pennsylvania Department of Near Eastern Languages and
Civilizations in 2009. Her main areas of research are animals in Islam, stylistics of the
Qurʾan, and Tunisian literature. Her publications include Animals in the Qurʾan, “All
Animals Are Equal, or Are They: The Ikhwan al-Safa’s Animal Epistle and its Unhappy
End” in the Journal of Qurʾanic Studies, and “Innocence, Maturation and Liberation:
The Maturation Process in al-Midani b. Salih’s Work” in Arabica.
David Vishanoff is associate Professor in the University of Oklahoma. He earned his
Ph.D. in West and South Asian Religions, with a focus on Islamic thought, at Emory
University, after completing an M.A. in Religious Studies at the University of Colorado.
His research is principally concerned with how religious people interpret and conceptualize
sacred texts—both their own, and those of other religious traditions. His publications have
dealt with Islamic thought, including the early history of Islamic legal theory (The
Formation of Islamic Hermeneutics: How Sunni Legal Theorists Imagined a Revealed
Law), and with interactions between religious communities, including Muslim rewritings
of the Psalms of David. He is presently studying modern Qur’anic hermeneutics,
beginning with recent developments in Indonesia, where he spent the spring of 2013 as a
Fulbright senior scholar. He teaches upper-level courses on The Qur’an, Islamic Law, and
Islamic Theology, as well as comparative courses such as Jesus in the World’s Religions.
Hamza M. Zafer is the Assistant Professor of Islamic History and Classical Arabic at the
University of Washington in Seattle. His research expertise is in early Islamic political and
intellectual history (pre-900 CE). He works primarily on early and pre-Islamic Arabian
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sources in Arabic, Aramaic, Syriac, Hebrew, Greek, and Ge’ez. He is currently fininishing
work on a book titled The Mother of Cities: A pre-history of the Islamic Empire.
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 - BEIT AL HIKMAاﻟﻤﺸﺎرﻛﻮن
ﻣﺤﻤﺪ ﺑﻮھﻼل أﺳﺘﺎذ اﻟﺘﻌﻠﯿﻢ اﻟﻌﺎﻟﻲ ﻓﻲ اﻟﺤﻀﺎرة اﻟﻌﺮﺑﯿّﺔ ﺑﻜﻠّﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ،ﺟﺎﻣﻌﺔ ﺳﻮﺳﺔ.
ﻋﻀﻮ اﻟﻤﺠﻠﺲ اﻹﺳﻼﻣﻲ اﻷﻋﻠﻰ ﻟﻠﺠﻤﮭﻮرﯾّﺔ اﻟﺘﻮﻧﺴﯿّﺔ ،ﻣﺪﯾﺮ ﻋﺎ ّم ﻟﻤﺮﻛﺰ اﻟﺒﺤﻮث واﻟﺪراﺳﺎت ﻓﻲ ﺣﻮار
اﻟﺤﻀﺎرات واﻷدﯾﺎن اﻟﻤﻘﺎرﻧﺔ ﺑﺴﻮﺳﺔ )ﺳﺎﺑﻘﺎ( .دﻛﺘﻮرا اﻟﺪوﻟﺔ ﻓﻲ اﻵداب ،اﻟﻤﻮﺿﻮع» :ﻋﺎﻟَﻢ اﻟﻐﯿﺐ وﺻﻠﺘﮫ
ﺑﻌﺎﻟﻢ اﻟﺸﮭﺎدة ﻓﻲ اﻟﻔﻜﺮ اﻷﺷﻌﺮي ،اﻟﻐﺰاﻟﻲ أﻧﻤﻮذﺟﺎ« .ﻣﻦ ﻛﺘﺒﮫ» :ﺧﻄﺎب اﻟﺼﺤﻮة اﻟﺴﻌﻮدﯾّﺔ ﻣﻘﺎرﺑﺔ ﻟﻤﻮﻗﻔﮭﺎ
ﻣﻦ اﻟﻌﻠﻤﺎﻧﯿّﺔ واﻟﺪﯾﻤﻘﺮاطﯿّﺔ واﻟﻤﺨﺎﻟﻒ اﻟﻔﻘﮭﻲ واﻟﻌﻘﺪي« ،ﺑﯿﺮوت2014 ،؛ ﻛﺘﺎب »اﻟﻐﯿﺐ واﻟﺸﮭﺎدة ﻓﻲ ﻓﻜﺮ
اﻟﻐﺰاﻟﻲ« )أطﺮوﺣﺔ دﻛﺘﻮرا دوﻟﺔ( ،ﻛﻠّﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ﺑﺴﻮﺳﺔ ودار ﻣﺤ ّﻤﺪ ﻋﻠﻲ اﻟﺤﺎ ّﻣﻲ ﺑﺼﻔﺎﻗﺲ،
2003؛ ﻛﺘﺎب »ﺟﺪل اﻟﺴﯿﺎﺳﺔ واﻟﺪﯾﻦ واﻟﻤﻌﺮﻓﺔ« ،ﺑﯿﺮوت 2011 ،؛ »اﻟﻌﻘﺪي واﻟﻤﻌﺮﻓﻲ ﻓﻲ ﻋﻠﻢ اﻟﻜﻼم«،
bouhmed2@yahoo.fr
ﻧﺸﺮ ﻛﻠّﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ﺑﺴﻮﺳﺔ.2008 ،
ﻣﺤﻤﺪ اﻟﺤﺎج ﺳﺎﻟﻢ .ﺑﺎﺣﺚ ﻓﻲ اﻹﻧﺎﺳﺔ اﻟﺪﯾﻨﯿّﺔ واﻟﺴﯿﺎﺳﯿّﺔ وﻣﺘﺮﺟﻢ ،ﻣﺴﺘﺸﺎر ﺑﻤﻌﮭﺪ ﻟﻨﺪن ﻟﻼﻗﺘﺼﺎدﯾّﺎت واﻟﻌﻠﻮم
اﻟﺴﯿﺎﺳﯿّﺔ ) ،(LSEرﺋﯿﺲ وﺣﺪة اﻟﺒﺤﻮث ﺣﻮل اﻟﺴﻠﻔﯿّﺔ ﺑﺎﻟﻤﻌﮭﺪ اﻟﺘﻮﻧﺴﻲ ﻟﻠ ّﺪراﺳﺎت اﻻﺳﺘﺮاﺗﯿﺠﯿّﺔ )ﺳﺎﺑﻘﺎ ً( .ﻣﻦ
اﻟﻜﺘﺐ :ﻣﻦ اﻟ ّﺰﻛﺎة اﻹﺳﻼﻣﯿّﺔ إﻟﻰ اﻟﻤﯿﺴﺮ اﻟﺠﺎھﻠﻲ :ﻗﺮاءة إﻧﺎﺳﯿّﺔ ﻓﻲ ﻧﺸﺄة اﻟﺪّوﻟﺔ اﻹﺳﻼﻣﯿّﺔ ،ﺑﯿﺮوت،
2014؛  -ﻓﻲ اﻟﺪﯾﻦ واﻟﺴﯿﺎﺳﺔ واﻟﻤﺠﺘﻤﻊ :ﺣﻮارات إﻧﺎﺳﯿّﺔ ،ﺗﻮﻧﺲ.2014 ،
hajsalem1959@gmail.com
ﻧﺎﺟﻲ اﻟﺤﺠﻼوي .أﺳﺘﺎذ ﻣﺴﺎﻋﺪ ﺑﺎﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻟﻠﺤﻀﺎرة اﻹﺳﻼﻣﯿﺔ ﺑﺠﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ ،ﺗﻮﻧﺲ .ﻣﻦ ﻣﺆﻟّﻔﺎﺗﮫ:
اﻟﺠﺒﺎﺋﻲ واﻟﻄﺒﺮي أﻧﻤﻮذﺟﺎ؛ ﻋﺎﺋﺸﺔ أم اﻟﻤﺆﻣﻨﯿﻦ ﺑﯿﻦ اﻟﺪّﯾﻦ
اﻷطﺮوﺣﺔ ﺑﻌﻨﻮان :اﻟﺘّﻔﺴﯿﺮ ﺑﯿﻦ اﻟﻨﻈﺮ واﻷﺛﺮّ ،
واﻟﺘّﺎرﯾﺦ ؛ اﻟﺘّﻔﻜﯿﺮ اﻻﺟﺘﻤﺎﻋﻲ ﻋﻨﺪ ﻣﺎﻟﻚ ﺑﻦ ﻧﺒ ّﻲ؛ اﻟﻤﻨﮭﺞ اﻟﻤﻌﺘﺰﻟ ّﻲ ﻓﻲ اﻟﺘّﻔﺴﯿﺮ.
hajlaoui.neji@gmail.com
ﻧﺎدر اﻟﺤ ّﻤﺎﻣﻲ :أﺳﺘﺎذ ﻣﺴﺎﻋﺪ ﺑﺎﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻟﻠﻐﺎت ﺑﻨﺎﺑﻞ ،ﺟﺎﻣﻌﺔ ﻗﺮطﺎج ،ﻣﺘﺤﺼّﻞ ﻋﻠﻰ ﺷﮭﺎدة اﻟﺪﻛﺘﻮرا ﻓﻲ
اﻟﻠﻐﺔ واﻵداب واﻟﺤﻀﺎرة اﻟﻌﺮﺑﯿّﺔ .ﺑﺎﺣﺚ ﻓﻲ اﻟﻔﻜﺮ اﻟﻌﺮﺑﻲ اﻹﺳﻼﻣﻲ وﻗﻀﺎﯾﺎه اﻟﺘﺎرﯾﺨﯿﺔ واﻟﺮاھﻨﺔ ،وﻣﮭﺘ ّﻢ
أﺳﺎﺳﺎ ﺑﺎﻟﻤﺘﺨﯿّﻞ اﻟﺪﯾﻨﻲ واﻟﺘﺎرﯾﺨﻲ وﻛﺬﻟﻚ ﺑﺎﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ .ﺻﺪر ﻟﮫ ﻓﻲ ھﺬه اﻟﻤﺠﺎﻻت ﻋﺪد ﻣﻦ اﻟﺪراﺳﺎت
واﻟﺒﺤﻮث ﻣﻦ ﺑﯿﻨﮭﺎ - :إﺳﻼم اﻟﻔﻘﮭﺎء )ﺑﯿﺮوت ،دار اﻟﻄﻠﯿﻌﺔ  - .(2006ﺻﻮرة اﻟﺼﺤﺎﺑﻲ ﻓﻲ ﻛﺘﺐ اﻟﺤﺪﯾﺚ
)ﺑﯿﺮوت /اﻟﺪار اﻟﺒﯿﻀﺎء ،اﻟﻤﺮﻛﺰ اﻟﺜﻘﺎﻓﻲ اﻟﻌﺮﺑﻲ ،وﻣﺆﻣﻨﻮن ﺑﻼ ﺣﺪود ﻟﻠﺪراﺳﺎت واﻷﺑﺤﺎث - .(2014
إﺷﻜﺎﻟﯿّﺎت اﻟﺘﺮﺗﯿﺐ اﻟﺘﺎرﯾﺨﻲ ﻟﻠﻘﺮآن )اﻟﺮﺑﺎط /اﻟﻘﺎھﺮة- (2014 ،اﻟﻤﻨﮭﺞ اﻟﺘﺎرﯾﺨﻲ ﻓﻲ ﻣﻘﺎرﺑﺘﮫ ﻟﻨﺸﺄة اﻹﺳﻼم
)ﻣﺪرﺳﺔ اﻟﺪﻛﺘﻮرا ،اﻟﻘﯿﺮوان ،ﺗﻮﻧﺲ - (2012 ،اﻟﻌﻘﯿﺪة واﻟﺘﻤﺜّﻞ :اﻟﺤﺴﯿﻦ ﻓﻲ اﻟﻤﺘﺨﯿّﻞ اﻟﺸﯿﻌﻲ )وﺣﺪة ﺑﺤﺚ ﻓﻲ
ﻗﺮاءة اﻟﺨﻄﺎب اﻟﺪﯾﻨﻲ ،ﺗﻮﻧﺲ  - .(2014رﻣﻮز اﻟﺸ ّﺮ ﻓﻲ اﻟﻜﺘﺎﺑﺔ اﻟﺘﺎرﯾﺨﯿّﺔ اﻹﺳﻼﻣﯿّﺔ )اﻟﻘﯿﺮوان ،وﺣﺪة ﺑﺤﺚ
"ﻟﻐﺔ-ﺧﻄﺎب-ﻣﺠﺘﻤﻊ اﻟﻘﯿﺮوان - .(2013 ،ﻓﻲ ﺗﻠﻘﻲ اﻟﺮوم ،) 6-1 /30ﺗﻮﻧﺲ ،دار ﻣﺤ ّﻤﺪ ﻋﻠ ّﻲ  .(2017وھﻮ
ﺣﺎﻟﯿّﺎ ﻋﻀﻮ وﺣﺪة اﻟﺒﺤﺚ "ﻓﻲ ﻗﺮاءة اﻟﺨﻄﺎب اﻟﺪﯾﻨﻲ" ﺑﻜﻠﯿّﺔ اﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿﺔ واﻻﺟﺘﻤﺎﻋﯿﺔ ﺑﺘﻮﻧﺲ ،ورﺋﯿﺲ
ﺟﻤﻌﯿﺔ اﻟﺪراﺳﺎت اﻟﻔﻜﺮﯾﺔ واﻻﺟﺘﻤﺎﻋﯿﺔ ،وﺳﻜﺮﺗﯿﺮ ﺗﺤﺮﯾﺮ ﻣﺠﻠّﺔ أﻟﺒﺎب اﻟﻤﺤ ّﻜﻤﺔ ،وﻋﻀﻮ اﻟﮭﯿﺌﺔ اﻟﺘﺄﺳﯿﺴﯿﺔ
ﻟﻤﻌﮭﺪ اﻟﺪراﺳﺎت ﻓﻲ اﻷدﯾﺎن.
naderhammami8@gmail.com
ﺳﺎﻣﺮ رﺷﻮاﻧﻲ .أﺳﺘﺎذ ﻓﻲ ﻣﻌﮭﺪ اﻟﻌﻠﻮم اﻹﺳﻼﻣﯿﺔ ﺑﺠﺎﻣﻌﺔ ﺗﻮﺑﻨﻐﻦ ،أﻟﻤﺎﻧﯿﺎ .وھﻮ ﺑﺎﺣﺚ ﻣﺘﺨﺼﺺ ﻓﻲ دراﺳﺔ
اﻟﻘﺮآن وﻋﻠﻮﻣﮫ ،ﺗﺨﺮج ﻓﻲ ﻛﻠﯿﺔ اﻟﺸﺮﯾﻌﺔ ﺑﺠﺎﻣﻌﺔ دﻣﺸﻖ ،وﺣﺼﻞ ﻋﻠﻰ اﻟﺪﻛﺘﻮراه ﻣﻦ ﻛﻠﯿﺔ دار اﻟﻌﻠﻮم ﺑﺠﺎﻣﻌﺔ
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اﻟﻘﺎھﺮة .ﻋﻤﻞ ﻣﺪرﺳﺎ ﻓﻲ ﺟﺎﻣﻌﺘﻲ دﻣﺸﻖ وﺣﻠﺐ ،ﻗﺒﻞ أن ﯾﻨﺘﻘﻞ إﻟﻰ ﺑﺮﻟﯿﻦ ﺑﺎﺣﺜﺎ زاﺋﺮا ﻓﻲ ﻣﺮﻛﺰ اﻟﺪراﺳﺎت
اﻟﻌﺎﺑﺮة ﻟﻸﻗﺎﻟﯿﻢsrashwani@hotmail.com .
ﻓﺮﯾﺪة زﻣﺮد .أﺳﺘﺎذ اﻟﺘﻌﻠﯿﻢ اﻟﻌﺎﻟﻲ ﻓﻲ اﻟﺘﻔﺴﯿﺮ وﻋﻠﻮم اﻟﻘﺮآن )اﻟﻤﻔﺎھﯿﻢ واﻟﻤﺼﻄﻠﺤﺎت اﻟﻘﺮآﻧﯿﺔ( ،ﻣﺆﺳﺴﺔ دار
اﻟﺤﺪﯾﺚ اﻟﺤﺴﻨﯿﺔ ﻟﻠﺘﻌﻠﯿﻢ اﻟﻌﺎﻟﻲ واﻟﺒﺤﺚ اﻟﻌﻠﻤﻲ ،اﻟﺮﺑﺎط .دﻛﺘﻮراه ﻓﻲ اﻟﺪراﺳﺎت اﻹﺳﻼﻣﯿﺔ .ﻣﻨﺸﻮرات :ﻣﻔﮭﻮم
اﻟﺘﺄوﯾﻞ ﻓﻲ اﻟﻘﺮآن اﻟﻜﺮﯾﻢ ،دراﺳﺔ ﻣﺼﻄﻠﺤﯿﺔ ،ﻣﺮﻛﺰ اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ ،اﻟﺮاﺑﻄﺔ اﻟﻤﺤﻤﺪﯾﺔ ﻟﻠﻌﻠﻤﺎء2013 ،؛
ﻣﻌﺠﻢ اﻟﻤﺼﻄﻠﺤﺎت اﻟﻘﺮآﻧﯿﺔ اﻟﻤﻌﺮﻓﺔ ﻓﻲ ﺗﻔﺴﯿﺮ اﻟﻄﺒﺮي ،ﻓﺎس2005 ،؛ أزﻣﺔ اﻟﻨﺺ ﻓﻲ ﻣﻔﮭﻮم اﻟﻨﺺ ﻋﻨﺪ
ﻧﺼﺮ ﺣﺎﻣﺪ أﺑﻮ زﯾﺪ ،ﻓﺎس2005 ،؛ اﻟﺪرس اﻟﻤﺼﻄﻠﺤﻲ ﻟﻠﻘﺮآن اﻟﻜﺮﯾﻢ :ﺑﯿﻦ اﻟﺘﺄﺻﯿﻞ واﻟﺘﻄﻮﯾﺮ )ﻗﯿﺪ اﻟﻄﺒﻊ(؛
ﻣﻔﺎھﯿﻢ ﺑﻨﺎء اﻟﻤﻌﺮﻓﺔ واﻟﻤﺠﺘﻤﻊ اﻹﻧﺴﺎﻧﻲ ﻓﻲ اﻟﻘﺮآن اﻟﻜﺮﯾﻢ )ﻗﯿﺪ اﻟﻄﺒﻊ(؛ رؤى ﺗﺠﺪﯾﺪﯾﺔ ﻓﻲ اﻟﺘﻔﺴﯿﺮ واﻟﺘﺄوﯾﻞ
)ﻗﯿﺪ اﻟﻄﺒﻊ(؛ ﻣﻔﺎھﯿﻢ ﻧﺒﺬ اﻟﻌﻨﻒ ﺿﺪ اﻟﻨﺴﺎء ﻓﻲ اﻟﻘﺮآن اﻟﻜﺮﯾﻢ واﻟﺴﻨﺔ اﻟﻤﻄﮭﺮةfarida.zomorod@gmail..
ﻣﺤﻤﺪ اﻟﺸﺘﯿﻮي .أﺳﺘﺎذ ﺗﻌﻠﯿﻢ ﻋﺎل ﺑﺎﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻷﺻﻮل اﻟﺪﯾﻦ ﺟﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ .دﻛﺘﻮراه دوﻟﺔ ﻓﻲ اﻟﻌﻠﻮم
اﻹﺳﻼﻣﯿﺔ :ﻋﻼﻗﺔ ﻋﻠﻢ أﺻﻮل اﻟﻔﻘﮫ ﺑﻌﻠﻢ اﻟﻜﻼم .ﻣﻦ اﻟﻜﺘﺐ :ﻋﻼﻗﺔ ﻋﻠﻢ أﺻﻮل اﻟﻔﻘﮫ ﺑﻌﻠﻢ اﻟﻜﻼم ،ﺑﯿﺮوت،
2010؛ إﺷﻜﺎﻟﯿﺔ اﻟﺘﻌﺎرض ﻓﻲ اﻟﻨﺺّ اﻟﺪﯾﻨﻲ ،دﻣﺸﻖ 2010 :و2013؛ اﻟﺘﻐﯿّﺮ اﻟﺪﻻﻟﻲ وأﺛﺮه ﻓﻲ ﻓﮭﻢ اﻟﻨﺺّ
اﻟﻘﺮآﻧﻲ ،ﺑﯿﺮوت2011 ،؛ اﻟﺸﺮاﺋﻊ اﻟﺴﺎﺑﻘﺔ ﻓﻲ اﻟﻜﺘﺎب واﻟﺴﻨّﺔ ،ﺑﯿﺮوت2011 ،؛ ﺣﻮار ﻓﻲ اﻟﻘ ّﻤﺔ ،ﺻﻮرة
اﻹﺳﻼم واﻟﻤﺴﻠﻤﯿﻦ ﻛﻤﺎ ﯾﻨﺒﻐﻲ أن ﺗﻜﻮن ،ﺗﻮﻧﺲ2013 :؛ اﻟﻤﻨﻄﻮق واﻟﻤﻔﮭﻮم ،ﺗﻮﻧﺲ2015 :؛ إﺷﻜﺎﻟﯿﺔ اﻟﻨﻘﻞ
واﻟﻌﻘﻞ ﻓﻲ اﻟﻔﻜﺮ اﻹﺳﻼﻣﻲ ،ﺗﻮﻧﺲ2015 ،؛ ﺗﺴﺒﯿﺢ اﻷﻋﻠﻰ ﻓﻲ ﺳﻮرة اﻷﻋﻠﻰ ،ﺗﻮﻧﺲ2015 ،؛ ﻧﺠﻮم ﺳﻮرة
اﻟﻨّﺠﻢ ،ﺗﻮﻧﺲ2015 ،؛ ﻓﺎﺗﺤﺔ اﻟﺘﻨﺰﯾﻞ ﺳﻮرة اﻟﻌﻠﻖ وﺗﺄﺳﯿﺲ اﻟﻘﺮاءة ﺑﺎﻹﺳﻢ ،ﺗﻮﻧﺲ2015 ،؛ ﺗﺎرﯾﺦ اﻟﻤﺬاھﺐ
اﻟﻔﻘﮭﯿﺔ ﺑﺈﻓﺮﯾﻘﯿﺔ ،ﺗﻮﻧﺲ1998 ،؛ أﺣﻜﺎم اﻷرض ﻓﻲ اﻟﻔﻘﮫ اﻹﺳﻼﻣﻲ ،ﺗﻮﻧﺲ.1999 ،
،mohamedchtiwi738@yahoo.com
ﺣﺎﻓﻆ ﻗﻮﯾﻌﺔ ،أﺳﺘﺎذ ﻣﺤﺎﺿﺮ ،ﺷﻌﺒﺔ اﻟﻠﻐﺔ واﻵداب واﻟﺤﻀﺎرة اﻟﻌﺮﺑﯿّﺔ ،ﻛﻠﯿﺔ اﻵداب ،ﺟﺎﻣﻌﺔ ﺻﻔﺎﻗﺲ .أطﺮوﺣﺔ
دﻛﺘﻮراه اﻟ ّﺪوﻟﺔ " :اﻟﻤﺘﺨﯿّﻞ اﻷﺧﺮوي اﻟﻌﺮﺑ ّﻲ اﻹﺳﻼﻣ ّﻲ ،اﻟﺠﻨّﺔ ﻓﻲ اﻟﻘﺮآن ﻧﻤﻮدﺟﺎ " .ﻗ ّﺪﻣﺖ ﯾﻮم  30ﺟﻮﯾﻠﯿﺔ
ﺑﻜﻠﯿّﺔ اﻵداب ﺑﻤﻨﻮﺑﺔ .ﻣﻦ اﻟﻤﻨﺸﻮرات" :اﻟﺨﻄﺎب اﻟﺤﺠﺎﺟﻲ  :رﺳﺎﻟﺔ اﻟﺸﺎرب واﻟﻤﺸﺮوب ﻟﻠﺠﺎﺣﻆ ﻧﻤﻮذﺟﺎ"،
ﻣﺠﻠﺔ ﻓﻮاﺻﻞ اﻟﻌﺮﺑﯿّﺔ  -دار ﻣﺤﻤﺪ ﻋﻠﻲ اﻟﺤﺎﻣﻲ ﻟﻠﻨﺸﺮ واﻟﺘﻮزﯾﻊ -ﺻﻔﺎﻗﺲ – ﺗﻮﻧﺲ 1994-؛ "اﻟﻤﺘﺨﯿّﻞ
اﻷﺧﺮو ّ
ي ﻓﻲ ﻛﺘﺐ اﻟﺴﯿﺮة " طﺒﻘﺎت اﺑﻦ ﺳﻌﺪ أﻧﻤﻮذﺟﺎ" ،ﺿﻤﻦ أﻋﻤﺎل ﻧﺪوة اﻟﻤﺘﺨﯿّﻞ اﻟﻌﺮﺑﻲ -ﻣﻨﺸﻮرات
اﻟﻤﮭﺮﺟﺎن اﻟﺪوﻟ ّﻲ ﻟﻠ ّﺰﯾﺘﻮﻧﺔ ﺑﺎﻟﻘﻠﻌﺔ اﻟﻜﺒﺮى – ﺳﻮﺳﺔ – ﺗﻮﻧﺲ 1995؛ ﺗﻔﺴﯿﺮ اﻟﻘﺮآن ﻓﻲ اﻟﻌﺼﺮ اﻟﺤﺪﯾﺚ –
وزارة اﻟﺘﻌﻠﯿﻢ اﻟﻌﺎﻟﻲ -ﺟﺎﻣﻌﺔ اﻟ ّﺰﯾﺘﻮﻧﺔ ،ﺗﻮﻧﺲ ،ﻣﻨﺸﻮرات اﻟﻤﺮﻛﺰ اﻟﻘﻮﻣﻲ اﻟﺒﯿﺪاﻏﻮﺟﻲ ﺗﻮﻧﺲ1997؛ "ﺳﯿﺎق
اﻟﺤﺠﺎج ﻓﻲ دﻻﺋﻞ اﻹﻋﺠﺎز" ،ﺿﻤﻦ أﻋﻤﺎل ﻧﺪوة اﻟﺠﺮﺟﺎﻧﻲ ،ﻣﻨﺸﻮرات ﻛﻠﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ
ﺑﺼﻔﺎﻗﺲ 1998؛ « » in Revue Le paradis des houris :du carnaval au scandale
Êidollon.N.58- cahiers du laboratoire pluridisciplinaire de recherches sur l’imaginaire
2 université Michel de appliquée à la littérature(L- A-P-R-L) colloque la fin des temps
Montaigne- France- Bordeaux 3 .2001
"ﻣﺤﺮج اﻟﻘﺮآن ﻓﻲ ﺟﻮاﻣﻊ اﻟﺒﯿﺎن" ﺿﻤﻦ وﻗﺎﺋﻊ ﻧﺪوة ﻗﺴﻢ اﻟﻌﺮﺑﯿّﺔ ﺑﻌﻨﻮان "أﺑﻮ ﺟﺮﯾﺮ اﻟﻄﺒﺮي" ﻛﻠﯿّﺔ اﻵداب
واﻟﻌﻠﻮم اﻻﻧﺴﺎﻧﯿّﺔ ﺑﺼﻔﺎﻗﺲ – ﻣﻨﺸﻮرات اﻟﻤﻄﺒﻌﺔ اﻟﺮّﺳﻤﯿّﺔ ﻟﻠﺠﻤﮭﻮرﯾّﺔ اﻟﺘﻮﻧﺴﯿّﺔ – ﺗﻮﻧﺲ 2010؛ ﻣﻘ ّﺪﻣﺔ ﻟﻜﺘﺎب
اﻟﻄﺎھﺮ اﻟﺤﺪاد "اﻣﺮأﺗﻨﺎ ﻓﻲ اﻟﺸﺮﯾﻌﺔ واﻟﻤﺠﺘﻤﻊ" دار ﻣﺤﻤﺪ ﻋﻠﻲ اﻟﺤﺎﻣﻲ -ﺻﻔﺎﻗﺲ . 2010
gouiaahafedh@gmail.com
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ﻣﺎﺳﯿﻤﻮ ﻛﺎﻣﺒﺎﻧﯿﻨﻲ
Former University of Trento- Ambrosian Academy, Milano-Italy. He taught as lecturer
in the universities of Urbino and Milan, as assistant professor in the Oriental University
in Naples and as associate professor of Islamic studies at the university of Trento. Retired
since 2016, he is Academic of the Ambrosian Academy of Milan. Since the beginning, he
devoted his research to Qur'anic studies, Medieval and contemporary Islamic philosophy
with particular interest into the political thought, and contemporary history of the Arab
countries. He authored more than 100 articles and 40 books. He translated from Arabic
into Italian works of Ibn Rushd (both the Fasl al-maqal and the Tahafut al-tahafut), alGhazali (among which the Jawahir al-Qur'an) and al-Farabi (among which the Kitab
ara' ahl al-madina al-fadila). In the field of Qur'anic studies he published three books in
English: The Qur'an the basics (Routledge 2016, second edition); The Qur'an: Modern
Muslim interpretations (Routledge, 2011) and Philosophical Perspectives of Modern
Qur'anic Exegesis (Equinox Publishing 2016). His Introduction to Islamic
philosophy (first edition 2004) has been translated in English (Edinburgh UP 2008) and
in Spanish and Portuguese-Brazilian.
massimo.campanini@ex-staff.unitn.it
 دﻛﺘﻮراه ﻓﻲ. ﺟﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ ﺗﻮﻧﺲ، أﺳﺘﺎذ ﻣﺤﺎﺿﺮ ﺑﻤﺮﻛﺰ اﻟﺪراﺳﺎت اﻹﺳﻼﻣﯿﺔ ﺑﺎﻟﻘﯿﺮوان.ﯾﺎﺳﯿﻦ ﻛﺮاﻣﺘﻲ
،1998 اﻷﻧﺜﺮوﺑﻮﻟﻮﺟﯿﺎ اﻻﺟﺘﻤﺎﻋﯿﺔ واﻟﺘﺎرﯾﺨﯿﺔ ﻣﻦ ﻣﺪرﺳﺔ اﻟﺪراﺳﺎت اﻟﻌﻠﯿﺎ ﻓﻲ اﻟﻌﻠﻮم اﻻﺟﺘﻤﺎﻋﯿﺔ ﺑﺒﺎرﯾﺲ ﺳﻨﺔ
 ﻋﻤﻞ ﺑﺎﺣﺜﺎ ﺑﺎﻟﻤﻌﮭﺪ اﻟﻮطﻨﻲ ﻟﻠﺘﺮاث ﺑﺘﻮﻧﺲ وأﺳﺘﺎذا ﺟﺎﻣﻌﯿﺎ.اﻟﺪﻛﺘﻮراه واﻟﺘﺄھﯿﻞ اﻟﺠﺎﻣﻌﻲ ﻓﻲ اﻷﻧﺜﺮوﺑﻮﻟﻮﺟﯿﺎ
اﻧﺘﺨﺐ رﺋﯿﺴﺎ ﻟﻤﺨﺒﺮ اﻟﺒﺤﻮث "اﻟﻔﻜﺮ اﻹﺳﻼﻣﻲ وﺗﺤﻮﻻﺗﮫ وﺑﻨﺎء اﻟﺪوﻟﺔ اﻟﻮطﻨﯿﺔ ﻓﻲ. ﺑﺠﺎﻣﻌﺘﻲ ﺗﻮﻧﺲ واﻟﺰﯾﺘﻮﻧﺔ
 أﺷﺮف ﻋﻠﻰ ﻋﺸﺮات. وھﻮ ﻋﻀﻮ ﺑﻌﺪة ﻣﺨﺎﺑﺮ ﺑﺤﺚ أﺟﻨﺒﯿﺔ،ﺗﻮﻧﺲ ﺑﻤﺮﻛﺰ اﻟﺪراﺳﺎت اﻹﺳﻼﻣﯿﺔ ﺑﺎﻟﻘﯿﺮوان
 ﻟﮫ ﻋﺪة ﻣﺆﻟﻔﺎت وﻣﻘﺎﻻت ﻣﺤﻜﻤﺔ ﻓﻲ ﻣﺠﺎل اﻟﻌﻠﻮم اﻻﺟﺘﻤﺎﻋﯿﺔ ﺣﻮل.اﻟﺮﺳﺎﺋﻞ اﻟﺠﺎﻣﻌﯿﺔ وﻧﺎﻗﺶ اﻟﻜﺜﯿﺮ ﻣﻨﮭﺎ
yassinekaramti@yahoo.fr .ﻣﺨﺘﻠﻒ اﻟﺘﺤﻮﻻت اﻟﺘﻲ ﺗﺸﮭﺪھﺎ ﺗﻮﻧﺲ ﺧﺎﺻﺔ واﻟﻤﺘﻮﺳﻂ ﻋﻤﻮﻣﺎ
، اﻹﺳﻼم اﻟﺠﺪﯾﺪ: رﺳﺎﻟﺔ اﻟﺪﻛﺘﻮراه، ﺑﻜﻠﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ﺑﺴﻮﺳﺔ، أﺳﺘﺎذ ﻣﺴﺎﻋﺪ:إﯾﻤﺎن ﻣﺨﯿﻨﯿﻨﻲ
دراﺳﺔ ﺗﺤﻠﯿﻠﯿّﺔ ﻧﻘﺪﯾّﺔ
 ووزﯾﺮ ﻣﺴﺘﺸﺎر،  ﺟﺎﻣﻌﺔ ﺗﻮﻧﺲ، أﺳﺘﺎذ اﻟﻔﻠﺴﻔﺔ ﺑﻜﻠﯿﺔ اﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿﺔ واﻻﺟﺘﻤﺎﻋﯿﺔ:أﺑﻮ ﯾﻌﺮب اﻟﻤﺮزوﻗﻲ
. « ﻋﻀﻮ ﺑﻘﺴﻢ اﻟﻌﻠﻮم اﻹﺳﻼﻣﯿّﺔ ﺑﺎﻟﻤﺠﻤﻊ اﻟﺘﻮﻧﺴﻲ ﻟﻠﻌﻠﻮم واﻵداب واﻟﻔﻨﻮن » ﺑﯿﺖ اﻟﺤﻜﻤﺔ: ﺣﺎﻟﯿﺎ.()ﺳﺎﺑﻘﺎ
( واﺧﺘﺺّ ﻓﻲ اﻟﻔﻠﺴﻔﺔ اﻟﯿﻮﻧﺎﻧﯿّﺔ )أرﺳﻄﻮ. ﺟﻤﻊ ﺑﯿﻦ ﺗﺎرﯾﺦ اﻟﻔﻠﺴﻔﺔ وﺑﯿﻦ اﻟﺘﻔﻜﯿﺮ اﻟﻔﻠﺴﻔﻲ،ﻓﯿﻠﺴﻮف وﻣﻔ ّﻜﺮ ﺗﻮﻧﺴﻲ
 وﻣﻨﮭﺎ ھﯿﺠﻞ ﻋﻠﻰ وﺟﮫ،واﻟﻌﺮﺑﯿّﺔ ) اﻟﻐﺰاﻟﻲ واﺑﻦ ﺧﻠﺪون واﺑﻦ ﺗﯿﻤﯿّﺔ( وﯾﮭﺘ ّﻢ اﻵن ﺑﺎﻟﻔﻠﺴﻔﺔ اﻷﻟﻤﺎﻧﯿّﺔ
.اﻟﺨﺼﻮص
abouyaareb@yahoo.com
ﻣﻘداد ﻋرﻓﺔ ﻣﻧﺳﯾﺔ
 ﻋﺿو ﺑﺎﻟﻣﺟﻣﻊ اﻟﺗوﻧﺳﻲ ﻟﻠﻌﻠوم، ﺟﺎﻣﻌﺔ ﺗوﻧس، ﻛﻠﯾﺔ اﻟﻌﻠوم اﻹﻧﺳﺎﻧﯾّﺔ واﻻﺟﺗﻣﺎﻋﯾّﺔ،أﺳﺗﺎذ ﻟﻠﻔﻠﺳﻔﺔ اﻹﺳﻼﻣﯾّﺔ
mokdadarfa@hotmail.com. رﺋﯾس ﻗﺳم اﻟﻌﻠوم اﻹﺳﻼﻣﯾّﺔ ﺑﺎﻟﻣﺟﻣﻊ،واﻵداب واﻟﻔﻧون
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ﻣﺤﻤﺪ اﻟﻄﺎھﺮ اﻟﻤﯿﺴﺎوي .أﺳﺘﺎذ ﺑﺎﻟﺠﺎﻣﻌﺔ اﻹﺳﻼﻣﯿّﺔ اﻟﻌﺎﻟﻤﯿّﺔ ﺑﻤﺎﻟﯿﺰﯾﺎ.دﻛﺘﻮرا ﻓﻲ أﺻﻮل اﻟﻔﻘﮫ وﻣﻘﺎﺻﺪ
اﻟﺸﺮﯾﻌﺔ .ﻧﺸﺮ أﻛﺜﺮ ﻣﻦ  12ﻛﺘﺎﺑﺎ ﺑﯿﻦ ﺗﺄﻟﯿﻒ وﺗﺤﻘﯿﻖ وﺗﺤﺮﯾﺮ وﺗﺮﺟﻤﺔ ،وﻋﺪﯾﺪ اﻷﺑﺤﺎث ﺑﺎﻟﻌﺮﺑﯿّﺔ واﻹﻧﺠﻠﯿﺰﯾّﺔ
ﻓﻲ ﻣﺎﻟﯿﺰﯾﺎ واﻟﻮﻻﯾﺎت اﻟﻤﺘﺤﺪة واﻷردن .ﻣﺪﯾﺮ ﺗﺤﺮﯾﺮ ﻣﺠﻠّﺔ إﺳﻼﻣﯿّﺔ اﻟﻤﻌﺮﻓﺔ ﻣﻦ  ،1999 - 1994ﻣﺪﯾﺮ
اﻟﺘﺤﺮﯾﺮ ﺛ ّﻢ رﺋﯿﺲ اﻟﺘﺤﺮﯾﺮ ﻟﻤﺠﻠّﺔ اﻟﺘﺠﺪﯾﺪ اﻟﺼﺎدرة ﻋﻦ اﻟﺠﺎﻣﻌﺔ اﻹﺳﻼﻣﯿﺔ اﻟﻌﺎﻟﻤﯿّﺔ ﺑﻤﺎﻟﯿﺰﯾﺎ .2016-2004
mmesawi@yahoo.com
ﺣﻤﯿﺪة اﻟﻨﯿﻔﺮ
ennaifer.hmida@gmail.com
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 - IQSAMehdi Azaiez, KU Leuven, Belgium
« Dieu est pauvre et nous sommes riches ! » : un contre-discours coranique à la lumière
des littératures biblique, talmudique et islamique.
La polémique anti-judaïque constitue une des controverses les plus marquantes du Coran.
Une des formes explicites de celle-ci consiste à attribuer aux juifs des discours rapportés
hostiles au Prophète et à la révélation coranique. Parmi ces « contre-discours », l’expression
« Dieu est pauvre et nous sommes
riches » (III, 181) fera l’objet d’une analyse intra
et inter-textuelle à la lumière des littératures biblique, talmudique et islamique. On
tentera ainsi de démontrer l’arrière-fond talmudique de cette expression et les stratégies de
réécriture mobilisées par l’exégèse islamique afin de contextualiser cette expression.
Emran El-Badawi, University of Houston, USA
ﻣﺴﺎﺋﻞ اﻟﻜﻨﺎﺋﺲ اﻟﺴﺮﯾﺎﻧﯿﺔ وإﺟﺎﺑﺔ اﻟﺮﺳﺎﻟﺔ اﻟﻘﺮآﻧﯿﺔ--ﻧﻤﺎذج ﻣﺘﻔﺎوﺗﺔ
ﻛﺛﯾرا ً ﻣﺎ ﯾﺿﯾﻊ أي ﻧﻘﺎش ﻣﺛﻣر ﺣول دور اﻷدب اﻟﺳرﯾﺎﻧﻲ اﻟﻣﺳﯾﺣﻲ ﻓﻲ ﺗﺷﻛﯾل ﺳﯾﺎق اﻟﻘرآن ﺑﯾن أزﻣﺎت
ﺣدﯾﺛﺔ ﺗﺗﻌﻠق ﺑﺎﻟﺳﯾﺎﺳﺔ واﻹﺳﻼم ،اﻹﺳﺗﺷراق وﺻراع اﻟﺣﺿﺎرات أو ﻛﻠّﻣﺎ ﺷﺎﺑﮫ ذﻟك .إذا ﻛﺎن ﺑوﺳﻌﻧﺎ ﺗﺟﻧب
ﺻﮫ ﺑﺎﻷدب اﻟﺳرﯾﺎﻧﻲ اﻟﻣﺳﯾﺣﻲ ﻧﺟد أﻣﺎﻣﻧﺎ اﻟﻌدﯾد
ﺗﻠك اﻟﻣﺂزق اﻟﻔﻛرﯾﺔ واﻹﻛﺗﻔﺎء ﺑﺎﻟﻧظر إﻟﻰ ﻧص اﻟﻘرآن وﺗ َﻧﺎ ِ ّ
ﻣن اﻷطروﺣﺎت اﻟﻼھوﺗﯾﺔ واﻷﺧﻼﻗﯾﺔ واﻟﺷرﻋﯾﺔ اﻟﻣﺗﺄﻟﻘﺔ ،دون اﻟﺗطرق إﻟﻰ اﻟﺳﯾرة واﻟﺣدﯾث اﻟذَﯾن د ُوﻧﺎ ﺑﻌد
اﻟﻘرآن ﺑﻛﺛﯾر .واﻟﻣﺛﯾر أن ﺗﻠك اﻷطروﺣﺎت اﻟﻘرآﻧﯾﺔ ﺑﻣﺛﺎﺑﺔ إﺟﺎﺑﺎت ﻣﺑﺎﺷرة ﻋﻠﻰ ﻣﺳﺎﺋل ﻛﺎﻧت ﺗﻌﺻف
ﺑﺎﻟﻛﻧﺎﺋس اﻟﺷرﻗﯾﺔ ،و ﺑﺎﻷﺣرى اﻟﺳرﯾﺎﻧﯾﺔ ،ﻓﻲ أواﺧر اﻟﻌﺻور اﻟﻘدﯾﻣﺔ.
ھﻧﺎك أﺳﺑﺎب ﻋدﯾدة ﺗدﻓﻊ اﻟﺑﺎﺣث إﻟﻰ دراﺳﺔ ﻣﻘﺎرﻧﺔ ﺑﯾن ﻣﺳﺎﺋل اﻟﻛﻧﺎﺋس اﻟﺳرﯾﺎﻧﯾﺔ وإﺟﺎﺑﺔ اﻟرﺳﺎﻟﺔ
اﻟﻘرآﻧﯾﺔ ،أوﻟﮭﺎ أن ھﻧﺎك اﻟﻌﺷرات ﻣن اﻵﯾﺎت اﻟﺗﻲ ﺗﺧﺎطب أھل اﻟﻛﺗﺎب وﺑﻧﻲ إﺳراﺋﯾل واﻟﯾﮭود واﻟﻧﺻﺎرى،
ﺑﯾﻧﻣﺎ ھﻧﺎك ﺑﻌض اﻵﯾﺎت ﻓﻘط اﻟﺗﻲ ﺗذﻛر آﻟﮭﺔ ﻗدﯾﻣﺔ )ﻧﺣو ﻋﺑﺎدة اﻷﺻﻧﺎم ﻓﻲ اﻟﺟﺎھﻠﯾﺔ ﻛﻣﺎ ھﻲ ﻣﺻورة ﻓﻲ
اﻟﺳﯾرة( ،ﺑﻣﺎ ﻓﯾﮭﺎ اﻟﻼّت وﻣﻧﺎت واﻟﻌزى ،و ﺑﺷﻛل ﻏﯾر ﻣﺑﺎﺷر .اﻟﺳﺑب اﻟﺛﺎﻧﻲ ھو أن اﻹﺳﻼم اﻟﻘرآﻧﻲ
إرﺗﻛز ﻋﻠﻰ إﻋﺎدة ﺗﺄﺳﯾس اﻟﻌﻘﯾدة اﻹﺑراھﯾﻣﯾﺔ ،واﻟذي ﺗﻧﺎزع ﺑﯾن ﺻﻔوﻓﮫ ﻣؤﻣﻧون واﻟﻣﺳﻠﻣون وﻣﻧﺎﻓﻘون
وﻣﺷرﻛون وﻛﻔﺎر ﻣن ﻗﺑل ﻣﺟﻣوﻋﺎت ﻣﺳﯾﺣﯾﺔ وﯾﮭودﯾﺔ .واﻟﺳﺑب اﻟﺛﺎﻟث ھو أن اﻟﺷرق اﻷوﺳط ﻛﺎن ﻣﺣﺗرﻗﺎ ً
ﺑﺎﻟﺣروب اﻹﻗﻠﯾﻣﯾﺔ ﺑﯾن ﺑﯾزﻧطﺔ وﻓﺎرس وﻣﺗﺄﺟﺟﺎ ً ﺑﺎﻟﻧزاﻋﺎت اﻟدﯾﻧﯾﺔ ﺑﯾن اﻟﯾﮭود واﻟﻧﺻﺎرى وﺑﯾن اﻟﻛﻧﺎﺋس
ﻧﻔﺳﮭﺎ ،وذﻟك ﻓﻲ اﻟﻘرن اﻟﺳﺎدس واﻟﺳﺎﺑﻊ ﻣﯾﻼدﯾﺎً ،أي ﻓﻲ ﺗﻣﺎم وﻗت ظﮭور اﻟﻘرآن.
ھذا اﻟﺑﺣث ﯾﻠﻘﻲ اﻟﺿوء ﻋﻠﻰ ﺑﻌض اﻟﻣواﻗف واﻟﺗﻌﺑﯾرات واﻟﺻﯾﺎﻏﺎت اﻟﻘرآﻧﯾﺔ اﻟﮭﺎﻣﺔ ،واﻟﺗﻲ ﻟم ﺗﻔﮭم ﺑﺷﻛل
ﺻﺣﯾﺢ ﻣن ِﻗﺑَل أھل اﻟﺗﻔﺳﯾر وﻏﯾرھم ﻓﻲ ﻗرون ﻻﺣﻘﺔ .ﺑل ﻛﺎﻧت اﻟرﺳﺎﻟﺔ اﻟﻘرآﻧﯾﺔ ھذه ﺗﺧﺎطب أﺣزاب
اﻟﻛﻧﺎﺋس اﻟﻣﺗﻧﺎزﻋﺔ واﻟطواﺋف اﻟﻣرﺗﺑﻛﺔ ،ﻣن ﺧﻼل اﻟﻛﺗﺎب اﻟﻣﻘدس اﻟﺳرﯾﺎﻧﻲ اﻵراﻣﻲ وﺷروﺣﺎﺗﮫ ،وﻟﻛن
ﺑﻠﺳﺎن ﻋرﺑﻲ ﻣﺑﯾن .ﻟﻠﻣزﯾد أﻧظروا ﻓﻲ ﻛﺗﺎﺑﻲ "اﻟﻘرآن وﺛﻘﺎﻓﺔ اﻹﺟﯾل اﻵرﻣﻲ" .ﯾﻌرض اﻟﺑﺣث ﻓﻲ ﺛﻼﺛﺔ أﻗﺳﺎم
أو ﻣﺣﺎور وھﻲ:
 .1ﺛﻘﺎﻓﺔ اﻷﻧﺑﯾﺎء واﻟرﺳل
 .2إداﻧﺔ اﻟﻛﮭﻧوت ورﻓﻊ اﻟﻣﺳﺗﺿﻌﻔﯾن
 .3ﻣﺳﺎﺋل اﻟﻼھوت واﻟﺣﺳﺎب
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Carol Bakhos, Professor, University of California Los Angeles, USA
Constituting Community: Biblical and Qur’anic Concepts of Covenant
The scriptures of Christians and Muslims attest to the need to grapple with the relationship
between God and God’s covenanted people, whether with the Jews in the case of
Christianity or the Jews and Christians in the case of Islam. How do they identify
themselves vis-à-vis pre-existing communities that have a claim to an eternal covenantal
relationship to God? How do they negotiate their understanding of themselves in light of
the covenants God has already made and the revelations that already exist? In fact, the
very notion of Old and New Testaments attests to how early Christians understood
themselves as inheritors of the Israelite covenant. The Old and New Testaments are
intrinsically connected, not as two separate parts of a whole but as one in which each
testament is part and parcel of the other. But even this relationship is complicated. For
our purposes, I would like to draw attention to strategies articulated in Jewish, Christian
and Muslim scriptures that shed light on how competing claims to the covenant are
addressed. Needless to say, what I will be presenting is rather schematic, but nevertheless
I hope it will afford us an opportunity to explore intersections and divergences with respect
to covenantal claims. In fact, I will attempt to demonstrate that even though the Qur’an
mentions covenants, and employs similar strategies as those found in Paul’s letters, it
presents the new community of believers as trans-ethnic and surpra-covenantal.
My paper will focus on Surah 5 and engage the work of Fred Donner. I will attempt to
argue that what we have in surah 5, and indeed quite possibly throughout the Qur’an, is
a multi-confessional monotheism that included among its ranks Christians, Jews, other
monotheists as well as those who were once mushrikūn, “Associationists,” the disbelievers.”
In discussions of this chapter, scholars assume that with Muhammad a new covenant is
established, however, reference to mithaq, “pledge,” is made with respect to Jews and
Christians. What Muhammad brings is Scripture, which according to the Qur’an the
Jews and Christians have distorted. In other words, a new covenant is not established with
the mu’minūn. This is not to suggest an abrogation of previous covenants, but rather to
underscore that this new community is called to adhere to basic tenets that might be part
and parcel of covenants made with Jews and Christians but must be understood as supracovenantal, for what the Prophet Muhammad brings is not only for Jews and Christians
but also and perhaps primarily for the mushrikūn.
In order to provide a comparative context, I will begin with a discussion of rabbinic
attitudes to the giving of Torah. Whether Jews identify religiously or ethnically, Abraham
is considered the forebear of the Jewish people, of am Yisrael. His encounter with God,
who makes a covenant with him and his descendants, sets the Jewish people apart from
the nations of the world (umot ha-olam). Even though God announces to Abraham that
he will be a father of many nations, the covenant God makes with him and his seed is
through Isaac, not through Ishmael or the sons he has with Keturah (Gen. 25:1–2). This
paper will attempt to demonstrate that both Paul’s letters and the Qur’an employ similar
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strategies to accommodate a new communal context, yet at the same time covenant
functions differently in each.
Jacqueline Chabbi, Université Paris VIII, France
Récits bibliques vus du Coran
Le processus des emprunts interculturels ne va pas sans sélection ni omission. C'est qu'il
s'agit avant tout de répondre aux enjeux anthropologiques du milieu d'accueil de ces
emprunts. On le vérifiera sur plusieurs exemples entre Bible et Coran. Les scénarios des
récits bibliques ont des règles de fonctionnement qui sont les leurs. Ces scénarios dépendent
moins d'une religion que nous verrions comme intemporelle que d'enjeux précis de société
dans une temporalité déterminée. On aurait tort de croire que ce n'est pas le cas des récits
du Coran, fussent-ils empruntés au champ biblique. Mais le substrat anthropologique
d'un texte qui supporte l'imaginaire collectif d'une société ne se donne pas à apercevoir
d'emblée. Il doit être recherché en tant que tel, aussi bien dans le dit que dans le non dit
du texte.
Michel Cuypers, IDEO, Egypt & Sami Larbes, Algeria.
L’analyse rhétorique de la sourate 9, al-Tawba
Après une brève présentation générale de la méthode de l’analyse rhétorique, le détail en
sera explicité sur un court extrait de la sourate. Cet exposé sera suivi d’une présentation de
la structure générale de la sourate aux niveaux textuels supérieurs. En finale, un aperçu
sera donné de la structure de la sourate 8, al-Anfāl, suggérant une unité entre les sourates
8 et 9 ; les sourates 5 (al-Mā’ida) et 9 seront également comparées du point de vue de leur
ordre chronologique, discuté dans la tradition exégétique islamique.
Fred Donner, University of Chicago, USA
An inscriptional context for the Qur'an?
The paper considers in a general way the extant evidence provided by inscriptions found
in North Arabia in the centuries preceding the rise of Islam, which seems to imply a
chronological gap or hiatus in the record. Although the evidence is ambiguous, and many
puzzles about the emergence of the Arabic script remain, it is suggested that this gap might
be closed by redating to the 6th century some graffiti hitherto considered 7th century. This
would make them part of the conceptual and rhetorical context in which the Qur'an first
appeared.
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Farid Esack, University of Johannesburg, South Africa
The Qur’an on Black and White – Searching for Germs or Traces of Race and Racism
in Tafsir Literature
Colours are interpreted in various ways and the words used to denote them can range from
the exotic, particular when used for humans, to the outrageous. There are several colours
mentioned in the Qur’an such as white, black, yellow and blue. White and black in some
verses of the Qur’an are mentioned side-by-side and in other verses they are mentioned
separately. This paper examines the subject of colour in the light of the Qur’an and how
some of the classical mufassirun of the Qur’an comment on the verses of the Qur’an in
which some colours are mentioned. The focus of this paper is on the distinctive nature of
two colours in the Qur’an: black and white and examines how these may be or not be
read with a view to examining the question of pigmentation and the related question of
race and racism. More specifically, this paper considers whether the qur’anic privileging
of whiteness over blackness may have implications of/for anti-Black racism.
Rufino Enno H. Dango, University of Notre Dame, USA
lahā mā kasabat wa-lakum maa kasabtum (Q. 2:134), Exploring the Qur’anic Concept
of Individual Responsibility as an Allusive Critique to the Alleged Concept of
Predestination of its Jewish and Christian Audience.
In the context of the Final Judgment, the Qurʾānic excerpt from Surat al-Baqarah v.134,
l ahā mā kasabat wa-lakum maa kasabtum (unto them shall be accounted what they have
earned, and unto you, what you have earned1) and its cognate verses signify the
fundamental Islamic tenet of individual responsibility. As such, it stands as an allusive
polemical assertion against the doctrine of Z echut Avot, which is allegedly claim by its
Jewish audience, that they are immune from the punishment of hell citing the merits of
their forefathers. This notion of ‘predestination’ is categorically refuted and denied by the
Qur ān when it declares l a hā mā kasabat wa-lakum maa kasabtum. In other words, the
Qur ān asserts that at the Last Day one will be judged solely according to one’s actions
regardless of any merit of one’s affiliation with a community. The same qur ānic concept
of ‘individual responsibility’ is expressedly echoed by Surat al-Baqarah v.48 which says,
“and remain conscious of [the coming of] a Day when no human being shall in the least
avail another, nor shall intercession be accepted from any of them, nor ransom taken from
them, and none shall be succoured.” Obviously alluding to the doctrines of ‘intercession’
and of ‘vicarious suffering’ which are allegedly subscribed by its Christian audience, the
Qur’an likewise challenges the notion of the sweeping effect of the crucifixion and death
of Jesus as vouchsafing a blanket salvation to all his followers.
This paper intends to explore textual evidence in the Qurʾān, along with consultation
with classical and modern commentaries, related to the Islamic theme of “individual
responsibility” vis-a-vis the event of the Final Judgment. It will also explore textual and
historical evidences during the Late Antiquity on which the alluded Jewish and Christian
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doctrines may hinge on as the appropriate objects of the Qurʾānic polemics of ‘Individual
Responsibility.’ Finally, the conclusion this paper hopes to draw will be based on whether
this Qur ānic assertion is viable or defensible as it claims to be after consideration of the
foregoing perspectives.
Gerald Hawting, Emeritus Professor, Department of History, School of Oriental
and African Studies, UK
"Al-Ṣafā and al-Marwa are among God's signs": Q2: 158 and its problems
Q2: 158 is notable as one of the few instances where the Qurʾan refers by name to features
of the Muslim sanctuary at Mecca. Elsewhere, with one or two exceptions, the sanctuary
material in the Qurʾan uses more general and allusive expressions when referring to things
that the tafsīr tradition identifies for us as the Kaʿba and its related institutions such as
the sacred mosque and the stone on which Abraham stood. Indeed most of the significant
features of the Meccan sanctuary, notably the Black Stone of the Kaʿba, do not even seem
to be alluded to in the Qurʾān. Q2: 158, therefore, seems to be a key element in persuading
the reader that all of the Qur'an's sanctuary material relates to the Meccan sanctuary.
The verse, nevertheless, was problematic to commentators, especially since it seems to be
not consistent with established Muslim ritual at the Muslim sanctuary. The verse informs
us that there is "no harm" (lā junāḥ) if anyone visiting the sanctuary for ritual purposes
circumambulates al-Ṣafā and Marwa. In practice, and in the opinion of most legal
authorities, however, the ritual of passing between the two hills thus named (usually
referred to as "running", saʿy) is regarded as obligatory or at least as sunna. Why, then,
does the Qurʿan appear to regard the ritual as a concession, something that is "harmless",
rather than as a required or desirable ritual? Muslim tradition provides several stories and
arguments that attempt to explain why the Qurʾān is worded as it is in this passage. It is
questionable, however, whether they have independent value or are simply ways to make
the wording compatible with normative practice. Is there an alternative way of accounting
for the Qurʾan's words at this point?
Other questions that pertain to Q 2: 158 are:
- What is the relationship of the verse to its context?
- What is meant by saying that al-Ṣafā and al-Marwa are "among God's signs"? What is
the meaning of shaʿāʾir?
- What is the significance of the phrase man ḥajja l-bayt aw iʿtamara?
- Why does the Qurʾān talk of ṭawāf of al-Ṣafā and al-Marwa, rather than saʿy between
them?
In discussing some of these issues, I shall refer to legal dicta and historical works on Mecca,
as well as tafsīr, although the genres exhibit considerable overlap.

19/45

Prof. Dr. Mehdi Azaiez

KU Leuven

Asma Hilali, Institute of Ismaili Studies, UK
The Sanaa palimpsest, 40 years after...
The Sanaa palimpsest is one of the oldest vestiges of he Qur'an discovered so far. It
continues to raise various problems related to the Qur'an history and to the ancient Arabic
writing. The paper presents the various paths of investigation explored in studying of the
manuscript and focuses on my recent publication: The Sanaa palimpsest. The
Transmission of the Qur'an in the first centuries AH. OUP, 2017.
Thomas Hoffmann, University of Copenhagen, Denmark
Loopholes and Invitations in Qur’anic Polemic
In Qur’anic studies the Qur’an is frequently described as a text that operates in clear-cut
antitheses, contrasts, symmetries and pairs, frequently expressed in sweeping
generalizations, for instance between this world and the next, between Paradise and Hell,
between believers and disbelievers and so forth. This does not only appear in terms of
themes and vocabulary, but even comes across in syntactical and grammatical forms (e.g.,
use of the dual, contrastive parallelisms and graphic scenarios). Hence, the Qur’an is all
too easily characterized as a text betraying an uncompromising, antithetical, black-andwhite outlook, what Izutsu calls the basic moral dichotomy of the Qur’anic
Weltanschauung. To aggravate this text’s image as obdurate and adamant, it is
furthermore characterized as a highly polemical and disputatious work, excelling in
exhortation, rebuke, arguments, challenges, threats, curses and woes.
In my paper, I will demonstrate that this characterization of the Qur’an disregards an
important aspect of the Qur’anic style and modus operandi, namely its frequent use of
dispensations and exempted specifications (e.g, illā-phrases, conditionals, and so-called
theological riders). Thus, the Qur’an is not only a text of sweeping generalizations,
antithetical, and antagonistic worldviews, but also a text that repeatedly and subtly
subverts and modifies its many self-assured and uncompromising stipulations. To put
forward one example: there are indeed numerous passages that suggest an escalating
conflict between the Muslim believers and their religious opponents, some of who are the
Jews and the Christians. However, this conflict and its seemingly irreconcilable parties are
very often circumscribed with words and phrases that alleviate the conflictual standoff
that was flagged initially. For instance: instead of stating that ‘the People of the Book
would dearly love to lead you [i.e., the believers] astray…’ the Qur’an in fact specifies that
“Some of [ṭāʾifatun min] the People of the Book would dearly…” (Q 3:69). Formulations
like these add nuance in the middle of polemical exchange. Phrases like these are in fact
specifications and exemptions and the opposite of a sweeping generalization. Thus, it
works to the effect of a rhetorical loophole that prevents potential converts among the
People of the Book from feeling alienated and offended tout court by a seemingly
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generalizing and antagonistic Qur’anic rhetoric. It is a tacit invitation in the midst of
polemics.
Andrew J. O’ Connor, University of Notre Dame, USA
“When is this victory, if you are truthful?”: Apocalyptic as Polemic in the Qur’ān
One feature of the Qur’ān that is receiving increased attention and traction in recent
scholarship is the apocalyptic character of the Qur’ān’s message. That is, numerous passages
of the text seem to imply that the eschaton is imminent—that its initial audience would
witness the arrival of the Day of Resurrection. Indeed, apocalyptic language pervades much
of the text, which frequently speaks of the impending ‘Hour’ (al-sā‘a). This approach to
the Qur’ān was first developed by Paul Casanova in the early 20th century, who argued
that the Prophet’s “fundamental doctrine” was that the apocalyptic times announced by
the prophet Daniel and Jesus had arrived. Recent scholars have followed Casanova’s lead
and have begun to explore the possible origin of Islam as an apocalyptic movement, or at
least indicative of a certain degree of apocalyptic fervor or expectation in the period of the
text’s genesis.
Medieval mufassirūn have, for their part, often interpreted much of this material
(particularly that which emphasizes the imminence of the punishment of unbelievers) as
referring to the conquest of Mecca (al-fatḥ). This can be seen, for example, in some
interpretations (e.g., Ibn Qutayba and al-Ṭabarī) of the final verses of Q 32 al-Sajda. For
most exegetes, the conquest of Mecca and subjugation of unbelievers was the punishment
allotted to those who rejected Muḥammad’s message, whereas the Day of Judgment
continued to reside in the indeterminate future.
Without precluding any of these possibilities (that some of these seemingly apocalyptic
passages might indeed refer to the conquest of Mecca or, alternatively, to the belief in the
impending eschaton), I propose that it is more fruitful to understand such material as a
polemical or rhetorical tool. That is to say, the eschatological fervor of the Qur’ān is less
concerned with what the impending worldly punishment would be, or when it would
befall the text’s opponents. Rather the Qur’ān utilizes this motif to encourage an
immediate response on the part of its audience, deliberately exaggerating the proximity of
punishment to incite angst or even fear among its interlocutors to encourage a reaction
leading to belief in the Messenger. Issuing eschatological warnings was a well-established
polemical device in antiquity. Indeed, several scholars have already striven to indicate
instances in which the Qur’ān has appropriated and re-worked earlier apocalyptic texts
and motifs for its own theological purposes, and even polemicizes against Christian and
Jewish interpretations thereof.
The structure of the proposed paper is as follows. First, I outline the prominence of the
apocalyptic theme of the Qur’ān. Second, I highlight some of its interpretations by classical
and modern exegetes (along with the presuppositions inherent therein), followed by its
construal by contemporary scholars as signifying an expectation in the imminent End of
21/45

Prof. Dr. Mehdi Azaiez

KU Leuven

Days. I then indicate the manner in which this material is best understood as polemical,
more concerned with rhetorical effect than particulars. In this I draw upon the Qur’ān’s
use of earlier biblical and para-biblical texts.
Johanna Pink, Albert-Ludwigs-Universität Freiburg, Germany
Bringing the Bible and the Qur’an into Conversation. From Interreligious Polemics to
Scriptural Exegesis
Muslim polemics against Judaism and Christianity were – and still are – intimately
linked with scriptural exegesis, both of the Qur’an and the Bible. The Qur’an serves to
demonstrate the veracity of Muhammad’s prophethood, of course, but is also taken to
provide the truth about fundamental tenets of Christian faith such as the nature of Christ
and his crucifixion. The Bible may serve a number of purposes; for example, it is mined
for evidence of the legitimacy of Muḥammad’s prophethood or for inconsistencies with
Christian dogma.
This paper proposes to take a close look at the historical processes through which the Bible
was both interpreted and integrated into the exegesis of the Qur’an by Muslims who were
engaged in interreligious polemics. Often, these processes had paradoxical effects: the
attempt to delegitimize the other faiths also led to an intense engagement with their
scriptures, which in turn sometimes ended up as important resources for interpreting the
Qur’an.
Often, the polemical work of Ibn Taymiyya (1263–1328), al-Jawāb al-ṣaḥīḥ, takes a
prominent role in these processes. As Younus Mirza has shown, Ibn Taymiyya, while not
having authored a Qur’anic commentary, produced substantial exegetical material. This
is also true for his anti-Christian polemic. Some of his Qur’an interpretations were quoted
by Ibn Kathīr; others were taken up by the new proponents of Ibn Taymiyya’s legacy at
the beginning of the 20th century, especially Rashīd Riḍā (1860–1935), Muḥammad
Tawfīq Ṣidqī (1881–1920) and Jamāl al-Dīn al-Qāsimī (1866–1914). These gave Ibn
Taymiyya unprecedented prominence and served to incorporate his views into the
tradition of Qur’anic exegesis. However, early 20th-century Muslim intellectuals had
their own concerns about Christianity. Some of them were informed and influenced by
the critical scholarship on the life of Jesus that emerged around the turn of the century and
sometimes even by the increasing amount of information on other religions such as
Buddhism and Hinduism.
By taking a close look at a number of verses from the Bible and their use in Muslim
exegetical literature, this paper hopes to shed light on the precise motivations of
incorporating Biblical material into Qur’anic exegesis, their background in polemics, and
the reception processes behind such moves. It will thereby elucidate how Muslim scholars
and intellectuals, from Ibn Taymiyya to the 20th century, have read the Bible and how
they have used the Bible to read the Qur’an, highlighting the creativity that often resulted
from these efforts. I argue that even where a polemical interest was at the forefront, the
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reference to the Bible engendered an increased need to engage with it as well as a
heightened awareness of the textual links between Islam and other religions, besides the
differences, and thereby significantly transcended the self-referentiality of Qur’anic
exegesis.
Yusuf Rahman, State Islamic University, Indonesia
The Transformation of Western Qur’ānic Scholarship to the Academic Study of The
Qur’ān and Tafsīr In Indonesia
Western scholarship on the Qur’ān and tafsīr (Qur’ānic interpretation) has grown and
developed rapidly in recent years. Gabriel Said Reynolds (2011) in his article even
describes this development of Qur’ānic studies in the West as “The Golden Age of Qur’ānic
Studies,” since Western scholars have published many reference books and held conferences
on the Qur’ān and tafsīr studies, involving not only non-Muslim scholars but also Muslim
scholars. The approaches used and the conclusions reached in their studies are also quite
varied, some even conflicting to each other, because of which Fred Donner (2008) depicts
Qur’ānic studies “in a state of disarray.”
This academic study of the Qur’ān is virtually completely unknown in most Muslim
countries, and maybe also unviable because of the sacred status they attach to the Qur’ān.
The state of Qur’ānic studies in most Muslim countries, and especially in Indonesia, still
have been dominated by the normative and traditional approaches, or as Majid
Danesghar (2016) calls it “da‘wa program.” One of the reasons for this is that most of the
scholars and lecturers who teach and study Qur’ānic studies are the products of the Middle
Eastern universities. In Indonesian context, most of studies on the Qur’ān follow the model
of thematic interpretation (tafsīr mauḍū’ī), which according to Ahmad Najib Burhani
(2013) rarely use social sciences. It can be said that the majority of studies on the Qur’ān
and tafsīr in Indonesia are not academic study, but normative study of the Qur’ān and
Tafsīr, because of the apparent religious motives behind this study. They are written by
Muslims for Muslim readers (not academic readers) and for attaining Islamic purposes.
The purpose of this paper is to study and analyse the current development of Qur’ānic
studies in Indonesia and its relation to Western scholarship. The main sources of this paper
are the published printed works and on line on Qur’ānic studies. These sources are then
studied historically and thematically to survey the development of Indonesia Qur’ānic
studies, and the themes as well as approaches used in the studies.
Gabriel Said Reynolds, University of Notre Dame, USA
More Problems with Qurʾānic Chronology
In a 2011 paper (“Le problème de la chronologie du Coran”) I highlight a number of
problems with the common method of interpreting the Qurʾān through the categories of
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“Meccan” and “Medinan”. In particular I point out that the chronological labels given to
Qurʾānic passages are often based on akhbār from the biography of the Prophet while these
akhbār often prove to be based on those passages (what Blachère calls “un cercle vicieux”).
In the present paper I address the contention of scholars who seek to develop a chronology
on the basis of Qurʾānic vocabulary instead of extra-Qurʾānic akhbār. Scholars who take
this approach (which often involves a reliance on akhbār nevertheless) hold that certain
terms, or turns of phrase, mark Suras as “Meccan” or “Medinan.” In the present paper I
highlight the problems with this approach by showing that many of these terms or turns of
phrase – including for example asāṭīr al-awwalīn, ḥanīf, jāhada bi-, kun fa-yakun, and
nabī -- in fact appear in both “Meccan” and “Medinan” Suras. One solution to this
problem is to identify certain appearances of these terms as insertions: thus the appearance
of asāṭīr al-awwalīn in 8:31 is explained as a Meccan insertion and the appearances of
jāhada bi- in 16:110 or 25:52 are explained as Medinan insertions. This solution,
however, risks rendering the very idea of “chronology” contrived. One interprets Suras in
light of the categories of Meccan or Medinan and explains away as an insertion the very
thing which suggests that these categories are problematic. In other words, instead of seeing
such cases as “insertions,” we might see them as evidence against the idea of chronology.
Thereby academic scholars might appreciate the importance of developing new, nonchronological, models for the development of the Qurʾānic text.
Mun’im Sirry, University of Notre Dame, USA
“Christian Favoritism” in the Qur’an and Its Exegesis
The Qur’an is, undoubtedly, critical of Jews and Christians on both theological issues and
social interactions. However, on a number of occasions the Qur’an seems to offer its
sympathetic approach to Christians and even shows its favoritism of Christians over Jews.
Despite the fact that the Qur’an’s conception of monotheism is closer to that of the Jews
than the Christians, the Qur’an tells its followers that Jews are the most violent people in
enmity for those who believe while Christians are the nearest in friendship (Q. 5:82). This
paper discusses issues on which the Qur’an seems to favor Christians over Jews and what
this can tell us about the environment in which it emerged into history. It also examines
the ways in which this Qur’anic favoritism of Christianity is understood by Muslims
through the centuries. It will be argued that scriptural interpretation can serve a number
of theological as well as political purposes.
Devin Stewart, Emory University, USA
A Comparison of John Wansbrough’s The Sectarian Milieu and Rudolf Bultmann’s Das
Urchristentum im Rahmen den antiken Religionen
I recently suggested that John Wansbrough wrote his paired works Quranic Studies (1977)
and The Sectarian Milieu (1980) on the model of Rudolf Bultmann’s seminal New
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Testament studies Die Geschichte der synoptischen Tradition (The History of the Synoptic
Tradition, 1921) and Das Urchristentum im Rahmen den antiken Religionen (Original
Christianity in the Frame of the Ancient Religions, 1949). Wansbrough’s theory of
variant traditions, put forth in Quranic Studies, is arguably based on Bultmann’s similar
theory regarding the synoptic gospels (See also Witztum 2015 and a forthcoming study in
JIQSA I). Wansbrough’s works are based on the assumption that the composition of the
Qur’an recapitulates that of the New Testament as this was explained by Rudolf
Bultmann and the German proponents of Formgeschichte. [Devin J. Stewart,
“Wansbrough, Bultmann, and the Theory of Variant Traditions in the Qur’an,”
Qur’anic Studies Today (2015)]. Similarly, The Sectarian Milieu addresses the
formation of the nascent Islamic community in contact with the established religions of
Judaism and Christianity and thus generally parallels Bultmann’s Das Urchristentum im
Rahmen den antiken Religionen, which discusses the formation of the nascent Christian
community in contact with Judaism and Greek religion. Though The Sectarian Milieu
has been the addressed in a number of reviews—by Michael Cook, Simon Hopkins,
Andrew Rippin, and others—its connection with Bultmann’s work has not been explored.
This study undertakes a thorough comparison, showing that they are indeed quite similar
in conception and bringing out the importance for Wansbrough of Bultmann’s concept of
Gemeindebilduing “the formation of community.” Like Bultmann’s work, The Sectarian
Milieu is not simply a “literary” study but has an important theological component, a
point that Norman Calder made in his perceptive study “History and Nostalgia:
Wansbrough’s The Sectarian Milieu” (Method and Theory in the Study of Religion 9.1
(1997): 47-73).
Sarra Tlili, University of Florida, USA
Qur’anic Creation: Anthropocentric Readings and Eco-Centric Possibilities
Being a message of guidance for humankind (hudan li-l-nās, Q.2:185), the Qur’an is
primarily concerned with humans’ character and destiny; nonetheless, in the process of
conveying its message it engages the nonhuman world in ways that illustrate its complexity,
worth to God, and instrumentality to the divine message. Themes pertaining to
nonhuman creation, however, have been explored for their theological and
anthropological implications more than their cosmological significance or ecological
impact. This presentation seeks to redress this lacuna by showing the ecological potential
of three Qur’anic motifs: divine oaths, creation’s inner state, and creation’s function as
signs. Close analysis of these motifs reveals that God values the nonhuman world and
approves of its way of being, something that stands in contrast to the Qur’an’s frequent
criticism of humankind. It shows also that the Qur’an seeks to integrate humanity in the
rest of creation rather than establish or confirm human exceptionalism.
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David R. Vishanoff, University of Oklahoma, USA
An Anthropological Turn in the Qur’anic Sciences: European and Islamic
Contributions to Aksin Wijaya’s Indonesian Hermeneutic
An “anthropological turn,” like that in modern Christian theology and in the humanities
more broadly, is becoming increasingly explicit in Qur’anic interpretation. The question
“what does eternal God mean to convey through this Qur’anic verse?” is being replaced in
some quarters by the question “what meaning may a historically and culturally located
human being construct out of that verse?” This paper introduces the contemporary
Indonesian thinker Aksin Wijaya, his call for an anthropocentric Islamic epistemology,
and its consequences for the Qur’anic hermeneutic articulated in his book Arah Baru
Studi Ulum Al-Qur’an: Memburu Pesan Tuhan di Balik Fenomena Budaya (A New
Direction for the Study of the Qur’anic Sciences: Searching for God’s Message behind the
Phenomena of Culture). The paper then traces Muslim and non–Muslim contributions
to three aspects of his thought. First, in line with the turn from metaphysics to the structures
of human consciousness stemming from Kant and Heidegger, Wijaya argues that Qur’anic
interpretation must begin and end with human experience. For this he finds support in
Ibn Rushd, Suhrawardī, Mulla Sadra, and Mehdi Haeri Yazdi. Second, following a logic
that goes back to Kant and Herder, Wijaya joins Nasr Hamid Abu Zayd in arguing that
Islam and the Qur’an itself are largely cultural constructs, and he finds support for this in
several aspects of the classical Qur’anic sciences. However, like Rahner and many others,
Wijaya wishes to avoid the potentially relativistic consequences of his “anthropological
turn,” so he affirms a transcendent but objectively knowable dimension of Qur’anic
meaning. For this he finds support in the classical Ashʿarī doctrine of divine speech and
in the modern writings al-Khūlī, Izutsu, Yazdi, and Shaḥrūr. While acknowledging and
defending his debt to modern European thought, Wijaya is especially keen to find
precedents and justifications for his creative proposals in the classical Qur’anic sciences,
which he reinterprets in an anthropocentric mode.
Hamza M. Zafer, University of Washington, USA
The Quran’s "News of the Cities" as a Historiographical Genre
The vision of history encapsulated in the Quran’s “news of the cities” narratives is
reiterative and cyclical. Indeed, it is this cyclical quality of Quranic historicism that sets
it apart from the teleological and linear Caliphal vision of history. The “News of the
Cities” emphasize prophetic universalism; the notion that prophecy occurs among all
peoples and in all times.
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-BEIT AL HIKMAاﻟﻤﻠﺨﺼﺎت
ﻣﺤﻤﺪ ﺑﻮھﻼل .ﻛﻠّﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ،ﺟﺎﻣﻌﺔ ﺳﻮﺳﺔ.
ﺗﯿﺒﻮﻟﻮﺟﯿﺎ اﻟﻘﺮآن ﻣﻦ ﺧﻼل ﺟﻮاھﺮ اﻟﻘﺮآن ﻟﻠﻐﺰاﻟﻲ
أﺧﻀﻊ أﺑﻮ ﺣﺎﻣﺪ اﻟﻐﺰاﻟﻲ )ت505ھـ1111/م( ﻓﻲ ﻛﺘﺎﺑﮫ »ﺟﻮاھﺮ اﻟﻘﺮآن ودرره« آﯾﺎت اﻟﻘﺮآن ﻟﺘﻘﺴﯿﻢ
ﻣﻮﺿﻮﻋﻲ ھﺮﻣﻲ ﻗﺎم ﻋﻠﻰ ﻧﻈﺮة ﺗﻔﺎﺿﻠﯿّﺔ إﻟﻰ اﻵﯾﺎت ،و َرﺑ ٍْﻂ ﻣﺤﻜﻢ ﻟﻤﻀﺎﻣﯿﻨﮭﺎ ﺑﺮؤﯾﺔ اﻟﻐﺰاﻟﻲ اﻟﺼﻮﻓﯿّﺔ إﻟﻰ
اﻟﺤﯿﺎة واﻟﻌﺎﻟﻢ ،ھ ّﻤﺸﺖ ﻣﻌﯿﺎرﯾّﺎ اﻟﻘﺮاءة اﻟﻔﻘﮭﯿّﺔ اﻟﺪﻧﯿﻮﯾّﺔ ﻟﻠﻨﺺّ اﻟﺪﯾﻨﻲ ،وأﺣﻠّﺖ ﻣﺤﻠّﮭﺎ ﻗﺮاءة ﻓﺮدﯾّﺔ روﺣﺎﻧﯿّﺔ ﻟﮫ.
ﺗﺴﻌﻰ ورﻗﺘﻨﺎ إﻟﻰ ﺗﺒﯿّﻦ اﻷﻓﻖ اﻟﺬي ﻣﺜّﻠﮫ ﻓﻲ اﻟﻌﺼﺮ اﻟﻮﺳﯿﻂ اﻟﻔﮭﻢ اﻟﻐﺰاﻟﻲ اﻟﺘﯿﺒﻮﻟﻮﺟﻲ ﻟﻠﻘﺮآن ﺑﺎﻋﺘﺒﺎره )أي
اﻟﻘﺮآن( وﺛﯿﻘﺔ اﻟﺘﻌﺎﻗﺪ اﻷﺳﺎﺳﯿّﺔ ﺑﯿﻦ اﻟﻤﺆﻣﻦ واﻟﻤﻔﺎرق ،واﺳﺘﻜﺸﺎف اﻟﺪﻻﻟﺔ اﻟﺘﻲ ﯾﻤﻜﻦ أن ﯾﻌﻨﯿﮭﺎ ذﻟﻚ اﻟﻔﮭﻢ
اﻟﻐﺰاﻟﻲ ﻟﻤﺆﻣﻨﯿﻦ ﯾﻌﯿﺸﻮن ﻓﻲ ﻣﺠﺘﻤﻊ »ﻣﺎ ﺑﻌﺪ ﻋﻠﻤﺎﻧﻲ«.
ﻣﺤﻤﺪ اﻟﺤﺎج ﺳﺎﻟﻢ ،ﺑﺎﺣﺚ ﻓﻲ اﻹﻧﺎﺳﺔ اﻟﺪﯾﻨﯿّﺔ واﻟﺴﯿﺎﺳﯿّﺔ.
اﻟﺪﯾﺎﻧﺔ اﻟﺠﺎھﻠﯿّﺔ ﻣﻦ ﺧﻼل اﻟﻘﺮآن اﻟﻜﺮﯾﻢ
ﻧﻘﺘﺮح ﻣﺤﺎوﻟﺔ ﺑﯿﺎن طﺒﯿﻌﺔ ﻣﺎ اﺻﻄﻠﺢ ﻋﻠﻰ ﺗﺴﻤﯿﺘﮫ "اﻟﺪﯾﻦ اﻟﺠﺎھﻠﻲ" ﻋﺒﺮ ﻧﻘﺪ ﺟﻤﻠﺔ اﻟﻤﺼﺎدرات اﻟﺘﻲ رﺳّﺨﮭﺎ
اﻟﺨﻄﺎب اﻹﺳﻼﻣ ّﻲ اﻟﺘّﻘﻠﯿﺪ ّ
ي ﻓﻲ ذاﻛﺮﺗﻨﺎ اﻟﺠﻤﻌﯿّﺔ ﺑﺸﺄﻧﮫ ،وھﻲ ﻣﺼﺎدرات ﻟﻢ ﺗﺘﻌ ّﺮض ﻗﻂّ ﻟﻠﻨّﻘﺪ واﻟﺴّﺆال إ ّﻣﺎ
ﺧﻮﻓﺎ ً ﻣﻦ اﻟﻤﺴﺎس ﺑﺎﻟﻤﺼﺎدرات اﻟﺘﻲ اﻧﺒﻨﻲ ﻋﻠﯿﮭﺎ اﻟ ّﺪﯾﻦ اﻟﻤﻀﺎ ّد ،وھﺬا دﯾﺪن اﻟﻤﻘﺎﻟﺔ اﻹﺳﻼﻣﯿّﺔ ،أو طﻤﻌﺎ ً ﻓﻲ
ﻧﻘﺾ ﺗﻠﻚ اﻟﻤﺼﺎدرات ﺧﺪﻣﺔ ﻷھﺪاف إﯾﺪﯾﻮﻟﻮﺟﯿّﺔ ﻏﺎﻟﺒﺎ ً أو دﯾﻨﯿّﺔ أﺣﯿﺎﻧﺎ ً ،ﻣ ّﻤﺎ ﯾﺠﻌﻞ اﻟﺤﺪﯾﺚ ﺣﻮﻟﮭﺎ ﻣﺸﺒﻌﺎ ً
آن ،وھﺬا ھﻮ ﻟﺐّ اﻟﻤﻘﺎﻟﺔ اﻻﺳﺘﺸﺮاﻗﯿّـﺔ .ﻟﺬﻟﻚ ،ﻧﻘﺘﺮح
ﺑﺄﺣﻜﺎم ﻗﯿﻤﯿّﺔ ﺣﻮل اﻹﺳﻼم وﺣﻮل اﻟ ّﺪﯾﻦ "اﻟﺠﺎھﻠ ّﻲ" ﻓﻲ ٍ
ﻣﻨﺎﻗﺸﺔ ھﺬه اﻟﺮّؤى ،ﻣﻌﺘﻤﺪﯾﻦ ﺑﻌﺾ اﻟﻤﻼﺣﻈﺎت اﻟﺘﻲ ﺗﺒﺪو ﻟﻨﺎ أﺳﺎﺳﯿّﺔ ﻹﻋﺎدة ﻓﮭﻢ اﻟﻌﻘﯿﺪة "اﻟﺠﺎھﻠﯿّﺔ" ودورھﺎ
اﻟﻤﺮﻛﺰ ّ
ي ﻓﻲ ﻧﺸﻮء طﺎﺋﻔﺔ اﻟﻤﻌﺘﻘﺪات واﻟﻄّﻘﻮس اﻟﻤﻮﺻﻮﻓﺔ ﻋﻤﻮﻣﺎ ً ﺑﺄﻧّﮭﺎ "ﺟﺎھﻠﯿّﺔ" .وﺗﺘّﺼﻞ اﻟﻤﻼﺣﻈﺔ اﻷوﻟﻰ
ّ
ﺑﺨﺼﻮﺻﯿّﺔ ﺗﻠﻚ اﻟ ّﺪﯾﺎﻧﺔ اﻟﺘﻲ ﻧﺮى أﻧّﮭﺎ ﻛﺎﻧﺖ ﺑﺎﻷﺳﺎس "ﻧﺠﻮﻣﯿّﺔ" ،وھﻮ ﻣﺎ ﯾﻨﺘﺞ ﻋﻨﮫ اﻟﻤﻼﺣﻈﺔ اﻟﺜﺎﻧﯿﺔ اﻟﻤﺨﺘﺼّﺔ
ﺑﺎﻟﻌﻘﯿﺪة اﻟﺠﺎھﻠﯿّﺔ وﻧﺮى أﻧّﮭﺎ ﻛﺎﻧﺖ "دھﺮﯾّﺔ" أﺳﺎﺳﮭﺎ اﻟﺘّﻤﺎﺛﻞ اﻟﺮّﻣﺰي ﺑﯿﻦ ﻛ ّﻞ ﻣﺎ ھﻮ ﺳﻤﺎو ّ
ي وﻣﺎ ھﻮ أرﺿ ّﻲ،
وﻣﻦ ھﻨﺎ ﻧﻘﺾ ﻣﺎ ارﺗﺂه اﻟﺒﻌﺾ ﻣﻦ ّ
أن ﺗﻠﻚ اﻟ ّﺪﯾﺎﻧﺔ ﻛﺎﻧﺖ ﻓﻘﯿﺮة ﻣﻦ ﺣﯿﺚ اﻓﺘﻘﺎدھﺎ ﻟﻠﻄّﻘﻮس واﻷﺳﺎطﯿﺮ ،وھﻮ
ﻣﺎ ﯾﻤﮭّﺪ ﻟﻠﻤﻼﺣﻈﺔ اﻟﺜّﺎﻟﺜﺔ اﻟﺘﻲ ﺗﺨﺘﺺّ ﺑﺎﻹﺷﺎرة إﻟﻰ ﻗ ّﻮة ﻧﺰﻋﺔ اﻟﺘﺪﯾّﻦ ﻋﻨﺪ ﻋﺮب "اﻟﺠﺎھﻠﯿّﺔ" وﻋﻤﻘﮭﺎ ،ﻋﻠﻰ
ﻋﻜﺲ ﻣﺎ ﯾﺮاه ﻣﻌﻈﻢ اﻟﺒﺎﺣﺜﯿـﻦ.
ﻧﺎﺟﻲ اﻟﺤﺠﻼوي ،اﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻟﻠﺤﻀﺎرة اﻹﺳﻼﻣﯿﺔ ﺑﺠﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ ،ﺗﻮﻧﺲ.
ﺳــــﺆال اﻟﻤـــﻨــﮭـــﺞ ﻓــــﻲ ﻗــــﺮاءة اﻟﻤــــﺼـــﺤﻒ
ﺣﻮْ ل ﻛﺘﺎب ﷲ ﯾُﺜﺎر أﻣﺮان ﻣﺨﺘﻠﻔﺎن :اﻷ ّول ﯾﺘﻤﺜﻞ ﻓﻲ اﻟﺴﺆال اﻟﺘﺎﻟﻲ :ھﻞ ﯾﺘﻀﻤﻦ اﻟﻤﺼﺤﻒ أدوات ﻹﻧﺘﺎج
ﻧﻈﺮﯾﺔ ﻓﻲ اﻟﻤﻌﺮﻓﺔ؟ واﻷﻣﺮ اﻟﺜﺎﻧﻲ ﯾﺪور ﺣﻮْ ل اﻷدوات اﻟﻤﻨﮭﺠﯿﺔ اﻟﺘﻲ ﺗﻮﺳﻞ ﺑﮭﺎ اﻟﻤﻔﺴﺮون ﻓﻲ اﻟﻤﻨﻈﻮﻣﺔ
اﻟﺘﺮاﺛﯿﺔ ﻟﺘﻔﺴﯿﺮ ﻛﻼم ﷲ .واﻷﻣﺮ اﻟﺜﺎﻧﻲ ھﻮ اﻟﺬي ﻧﺤﻦ ﻣﻨﮫ ﺑﺴﺒﯿﻞ ﻓﻲ ھﺬه اﻟﻮرﻗﺔ .ﻟﻘﺪ ﺧﻀﻌﺖ اﻟﻤﻨﮭﺠﯿﺔ ﻓﻲ
اﻟﺘﻔﺴﯿﺮ اﻟﺘﻘﻠﯿﺪي إﻟﻰ اﻟﻨﻘﻞ اﻟﺬي ﻣﻦ ﺷﺄﻧﮫ أن ﯾُﺜﯿﺮ ﻗﻀﺎﯾﺎ أﻛﺜﺮ ﻣﻤﺎ ﯾﻘﺪم أﺟﻮﺑﺔ .ﻓﻜﺎﻧﺖ ﻓﻲ إطﺎره اﻷدوات
اﻟﺘﺎﻟﯿﺔ :أﺳﺒﺎب اﻟﻨﺰول واﻟﻨﺎﺳﺦ واﻟﻤﻨﺴﻮخ واﻟﻤﺤﻜﻢ واﻟﻤﺘﺸﺎﺑﮫ اﻟﺨﺎص واﻟﻌﺎم واﻟﻘﺮاءات .وﻟﻘﺪ ﻋﻤﺪ اﻟﻔﻌﻞ
اﻟﺘﻔﺴﯿﺮي إﻟﻰ اﻋﺘﻤﺎد اﻟﺸﻌﺮ ﻋﻮﻧﺎ ﻋﻠﻰ ﻓﮭﻢ اﻟﻤﻌﺎﻧﻲ اﻟﻘﺮآﻧﯿﺔ ﺑﺎﻟﺮﻏﻢ ﻣﻦ أن اﻵﯾﺎت ﺻﺮﯾﺤﺔ ﻓﻲ ﺗﮭﺠﯿﻦ اﻟﺸﻌﺮ
ﻷﻧﮫ ﯾﻌﺘﻤﺪ اﻟﺨﯿﺎل واﻟﻜﺬب واﻟﻤﺒﺎﻟﻐﺎت واﻟﺘﺮادف واﻟﻜﺘﺎب ﯾﺮﻓﺾ ﻛﻞ ذﻟﻚ .واﻟﻨّﺘﯿﺠﺔ ھﻲ اﻟﻮﻗﻮع ﻓﻲ اﺿﻄﺮاب
ﻣﻨﮭﺠ ّﻲ أﺧﻔﻰ اﻟﻌﺪﯾﺪ ﻣﻦ اﻟﻤﻌﺎﻧﻲ اﻟﻮاردة ﺛِﻨﻲ اﻟﻨّﺺ اﻟﻘﺮآﻧﻲ.وﻗﺪ ﻋﻤﺪ اﻟﻤﻔﺴﺮون إﻟﻰ اﻋﺘﻤﺎد اﻟﻘﯿﺎس وھﺬه
اﻷداة ﺗُﻌﯿﺪ اﻟ ّﺰﻣﻦ اﻟﺜﻘﺎﻓﻲ إﻟﻰ اﻟﻮراء ﻷﻧﮫ ﯾﻈ ّﻞ ﻣﺸﺪودا إﻟﻰ ﻧﻤﺎذج ﻋﻠﯿﺎ ﻛﺎﻧﺖ ﻗﺪ أُﻧﺠﺰت .إن اﻟﻌﻘﻞ اﻟ ُﻤﻨﺘﺞ ﻣﻦ
اﻻﺗّﺼﺎل ﺑﻔﺘﺮة ﻣﻀﺖ و ُﺳﻨّﺔ
ھﺬه اﻷدوات ﻋﻘﻞ ﻻ ﯾﺆﻣﻦ ﺑﺎﻟﻮﺟﻮد ،وإﻧّﻤﺎ ھﻮ ﻋﻘﻞ اﺗّﺼﺎﻟﻲ ،ﯾﺤﺮص ﻋﻠﻰ ِ
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اﻧﻘﻀﺖ ﻓﺴﯿّﺞ ذاﺗﮫ ﺑﺬاﺗﮫ ﺑﻤﻨﻈﻮﻣﺔ ﺗﺮاﺛﯿﺔ اﺳﺘﺠﺎﺑﺖ ﻟﻔﺘﺮة إﯾﺠﺎدھﺎ وﻣﺎ ﻋﺎدت ﺻﺎﻟﺤﺔ ﻟﮭﺬا اﻟﺰﻣﻦ .وإذا أردﻧﺎ
اﻟﺘّﺤﻘﯿﺐ ﻟﮭﺬا اﻟﻌﻘﻞ اﻟﻤﻨ َﺠﺰ ﻓﺒﺎﻹﻣﻜﺎن إرﺟﺎﻋﮫ إﻟﻰ ﺣﻘﺒﺘﯿﻦ :ﺣﻘﺒﺔ ﻣﺎ ﻗﺒﻞ اﻟﺘّﺮﺟﻤﺔ وﻗﺪ ﺳﺎدت ﻓﯿﮭﺎ اﻹﺳﺮاﺋﯿﻠﯿﺎت،
ﺑﻤﺎ ﺗﻌﻨﯿﮫ ھﺬه اﻟﻜﻠﻤﺔ ﻣﻦ ﻧﻤﻂ ﻓﻲ اﻟﺘّﻔﻜﯿﺮ وطﺮﯾﻘﺔ ﻓﻲ إدراك اﻷﺷﯿﺎء .أ ّﻣﺎ اﻟﺤﻘﺒﺔ اﻟﺜّﺎﻧﯿﺔ ،ﻓﮭﻲ ﻣﺎ ﺑﻌﺪ اﻟﺘّﺮﺟﻤﺔ،
اﻟﺘﻲ اﺿﻄﻠﻌﺖ ﺑﮭﺎ ﺑﯿﺖ اﻟﺤﻜﻤﺔ .وﻓﻲ ھﺬه اﻟﻔﺘﺮة ﺳﺎد اﻟﺘّﺄﺛّﺮ ﺑﺎﻟﺘّﻔﻜﯿﺮ اﻟﯿﻮﻧﺎﻧﻲ .وﻓﻲ ﻛﻠﺘﺎ اﻟﻤﺮﺣﻠﺘﯿﻦ ذھﻞ اﻟﻌﻠﻤﺎء
ﻋﻦ اﻻﻧﺘﺒﺎه إﻟﻰ اﻷدوات اﻟﺘﻲ رﻏﺐ اﻟﻮﺣﻲ ﻓﻲ اﻟﺘّﺮﻛﯿﺰ ﻋﻠﯿﮭﺎ ،ﻛﺎﻟﺘّﺪﺑّﺮ واﻟﺘّﺮﺗﯿﻞ ،واﻟﺘّﻘﻠﯿﻢ ،واﻟﻐﺮﯾﺐ ّ
أن ھﺬا
اﻟﻮﺣﻲ ﻗﺪ ﺗﺸ ّﻜﻞ ﻓﻲ ﻟﺴﺎن ﻋﺮﺑﻲ ﻣﺒﯿﻦ واﻟﺬﯾﻦ أُﻧﺰل ﻋﻠﯿﮭﻢ ھﻢ أﺻﺤﺎب ھﺬا اﻟﻠّﺴﺎن.
ﻧﺎدر اﻟﺤﻤﺎﻣﻲ ،اﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻟﻠﻐﺎت ﺑﻨﺎﺑﻞ ،ﺟﺎﻣﻌﺔ ﻗﺮطﺎج،
اﻟﻤﺼﺤﻒ وﻗﺮاءاﺗﮫ )ﺗﺼﻨﯿﻒ ﻣﺠﻤﻮﻋﺔ ﻣﻦ اﻟﺒﺎﺣﺜﯿﻦ ،ﺑﺈﺷﺮاف ﻋﺒﺪ اﻟﻤﺠﯿﺪ اﻟﺸﺮﻓﻲ( :اﻟﺴﯿﺎق اﻟﻤﻌﺮﻓﻲ
واﻵﻓﺎق اﻟﺒﺤﺜﯿّﺔ
ﯾﻨﺪرج "اﻟﻤﺼﺤﻒ وﻗﺮاءاﺗﮫ" ﺿﻤﻦ ﻣﺠﺎل ﻣﻌﺮﻓﻲ ﻛﺒﯿﺮ ﻣﺎ ﻓﺘﺊ ﯾﺸﮭﺪ ﺗﺤ ّﻮﻻت وﺗﻄ ّﻮرات ھﻮ
"اﻟ ّﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ" ،وھﻮ ﺑﺬﻟﻚ ﻣﺴﺎھﻤﺔ ﻋﻠﻤﯿﺔ ﺟﺪﯾﺪة ﻧﺤﺴﺐ أﻧّﮭﺎ ﺗﺸ ّﻜﻞ إﺿﺎﻓﺔ ﻟﻤﺎ ﻗ ّﺪﻣﺘﮫ وﺗﻘ ّﺪﻣﮫ اﻟﻤﺠﻤﻮﻋﺔ
اﻟﻌﻠﻤﯿﺔ ﻋﻠﻰ اﺧﺘﻼف ﺗﻮﺟّﮭﺎﺗﮭﺎ ﻓﻲ دراﺳﺔ اﻟﻘﺮآن ﺗﺎرﯾﺨﺎ وﺗﺸ ّﻜﻼ وﻧﺼّﺎ وﺳﯿﺎﻗﺎت .وﻣﻦ ﻣﻤﯿّﺰات ھﺬا اﻟﻌﻤﻞ
ﻓﯿﻤﺎ ﻧﻘ ّﺪر أﻧّﮫ وإن ﻛﺎن ﻣﻨﺪرﺟﺎ ﺿﻤﻦ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ" وھﻮ ﻣﺴﺘﻔﯿﺪ ﻣﻦ اﻟﻔﻜﺮ اﻟﻨﻘﺪي ﺑﻤﺨﺘﻠﻒ اﺗّﺠﺎھﺎﺗﮫ
وﻣﺪارﺳﮫ ،وﻣﺘﻘﺎطﻊ ﻣﻊ أھ ّﻢ ﻣﺸﺎﻏﻞ اﻟﺪراﺳﺎت اﻟﺪاﺋﺮة ﺣﻮل اﻟﻘﺮآن ﺷﺮﻗﺎ وﻏﺮﺑﺎ ،ﻓﺈﻧّﮫ ﻓﻲ اﻵن ﻧﻔﺴﮫ ﻟﯿﺲ
ﻣﻨﺨﺮطﺎ ﻓﻲ ﺧﻂّ ﻣﻦ اﻟﺨﻄﻮط اﻟﺠﺪاﻟﯿّﺔ ،ﺗﻤﺠﯿﺪﯾﺔ ﻛﺎﻧﺖ أو ﺗﺤﻘﯿﺮﯾّﺔّ .
إن ھﺬا اﻟﻌﻤﻞ ھﻮ ﻧﺘﺎج اﻟﺠﺎﻣﻌﺔ اﻟﺘﻮﻧﺴﯿﺔ
ﺑﺎﻷﺳﺎس وﻗﺪ رﺳﻢ أﺻﺤﺎﺑﮫ ﻣﻨﺬ ﺳﻨﺔ  2002ھﺪﻓﺎ ﻣﺤ ّﺪدا ﻣﺆ ّداه ﺗﻮﻓﯿﺮ ﻣﺎ ّدة ﻋﻠﻤﯿﺔ ﻗﺎﺑﻠﺔ ﻟﻠﺪرس واﻟﺘﻤﺤﯿﺺ ﻣﻦ
زواﯾﺎ ﻣﺘﻌ ّﺪدة ،وﺗﻠﻚ اﻟﻤﺎ ّدة ﯾﺴﺘﻌﺼﻲ ﻋﻠﻰ اﻟﺒﺎﺣﺚ اﻟﻔﺮد اﻹﻟﻤﺎم ﺑﮭﺎ وﺟﻤﻌﮭﺎ وﺗﺮﺗﯿﺒﮭﺎ ،وﺑﺬﻟﻚ ﯾﻜﻮن اﻟﻤﺼﺤﻒ
وﻗﺮاءﺗﮫ أداة ﺿﺮورﯾﺔ ﺑﺎﻟﻨﺴﺒﺔ إﻟﻰ اﻟﺒﺎﺣﺜﯿﻦ اﻟﺬي ﯾﺮﯾﺪون اﻟﺘﺨﺼﺺ ﻓﻲ ﺟﺎﻧﺐ ﻣﻦ ﺟﻮاﻧﺐ اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ
ﻣ ّﻤﺎ ﯾﻔﺘﺢ اﻟﻤﺠﺎل أﻣﺎﻣﮭﻢ وﯾﻌﺒّﺪ ﻟﮭﻢ اﻟﺴﺒﻞ.
ﻓﻲ ھﺬا اﻟﺴﯿﺎق اﻟﻌﺎ ّم ﻧﻘﺎرب اﻟﻤﺼﺤﻒ وﻗﺮاءاﺗﮫ ﻓﻲ ھﺬه اﻟﻮرﻗﺔ ﻋﺒﺮ اﻟﻮﻗﻮف ﻋﻠﻰ أھ ّﻢ ﻣﺎ ﯾﻤﻜﻦ أن ﯾﻌﺒّﺮ ﻋﻦ
اﻟﺴﯿﺎق اﻟﻤﻌﺮﻓﻲ اﻟﺬي ﯾﻨﺪرج ﺿﻤﻨﮫ أ ّوﻻّ ،ﺛ ّﻢ اﻟﺴﻌﻲ إﻟﻰ ﺗﻮﺿﯿﺢ ﻣﺎ ﯾﻤﯿّﺰه إﺟﺮاﺋﯿﺎ وﻋﻤﻠﯿّﺎ ﺛﺎﻧﯿﺎ ،وأﺧﯿﺮا
ﻣﺤﺎوﻟﺔ اﻟﻮﻗﻮف ﻋﻠﻰ ﻣﺎ ﯾﻤﻜﻦ ﻋ ّﺪه ﻣﻦ آﻓﺎق ﺑﺤﺜﯿﺔ ﯾﻜﻮن اﻟﻤﺼﺤﻒ وﻗﺮاءاﺗﮫ ﻣﻌﺒﺮا ﻟﮭﺎ.
ﺳﺎﻣﺮ رﺷﻮاﻧﻲ ،ﻣﻌﮭﺪ اﻟﻌﻠﻮم اﻹﺳﻼﻣﯿﺔ ﺑﺠﺎﻣﻌﺔ ﺗﻮﺑﻨﻐﻦ ،أﻟﻤﺎﻧﯿﺎ.
اﻟﺪرس اﻟﻤﻘﺎرن ﻟﻠﻘﺮآن واﻟﻜﺘﺐ اﻟﻤﻘﺪﺳﺔ اﻟﻤﻨﮭﺞ واﻹﺷﻜﺎﻻت
ﺗﺮﺟﻊ اﻹﺣﺎﻟﺔ اﻟﻘﺮآﻧﯿﺔ إﻟﻰ ﺻﻠﺔ اﻟﻨﺴﺐ اﻟﺘﻲ ﺗﺮﺑﻂ اﻟﻘﺮآن ﺑﺎﻟﻜﺘﺐ اﻟﻨﺒﻮﯾﺔ اﻟﺴﺎﺑﻘﺔ إﻟﻰ اﻟﺴﻮر اﻟﻤﻜﯿﺔ اﻟﻤﺒﻜﺮة،
وھﻲ إﺣﺎﻟﺔ ﻟﻢ ﺗﻨﻘﻄﻊ ﺣﺘﻰ أواﺧﺮ اﻟﺴﻮر اﻟﻤﺪﻧﯿﺔ .ﺧﻼل ھﺬه اﻟﺴﻨﻮات ﻗ ﱠﺪم اﻟﻘﺮآن ﻣﺠﻤﻮﻋﺔ ﻣﻦ اﻟﻤﻔﺎھﯿﻢ ﺗﺤﺪد
ﻋﻼﻗﺘﮫ ﺑﺎﻟﻜﺘﺐ اﻟﺴﺎﺑﻘﺔ ،ﻣﻦ ﻣﺜﻞ اﻟﺘﺼﺪﯾﻖ واﻟﮭﯿﻤﻨﺔ واﻟﻨﺴﺦ .وﺑﺤﺴﺐ ﺗﺼﻮر اﻟﻤﺴﻠﻤﯿﻦ وﻓﮭﻤﮭﻢ ﻟﺼﻠﺔ اﻟﻘﺮاﺑﺔ
اﻟﺘﻲ ﺗﺮﺑﻂ اﻟﻘﺮآن ﺑﺎﻟﻜﺘﺐ اﻟﺴﺎﺑﻘﺔ اﺧﺘﻠﻔﺖ ﻋﻼﻗﺘﮭﻢ ﻣﻌﮭﺎ ﻓﻲ اﻟﺘﻔﺴﯿﺮ واﻟﺘﺎرﯾﺦ واﻷدب .ﺗﮭﺪف ھﺬه اﻟﻤﺪاﺧﻠﺔ
إﻟﻰ ﺗﻘﺪﯾﻢ ﻟﻤﺤﺔ ﺧﺎطﻔﺔ ﻋﻦ ﺗﺎرﯾﺦ اﻟﻨﻈﺮ اﻟﻤﻘﺎرن ﻓﻲ اﻟﻘﺮآن واﻟﻜﺘﺐ اﻟﻨﺒﻮﯾﺔ اﻟﺴﺎﺑﻘﺔ ﻋﻠﯿﮫ ،اﺑﺘﺪاء ﻣﻦ اﻟﻨﺺ
اﻟﻘﺮآﻧﻲ ﻧﻔﺴﮫ ،ﻓﺎﻷﺟﯿﺎل اﻷوﻟﻰ ﻣﻦ اﻟﻤﺆﻣﻨﯿﻦ وﻣﻦ ﺑﻌﺪھﻢ اﻟﻤﻔﺴﺮﯾﻦ .ﻣﻊ اﻟﺘﺮﻛﯿﺰ ﻋﻠﻰ ﻣﺮاﺟﻌﺔ اﻻﺗﺠﺎھﺎت
واﻟﻤﻨﺎھﺞ اﻟﺤﺪﯾﺜﺔ ﻓﻲ اﻟﺪرس اﻟﻤﻘﺎرن ﻟﻠﻜﺘﺐ اﻟﻤﻘﺪﺳﺔ ،ﻧﻈﺮا ﻓﻲ أﺳﺴﮭﺎ اﻟﻨﻈﺮﯾﺔ وﺳﯿﺎﻗﺎﺗﮭﺎ اﻟﺘﺎرﯾﺨﯿﺔ،
وإﺷﻜﺎﻻﺗﮭﺎ اﻟﻤﻌﺮﻓﯿﺔ واﻟﺪﯾﻨﯿﺔ .وﻓﻲ ھﺬا اﻟﺴﯿﺎق ﯾﺤﺎول اﻟﺒﺤﺚ اﻹﺟﺎﺑﺔ ﻋﻦ ﺗﺴﺎؤﻻت ﻋﺪﯾﺪة ،ﻣﻦ ﻣﺜﻞ :ھﻞ
ﯾﻔﺘﺮض اﻟﻘﺮآن ﺑﻘﺎرﺋﮫ ﻣﻌﺮﻓﺔ ﻛﺘﺎﺑﯿﺔ ﻣﺴﺒﻘﺔ؟ وﻣﺎ ﺣﺪود اﻟﻤﻌﺮﻓﺔ اﻟﻜﺘﺎﺑﯿﺔ اﻟﻤﻔﺘﺮﺿﺔ ﻋﻨﺪ ﻗﺎرئ اﻟﻘﺮآن؟ ھﻞ
ﯾﻄﺮح اﻟﻘﺮآن ﻧﻔﺴﮫ ﻣﺼﺪرا ﻟﻠﻤﻌﺮﻓﺔ ﺑﺎﻟﻜﺘﺐ اﻟﺴﺎﺑﻘﺔ؟ ﻣﺎ ھﻮ اﺗﺠﺎه اﻟﻌﻼﻗﺔ اﻟﺘﻔﺴﯿﺮﯾﺔ ﺑﯿﻦ اﻟﻜﺘﺐ اﻟﺴﺎﺑﻘﺔ واﻟﻘﺮآن:
اﻟﻘﺮآن ﻣﻔﺴﱠﺮا ،أم ﻣﻔﺴﱢﺮا؟ ﺛﻢ ﻣﺎ ھﻲ اﻟﻔﻮاﺋﺪ واﻟﻤﻘﺎﺻﺪ اﻟﻤﺮﺟﻮة ﻣﻦ اﻟﻨﻈﺮ اﻟﻤﻘﺎرن ﺑﯿﻦ اﻟﻜﺘﺐ اﻟﺴﻤﺎوﯾﺔ؟ ﻋﻠﻰ
اﻟﻤﺴﺘﻮى اﻟﺘﻔﺴﯿﺮي أم اﻟﺘﺎرﯾﺨﻲ أم اﻷدﺑﻲ أم اﻟﻌﻘﺪي؟
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ﻓﺮﯾﺪة زﻣﺮد ،ﻣﺆﺳﺴﺔ دار اﻟﺤﺪﯾﺚ اﻟﺤﺴﻨﯿﺔ ﻟﻠﺘﻌﻠﯿﻢ اﻟﻌﺎﻟﻲ واﻟﺒﺤﺚ اﻟﻌﻠﻤﻲ ،اﻟﺮﺑﺎط.
ﻣﻦ "ﻋﻠﻮم اﻟﻘﺮآن" إﻟﻰ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ" دراﺳﺔ ﻓﻲ ﺗﻄﻮر اﻟﺘﺴﻤﯿﺔ واﻟﻤﻔﮭﻮم
ﯾﻌﺎﻟﺞ ﻣﻮﺿﻮع اﻟﻤﺪاﺧﻠﺔ اﻹﺷﻜﺎﻻت اﻟﺘﻲ ﯾﺜﯿﺮھﺎ ﻣﺼﻄﻠﺢ "ﻋﻠﻮم اﻟﻘﺮآن" اﻟﺬي ﯾﺤﯿﻞ ﻓﻲ اﻟﺘﺮاث اﻹﺳﻼﻣﻲ
ﻋﻠﻰ ﻣﺠﻤﻮﻋﺔ ﻣﻦ اﻟﻤﻌﺎرف واﻟﻤﺒﺎﺣﺚ واﻟﻤﻮﺿﻮﻋﺎت اﻟﻤﺮﺗﺒﻄﺔ ﺑﺎﻟﻘﺮآن اﻟﻜﺮﯾﻢ ﻣﻦ ﺟﮭﺎت ﻣﺨﺘﻠﻔﺔ ،وھﻲ
إﺷﻜﺎﻻت ﻣﺘﻌﻠﻘﺔ ب - :ﻣﻮﺿﻮﻋﺎت ھﺬه اﻟﻌﻠﻮم وإﻣﻜﺎﻧﺎت وإﺷﻜﺎﻻت ﺗﺼﻨﯿﻔﮭﺎ - ،ﺣﻘﯿﻘﺔ اﻟﻌﻼﻗﺔ ﺑﯿﻦ ھﺬه
"اﻟﻌﻠﻮم" وﺑﯿﻦ اﻟﻘﺮآن ،ھﻞ ﻛﺎن اﻟﻘﺮآن ﻣﻮﺿﻮﻋﺎ ﻟﮭﺎ ،أم ﻛﺎن ﻣﻨﻄﻠﻘﺎ ﻟﮭﺎ أم ﻏﺎﯾﺔ ؟ وﺗﻌﻨﻰ اﻟﻤﺪاﺧﻠﺔ أﯾﻀﺎ
ﺑﺪراﺳﺔ اﻟﺴﯿﺮورة اﻟﺘﺎرﯾﺨﯿﺔ ﻟﮭﺬه اﻟﻌﻠﻮم ،ﻣﻊ ظﮭﻮر ﻣﺴﻤﻰ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ" اﻟﺬي ﺑﺎت ﯾُﺘﺪاول اﻟﯿﻮم ،ﻣﺎ
اﻟﻤﻘﺼﻮد ﺑﮫ ،ﻣﺎ اﻟﺬي ﯾﻀﯿﻔﮫ إﻟﻰ ﻣﻔﮭﻮم "ﻋﻠﻮم اﻟﻘﺮآن" اﻟﻘﺪﯾﻢ ،وھﻞ ﯾﻤﻜﻦ اﻋﺘﺒﺎر ھﺬه اﻟﺪراﺳﺎت اﻣﺘﺪادا
طﺒﯿﻌﯿﺎ ﻟﻌﻠﻮم اﻟﻘﺮآن؟ ،أم إﻧﮭﺎ ﺗﺴﺘﻘﻞ ﻋﻨﮫ )ﻣﻨﻄﻠﻘﺎ وﻣﻀﻤﻮﻧﺎ وﻏﺎﯾﺔ( ،وﻣﺎ اﻟﻌﻮاﻟﻢ اﻟﺘﻲ ﺗﻨﻔﺘﺢ ﻋﻠﯿﮭﺎ ھﺬه
اﻟﺪراﺳﺎت ،وﺣﺪود اﻻﺳﺘﻔﺎدة ﻣﻨﮭﺎ ﻓﻲ ﻓﮭﻢ اﻟﻨﺺ اﻟﻘﺮآﻧﻲ وﺗﺄوﯾﻠﮫ؟
ﻣﺤﻤﺪ اﻟﺸﺘﯿﻮي ،اﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻷﺻﻮل اﻟﺪﯾﻦ ﺟﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ
اﻟﺘﺄوﯾﻞ ﻣﻦ اﻻﺳﺘﻌﻤﺎل اﻟﻘﺮآﻧﻲ إﻟﻰ اﻟﺘﻮظﯿﻒ اﻻﺻﻄﻼﺣﻲ
ّ
إذا واﻓﻘﻨﺎ ﻧﺼﺮ ﺣﺎﻣﺪ أﺑﺎ زﯾﺪ ﻋﻠﻰ ﻗﻮﻟﮫ ّ
إن اﻟﺤﻀﺎرة اﻹﺳﻼﻣﯿﺔ ھﻲ ﺣﻀﺎرة اﻟﻨﺺّ ﻓﯿﻠﺰم ﻣﻦ ذﻟﻚ أﻧﮫ ﯾﻤﻜﻦ
وﺻﻔﮭﺎ ﺑﺄﻧّﮭﺎ »ﺣﻀﺎرة اﻟﺘّﺄوﯾﻞ« ّ
ﻷن أھ ّﻢ اﻷﻧﺸﻄﺔ اﻟﻌﻠﻤﯿﺔ ﻛﺎﻧﺖ ﺗﺪور ﻓﻲ ﻓﻠﻚ اﻟﻨﺺّ اﻟﺘﺄﺳﯿﺴﻲ .وﯾﻤﻜﻦ أن
ﻧﻘﻮل ّ
ﺑﺄن أﺑﺮز اﻹﺷﻜﺎﻟﯿﺎت اﻟﺘﻲ ﻋﻮﻟﺠﺖ ﻓﻲ اﻟﻔﻜﺮ اﻹﺳﻼﻣﻲ ﺛﻼث :إﺷﻜﺎﻟﯿﺔ اﻟﻨﻘﻞ واﻟﻌﻘﻞ ،إﺷﻜﺎﻟﯿﺔ اﻟﺘﻌﻠﯿﻞ،
ّ
إﺷﻜﺎﻟﯿﺔ اﻟﺘﺄوﯾﻞ .واﻟﻨﺺ ﺣﺎﺿﺮ ﻓﻲ اﻹﺷﻜﺎﻟﯿﺎت اﻟﺜﻼث ّ
وﻷن اﻟﺘﻌﻠﯿﻞ
ﻷن اﻟﻨﻘﻞ ﻓﻲ ﻋﻼﻗﺘﮫ ﺑﺎﻟﻌﻘﻞ ھﻮ اﻟﻨﺺّ ،
ﯾﻘﺼﺪ ﺑﮫ ﺗﻌﻠﯿﻞ اﻟﻨﺼﻮص ﻟﺘﺄﺳﯿﺲ ﻣﻌﻘﻮﻟﯿﺔ اﻟﻨﺺ أ ّﻣﺎ اﻟﺘﺄوﯾﻞ ﻓﺎرﺗﺒﺎطﮫ ﺑﺎﻟﻨﺺ ظﺎھﺮ ﺑﺪاھﺔ .ﺗﺴﺘﻨﺪ اﻟﻔﺮﺿﯿﺔ
اﻟﺘﻲ ﻧﺮﯾﺪ اﺳﺘﻜﺸﺎﻓﮭﺎ ﻓﻲ ھﺬا اﻟﺒﺤﺚ ﻋﻠﻰ ﻓﻜﺮة ﻣﺮﻛﺰﯾﺔ ﻣﺆ ّداھﺎ ّ
أن ﻟﻔﻆ اﻟﺘﺄوﯾﻞ ﺧﻀﻊ إﻟﻰ ﺗﻐﯿّﺮ دﻻﻟﻲ ﻓﻲ
ﺳﯿﺎق ﺗﻮﺟّﮫ اﻟﻌﻠﻮم اﻹﺳﻼﻣﯿﺔ ﻧﺤﻮ ﺿﺒﻂ اﻟﻤﺼﻄﻠﺤﺎت ووﺿﻊ اﻟﺤﺪود اﻟﻔﺎﺻﻠﺔ ﺑﯿﻨﮭﺎ .وﻗﺪ ﺗﻤﯿّﺰ ھﺬا اﻟﺘﻐﯿّﺮ
ﺑﺴﻤﺘﯿﻦ ﺑﺎرزﺗﯿﻦ :اﻷوﻟﻰّ :
أن اﺳﺘﻌﻤﺎل اﻟﻘﺮآن ﻟﻠﺘﺄوﯾﻞ ﻛﺎن واﺳﻊ اﻟﻤﺪى ﻣﻔﺘﻮﺣﺎ ﻋﻠﻰ ﻛﺜﯿﺮ ﻣﻦ اﻻﺣﺘﻤﺎﻻت
واﻟﻤﻤﻜﻨﺎت .وﺣﯿﻦ اﺗﺠﮭﺖ اﻟﻌﻠﻮم ﻧﺤﻮ اﻟﻀﺒﻂ واﻻﺻﻄﻼح ﺿﯿّﻘﺖ ﻣﺎ ﻛﺎن واﺳﻌﺎ ،وﺣﺎﺻﺮت اﻟﺘﺄوﯾﻞ ﺑﺠﻤﻠﺔ
ﻣﻦ اﻟﺸﺮوط ﺟﻌﻠﺘﮫ ﻣﺤﺪود اﻟﻔﺎﻋﻠﯿﺔ .اﻟﺜﺎﻧﯿﺔّ :
أن اﻟﺘﺄوﯾﻞ ﻓﻲ اﻟﻘﺮآن وﻓﻲ اﻟﻌﺼﺮ اﻹﺳﻼﻣﻲ اﻟﻤﺒ ّﻜﺮ ﻛﺎن ﯾﺤﻤﻞ
ﺷﺤﻨﺔ إﯾﺠﺎﺑﯿﺔ ﻣﺮﻏﻮﺑﺎ ﻓﯿﮭﺎ ،ﺑﻞ ﻛﺎن ﯾُ َﻌ ّﺪ ﻣﻨّﺔ إﻟﮭﯿﺔ وﻣﻈﮭﺮا ﻣﻦ ﻣﻈﺎھﺮ اﻻﺟﺘﺒﺎء ﻛﻤﺎ ﻗﺎل ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻟﺴﺎن
ٰ
ﺚ( )ﯾﻮﺳﻒ:
ﯾﻞ ٱﻷَ َﺣﺎ ِدﯾ ِ
ﯾﻌﻘﻮب ﻋﻠﯿﮫ اﻟﺴﻼم وھﻮ ﯾﺆ ّول رؤﯾﺎ وﻟﺪه ﯾﻮﺳﻒ ) َو َﻛ َﺬﻟِ َﻚ ﯾَﺠﺘَﺒِﯿ َﻚ َرﺑﱡ َﻚ َوﯾُ َﻌﻠﱢ ُﻤ َﻚ ِﻣﻦ ﺗَﺄ ِو ِ
اﻵﯾﺔ  (.6ﻟﻜﻨّﮫ ﺑﻌﺪ ذﻟﻚ ﺻﺎر ﻣﺮﻏﻮﺑﺎ ﻋﻨﮫ ،إذ طﻐﺖ ﻋﻠﻰ اﻟﻔﻜﺮ اﻹﺳﻼﻣﻲ ﻣﻮﺟﺔ ﺗﺤﺬﯾﺮ ﻣﻦ اﻟﺘﺄوﯾﻞ ﺣﺘّﻰ
ﺗﺄﺳّﺴﺖ ﻓﻲ ﺧﺼﻮﺻﮫ ﺑﻨﯿﺔ ﻣﻦ اﻟﺘﻔﻜﯿﺮ ﯾﻤﻜﻦ وﺻﻔﮭﺎ ﺑـ» ُرھَﺎب اﻟﺘﺄوﯾﻞ« أو »ﻓﻮﺑﯿﺎ اﻟﺘﺄوﯾﻞ« إن ﺻ ّﺢ اﻟﺘﻌﺒﯿﺮ.
وﻋﻨﺪﻣﺎ ﺗﻘﮭﻘﺮ اﻟﺘﺄوﯾﻞ إﻟﻰ اﻟﺨﻠﻒ ﺑﻌﺪ أن ﻛﺎن ﻓﻲ اﻟﺼﺪارة ارﺗﻔﻊ ﺳﮭﻢ ﻣﺼﻄﻠﺤﺎت أﺧﺮى أﺑﺮزھﺎ »اﻟﺘﻔﺴﯿﺮ«
و»اﻟﻨﺺّ « و»اﻟﻈﺎھﺮ« و»اﻟﻤﺤﻜﻢ« و»اﻟﻤﻔﺴّﺮ« وﻏﯿﺮ ذﻟﻚ.
ﺣﺎﻓﻆ ﻗﻮﯾﻌﺔ ،ﻛﻠﯿﺔ اﻵداب ،ﺟﺎﻣﻌﺔ ﺻﻔﺎﻗﺲ.
ﻓﻲ اﻟﻘﺮآن ﻣﻘﺎطﻊ ﻛﺜﯿﺮة ﯾﻌﺎﺗﺐ ﻓﯿﮭﺎ ﺻﻮت اﻟﻮﺣﻲ اﻟﻨّﺒﻲ ﻋﻠﻰ ﻣﻮاﻗﻒ اﺗﺨﺬھﺎ أو ﯾﺤﺬره ﻓﯿﮭﺎ ﻣﻦ ﻣﻐﺒﺔ اﻟﺘّﺮاﺟﻊ
ﻋﻦ اﻟﺘّﻮﺣﯿﺪ ] ) اﻹﺳﺮاء  )-( 39/ 17اﻟﻘﺼﺺ -( 87 - 86 / 28اﻟ ّﺸﻌﺮاء  [(213/ 26ﻟﻘﺪ أﺣﺮﺟﺖ ﻣﺜﻞ
ھﺬه اﻟﻤﻘﺎطﻊ اﻟﻤﻔﺴﺮﯾﻦ ﻓﺄﺳﻨﺪوا إﻟﯿﮭﺎ ﺗﺂوﯾﻞ ﻻ ﯾﺴﺘﺴﯿﻐﮭﺎ ﺳﯿﺎق اﻟﻤﻘﺎل ) ( le co-texteﻓﻀﻼ ﻋﻦ ﺳﯿﺎق اﻟﺤﺎل
). (le contexteﻣﻦ ذﻟﻚ ﻣﺜﻼ ﻣﺎ أدرﺟﮫ اﻟﺰرﻛﺸﻲ ﻓﻲ اﻟﻮﺟﮫ اﻟﺜﺎﻣﻦ ﻋﺸﺮ ﻣﻦ اﻟﻤﺨﺎطﺒﺎت ﺗﺤﺖ ﻋﻨﻮان :
"ﺧﻄﺎب ﻋﯿﻦ واﻟﻤﺮاد ﻏﯿﺮه " .ﯾﻘﻮل ﺗﻌﻠﯿﻘﺎ ﻋﻠﻰ اﻵﯾﺔ اﻷوﻟﻰ ﻣﻦ ﺳﻮرة اﻻﺣﺰاب " ﯾﺎ أﯾﮭﺎ اﻟﻨﺒ ّﻲ اﺗّﻖ ّ
ﷲ وﻻ
ﷲ ﻛﺎن ﻋﻠﯿﻤﺎ ﺣﻜﯿﻤﺎ( اﻟﺨﻄﺎب ﻟﮫ واﻟﻤﺮاد اﻟﻤﺆﻣﻨﻮن ﻷﻧّﮫ ﺻﻠﻰ ّ
إن ّ
ﺗﻄﻊ اﻟﻜﺎﻓﺮﯾﻦ واﻟﻤﻨﺎﻓﻘﯿﻦ ّ
ﷲ ﻋﻠﯿﮫ وﺳﻠّﻢ
ﻛﺎن ﺗﻘﯿّﺎ وﺣﺎﺷﺎه ﻣﻦ ﻣﻦ طﺎﻋﺔ اﻟﻜﺎﻓﺮﯾﻦ واﻟﻤﻨﺎﻓﻘﯿﻦ وﯾﻘﻮل ﺗﻌﻠﯿﻘﺎ ﻋﻠﻰ ﻗﻮﻟﮫ ﺗﻌﺎﻟﻰ ) ﻋﻔﺎ ّ
ﷲ ﻋﻨﻚ إذ أذﻧﺖ ﻟﮭﻢ(
)اﻟﺘﻮﺑﺔ  ( 43 / 9ﻣﻌﻨﺎه وﺳّﻊ ّ
ﷲ ﻋﻨﻚ ﻋﻠﻰ وﺟﮫ اﻟ ّﺪﻋﺎء و)ﻟﻢ أذﻧﺖ ﻟﮭﻢ ( ﺗﻐﻠﯿﻆ ﻋﻠﻰ اﻟﻤﻨﺎﻓﻘﯿﻦ وھﻮ ﻓﻲ
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ّ اﻟﺤﻘﯿﻘﺔ ﻋﺘﺎب راﺟﻊ إﻟﯿﮭﻢ وإن ﻛﺎن ﻓﻲ اﻟﻈّﺎھﺮ ﻟﻠﻨﺒ ّﻲ ﺻﻠّﻰ
)اﻟ ّﺰرﻛﺸﻲ ﻓﻲ ﻛﺘﺎﺑﮫ اﻟﺒﺮھﺎن ﻓﻲ.ﷲ ﻋﻠﯿﮫ وﺳﻠّﻢ
.(243-242 ص،دار اﻟﺠﯿﻞ، 1988،ﺑﯿﺮوت،2ج، ﻋﻠﻮم اﻟﻘﺮآن
ّ واﺿﺢ
 ھﺬا ﻣﺎ ﺳﺄﺳﻌﻰ ﻟﻠﺒﺮھﻨﺔ.أن ﻓﻲ ھﺬا اﻟﺘﺄوﯾﻞ ﺗﻌﻨﯿﻒ ﻟﻠﻨﺺ ﻧﺘﯿﺠﺔ اﻟﺘﻤﺴﻚ اﻟ ّﺪﻏﻤﺎي ﺑﻤﻘﻮﻟﺔ ﻋﺼﻤﺔ اﻟﻨﺒ ّﻲ
ﻋﻠﯿﮫ ﻓﻲ ھﺬه اﻟﻤﺪاﺧﻠﺔ ﺗﻨﺒﯿﮭﺎ إﻟﻰ ﺿﺮورة اﺳﺘﺌﻨﺎف اﻟﻨّﻈﺮ ﻓﻲ ﺧﻄﺎب اﻟﺘّﻔﺴﯿﺮ اﻟﺴّﺎﺋﺪ ﺑﺎﻟﻌﻮدة إﻟﻰ اﻟﻤﺴﻠّﻤﺎت
.اﻟﺘﻲ ﯾﻘﻮم ﻋﻠﯿﮭﺎ
ﻣﺎﺳﯿﻤﻮ ﻛﺎﻣﺒﺎﻧﯿﻨﻲ
Massimo CAMPANINI (former University of Trento – Ambrosian Academy Milano
– Italy)
Beauty in the Qur’an: an esthetical approach
“God is beautiful and loves beauty” – this sufi sentence is mirrored in the beauty of God’s
Word, the Qur’an. The literary and artistic beauty of the Qur’an has been already studied
by many authors like, in contemporary times, Sayyid Qutb (al-Taswir al-fanni fi’lQur’an) and Navid Kermani (see his book Gott ist schön : das ästhetische Erleben des
Koran ). The aim of this paper is to discuss beauty of the Qur’an and inside the Qur’an
from an esthetic point of view, that is from a philosophical point of view. The issue is not
literary niceness, inimitability of language, structural perfection. The issue is that of the
relation between imagine and reality, representation and truth. Does imagine betray
reality? Does representation remove us from perceiving Truth? These are philosophical and
not only formal/literary questions. In the large framework of the alleged an-iconism of
Islamic culture, I will argue that, if God is Real/True (haqq is one of the most frequent
God’s beautiful name in the Qur’an), dealing with Truth cannot but exclude any possible
falsity. If The True with capital letters (haqq) is the symbol of universe (God as supreme
Truth reflects Himself in the universe), the imagine of Truth cannot be false.
Consequently, the prohibition of representing God is justified by the necessity to avoid any
false and misleading imagine of Him. The thorough analysis of the Prophet Yusuf
character will show the strict link between symbolism and iconoclasm. The role of
calligraphy in translating God (through His beautiful names) in iconographical symbol is
then duly emphasized. Actually the “Islamic” esthetics must blossom up from the Qur’an
not only as “perception” (aesthesis) but also as ethics (there is no beauty as simple and
superficial enjoyment and pleasure).

 ﻣﺮﻛﺰ اﻟﺪراﺳﺎت اﻹﺳﻼﻣﯿﺔ – اﻟﻘﯿﺮوان،ﯾﺎﺳﯿﻦ ﻛﺮاﻣﺘﻲ
"أﻧﺜﺮﺑﻮﻟﻮﺟﯿﺔ ﻟــ "ﺳﻠﻄﺘﻲ اﻟﺘﻼوة واﻟﺨﻄﺎطﺔ- ﻣﻘﺎرﺑﺔ ﺳﻮﺳﯿﻮ: "دﯾﻨﺎﻣﯿﻜﯿﺔ "اﻟﺸﺄن اﻟﻤﺼﺤﻔﻲ
 و ﺑﻨﺎء ﻋﻠﻰ،"اﻧﻄﻼﻗﺎ ﻣﻦ ﻋﻤﻠﯿﺔ ﺑﻨﺎء ﻟﻤﻔﺎھﯿﻢ "اﻟﺸﺄن اﻟﻤﺼﺤﻔﻲ" و "ﺳﻠﻄﺔ اﻟﺘﻼوة" و "ﺳﻠﻄﺔ اﻟﺨﻄﺎطﺔ
ﻓﺮﺿﯿﺔ أن "اﻟﺸﺄن اﻟﻤﺼﺤﻔﻲ" )ذﻟﻚ أن ﻣﺎ ﯾﺘﻌﺒﺪ ﺑﮫ ﻣﺮﺟﻌﯿﺘﮫ اﻟﻤﺼﺤﻒ( ﯾﻌﻜﺲ اﻟﻤﺮور اﻟﻤﺠﺘﻤﻌﻲ ﻣﻦ
اﻟﺴﻠﻄﺔ اﻟﻤﻨﻔﺮدة ﻟﻠﺘﻼوة إﻟﻰ اﻟﺴﻠﻄﺔ اﻟﻤﺘﻘﺎﺳﻤﺔ ﺑﯿﻦ "اﻟﺘﻼوة" و"اﻟﺨﻄﺎطﺔ" ﻣﻊ ﻛﻞ ﻣﺎ ﺷﮭﺪه ذﻟﻚ ﻣﻦ دﯾﻨﺎﻣﯿﻜﯿﺎت
 ﺗﺴﻌﻰ ھﺬه اﻟﻤﺪاﺧﻠﺔ إﻟﻰ إﺑﺮاز أن اﻟﻌﻠﻤﺎء اﻟﻤﺴﻠﻤﯿﻦ ﻋﻨﺪﻣﺎ ﻛﺘﺒﻮا ﺣﻮل،اﺟﺘﻤﺎﻋﯿﺔ و ﺛﻘﺎﻓﯿﺔ و ﺳﯿﺎﺳﯿﺔ ﻣﺨﺘﻠﻔﺔ
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ﻣﺎ ﺳﻤﻲ "ﺟﻤﻊ اﻟﻘﺮآن" و "ﺗﻮﺛﯿﻖ" آﯾﺎت اﻟﺬﻛﺮ اﻟﺤﻜﯿﻢ إﻧﻤﺎ ﻓﻌﻠﻮا ذﻟﻚ ﻣﻊ اﺳﺘﺤﻀﺎر اﻟﺘﻼوة دوﻣﺎ ورﺑﻄﮭﺎ ﺑﮫ،
واﻟﺬي ﯾﺒﺪو أﻧﮫ ﻗﺪ ﺣﺼﻞ ﻟﺪى اﻟﻤﺴﻠﻤﯿﻦ ھﻮ ﺑﻨﺎء ﺟﺪﻟﯿﺔ ﺑﯿﻦ "ﻣﻨﻄﻖ اﻟﺘﻼوة" و"ﻣﻨﻄﻖ اﻟﺨﻄﺎطﺔ" .وﺑﺎﻻﻋﺘﻤﺎد
ﻋﻠﻰ ﺑﻌﺾ اﻟﻤﻌﺎرف اﻷﻧﺜﺮوﺑﻮﻟﻮﺟﯿﺔ ﻓﺈﻧﻨﺎ ﻧﻔﺘﺮض أن ﻣﺎ ﻛﺘﺐ ﺣﻮل ﻣﺎ ﺳﻤﻲ "ﺟﻤﻊ اﻟﻘﺮآن وﺗﺪوﯾﻨﮫ" إﻧﻤﺎ
ﻛﺘﺐ ﻓﻲ إطﺎر "ﻣﺸﺘﺮك ﺛﻘﺎﻓﻲ" ،واﻟﺬﯾﻦ دوﻧﻮا وﻛﺘﺒﻮا ﻛﺎﻧﻮا ﻋﻠﻰ اﻟﻐﺎﻟﺐ ﯾﺴﺘﺒﻄﻨﻮن اﻹرث اﻟﻤﺸﺘﺮك ﻣﻦ
اﻟﻌﻘﺎﺋﺪ و اﻷﻓﻜﺎر واﻟﻤﻌﻠﻮﻣﺎت اﻟﺘﻲ ھﻲ ﻣﻦ ﺗﺤﺼﯿﻞ اﻟﺤﺎﺻﻞ ﺑﯿﻨﮭﻢ و ﺑﯿﻦ ﻣﻦ ﯾﻔﺘﺮﺿﻮن أﻧﮫ ﺳﯿﻘﺮأ ﻛﺘﺎﺑﺎﺗﮭﻢ،
وھﺬا اﻹرث اﻟﻤﺸﺘﺮك ھﻮ ﻣﺴﺘﺒﻄﻦ ﺿﻤﻨﯿﺎ ﻓﻲ ﻓﮭﻢ ﻣﺎ ﻛﺎﻧﻮا ﯾﻜﺘﺒﻮﻧﮫ وﻻ ﺑﺪ ﻣﻦ اﺳﺘﺤﻀﺎره ﻟﻔﮭﻢ اﻟﺪﯾﻨﺎﻣﯿﻜﯿﺎت
اﻟﺜﻘﺎﻓﯿﺔ واﻟﻤﺠﺘﻤﻌﯿﺔ اﻟﺘﻲ ﻛﺎﻧﻮا ﯾﻌﯿﺸﻮﻧﮭﺎ .وﻧﺤﻦ ﻧﺘﺒﻨﻰ ﻓﻲ ھﺬا اﻹطﺎر وﺟﮭﺔ ﻧﻈﺮ اﻟﺒﺎﺣﺚ اﻷﻧﺜﺮوﺑﻮﻟﻮﺟﻲ "
ﻟﻮي دﯾﻤﻮن" اﻟﺬي ﯾﻔﺘﺮض وﺟﻮد ﻣﻮاءﻣﺔ ﺑﯿﻦ "اﻟﻨﻈﺎم اﻟﺜﻘﺎﻓﻲ" و "اﻟﻨﻈﺎم اﻻﺟﺘﻤﺎﻋﻲ" ،و ﻓﻲ ھﺬا اﻹطﺎر
أﯾﻀﺎ ﻧﺤﻦ ﻧﻤﯿﺰ ﺑﯿﻦ "ﻣﻨﻄﻖ اﻟﺘﻼوة" و"ﻣﻨﻄﻖ اﻟﺨﻄﺎطﺔ" ﻣﻦ ﺟﮭﺔ أوﻟﻰ ،و ﺑﯿﻦ "ﻣﻨﻄﻖ اﻟﺨﻄﺎطﺔ" و"ﻣﻨﻄﻖ
اﻟﻜﺘﺎﺑﺔ" ﻣﻦ ﺟﮭﺔ ﺛﺎﻧﯿﺔ ،ﻣﻊ ﺿﺮورة اﻻﻧﺘﺒﺎه ﻟﻠﻌﻼﻗﺔ اﻟﺠﺪﻟﯿﺔ ﺑﯿﻦ ﻣﻨﻄﻘﻲ اﻟﺘﻼوة اﻟﺨﻄﺎطﺔ .إن "ﺧﻄﺎطﺔ"
اﻵﯾﺎت أدت إﻟﻰ وﺿﻌﯿﺎت "ﺣﺮﺟﺔ" وﻗﺪ ﻧﺘﺞ ﻋﻦ ﺑﻌﻀﮭﺎ ﻣﺎ ﺳﻤﻲ "اﻟﻤﺼﺤﻒ اﻹﻣﺎم" ،و ھﺬا اﻹﻧﺠﺎز أدى
إﻟﻰ اﻟﺮﺑﻂ ﺑﯿﻦ ﻣﻨﻄﻘﯿﻦ ﻣﺨﺘﻠﻔﯿﻦ ھﻤﺎ "ﻣﻨﻄﻖ اﻟﺘﻼوة" و"ﻣﻨﻄﻖ اﻟﺨﻄﺎطﺔ" ،ورﻏﻢ أن "ﻣﻨﻄﻖ اﻟﺨﻄﺎطﺔ" ﻧﺸﺄ
ﻋﻦ "ﻣﻨﻄﻖ اﻟﺘﻼوة" إﻻ أﻧﮫ ﻗﺪ أوﻗﻊ ﻓﻲ اﻷﺳﺮ "ﻣﻨﻄﻖ اﻟﺘﻼوة" وأﺻﺒﺤﺎ ﻣﺘﻼزﻣﯿﻦ ﻛﻮﺟﮭﻲ اﻟﻌﻤﻠﺔ اﻟﻮاﺣﺪة
ﯾﺤﺪد ﻛﻞ ﻣﻨﮭﻤﺎ اﻵﺧﺮ ،وﻗﺪ ﺷﻜﻼ ﻣﻌﯿﺎرا ﻟﻠﺤﻜﻢ ﻋﻠﻰ ﻛﻞ ﻣﺎ ﯾﺘﻌﻠﻖ ﺑﺘﻼوة و ﺧﻄﺎطﺔ اﻵﯾﺎت .إن طﻤﻮح ھﺬه
اﻟﻤﺪاﺧﻠﺔ ھﻮ اﻟﺘﺄﻛﯿﺪ ﻋﻠﻰ أن ﺿﺮورة أن ﺗﺘﻢ أﯾﻀﺎ "ﻗﺮاءة" اﻷﺧﺒﺎر واﻟﺴﺮدﯾﺎت واﻟﻤﻌﻄﯿﺎت اﻟﺘﻲ ﻧﻘﻠﺘﮭﺎ ﻛﺘﺐ
اﻟﺘﺮاث ﺣﻮل ﻣﺎ ﺣﻒ ﺑﻌﻤﻠﯿﺔ "ﺟﻤﻊ" اﻟﻘﺮآن ،وﺟﻤﻠﺔ اﻟﻘﻀﺎﯾﺎ اﻟﺘﻲ ﺗﺘﻌﻠﻖ ﺑﺮﺳﻤﮫ وﺗﻼوﺗﮫ ،وﻓﻖ ﻣﻘﺎرﺑﺔ ﺳﻮﺳﯿﻮ-
أﻧﺜﺮﺑﻮﻟﻮﺟﯿﺔ ،ذﻟﻚ أن ھﺬه اﻟﻤﺎدة اﻟﻐﺰﯾﺮة اﻟﺘﻲ ﺗﻢ ﺗﻨﺎﻗﻠﮭﺎ وﺗﻮﺛﯿﻘﮭﺎ ﯾﺠﺪر أن ﺗﺪرس ﻓﻲ إطﺎر اﻟﺴﯿﺎق اﻟﻌﺎم
ﻟﻺﻧﺘﺎج اﻟﻤﻌﺮﻓﻲ ﻟﻠﺜﻘﺎﻓﺔ اﻟﻌﺮﺑﯿﺔ اﻹﺳﻼﻣﯿﺔ واﻟﺘﻲ ھﻲ ﻓﻲ ﻋﻼﻗﺔ وطﯿﺪة ﺑﺎﻟﻤﺠﺘﻤﻊ وﻣﺨﺘﻠﻒ اﻟﻔﺎﻋﻠﯿﻦ ﻓﯿﮫ
واﻧﺘﻈﺎراﺗﮭﻢ ورھﺎﻧﺎﺗﮭﻢ ﻓﻲ إطﺎر ﻣﻮاءﻣﺘﮭﻢ ﻣﻊ اﺳﺘﺤﻘﺎﻗﺎت اﻟﻮﺿﻌﯿﺎت اﻟﻤﺴﺘﺠﺪة.
إﯾﻤﺎن ﻣﺨﯿﻨﯿﻨﻲ :أﺳﺘﺎذ ﻣﺴﺎﻋﺪ ،ﺑﻜﻠﯿّﺔ اﻵداب واﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ ﺑﺴﻮﺳﺔ
اﻟﻤﻨﻈﻮر اﻷﺧﻼﻗﻲ ﻓﻲ اﻟﺪّراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ ،ﻗﺮاءة ﻓﻲ ﻓﻜﺮ طﮫ ﻋﺒﺪ اﻟ ّﺮﺣﻤﺎن
ّ
ﯾﺴﻤﺢ ﻟﻨﺎ اﻟﺨﻮض ﻓﻲ ﻣﺠﺎل اﻟ ّﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ ﺑﺘﺪﺑّﺮ ﺟﻤﻠﺔ ﻣﻦ اﻟﻘﻀﺎﯾﺎ اﻟﻤﺘﺼﻠﺔ ﺑﻤﺸﺎرﯾﻊ ﻓﻜﺮﯾّﺔ-ﺗﺄوﯾﻠﯿّﺔ
ﺗﻔ ّﻜﺮت ﻓﻲ اﻟﻨّﺺّ اﻟﻘﺮآﻧ ّﻲ وﻓﻲ اﻟﻨّﺼﻮص اﻟﺤﺎﻓّﺔ ﺑﮫ واﻟﻘﺎرﺋﺔ ﻟﮫ ﻋﻠﻰ ﻧﺤﻮ ﻣﺨﺼﻮص .ذاك ﻣﺎ ﯾﺪﻋﻮﻧﺎ إﻟﻰ
ﻗﺮاءة إﻣﻜﺎﻧﺎت اﻟﻔﮭﻢ ھﺬه ﺑﺤﺜﺎ ﻋ ّﻤﺎ ﯾﻤﻜﻦ أن ﺗﻘ ّﺪﻣﮫ ﻣﻦ إﺿﺎﻓﺔ ﻣﻌﻨﻮﯾّﺔ وﻣﻔﮭﻮﻣﯿّﺔ ﻓﻲ إطﺎر اﺧﺘﺼﺎص اﻟ ّﺪراﺳﺎت
اﻟﻘﺮآﻧﯿّﺔ اﻟﻤﺬﻛﻮر .وﻓﻲ ھﺬا اﻟﺴّﯿﺎق ﺗﺤﺪﯾﺪا ﺗﻌﻨﻰ ھﺬه اﻟﻤﺤﺎوﻟﺔ ﺑﻘﺮاءة اﻟﻤﻘﺎرﺑﺔ اﻷﺧﻼﻗﯿّﺔ اﻟﺘﻲ ﯾﺼﻮﻏﮭﺎ
اﻟﻔﯿﻠﺴﻮف اﻟﻤﻐﺮﺑ ّﻲ اﻟﻤﻌﺎﺻﺮ طﮫ ﻋﺒﺪ اﻟﺮّﺣﻤﺎن ﻓﻲ ﺿﻮء ﻧﻘﺪه ﻟﻤﻔﺎھﯿﻢ ﻋﺪﯾﺪة درج ﺗﻤﺜّﻠﮭﺎ وﺗﻮظﯿﻔﮭﺎ ﻓﻲ ﺗﻘﺪﯾﺮه
ﺑﺸﻜﻞ ﻣﺒﺘﺬل وﻣﻐﻠﻮط ﻋﻠﻰ اﻣﺘﺪاد ﻋﻘﻮد طﻮﯾﻠﺔ ﻣﻦ ﺗﺎرﯾﺦ اﻟﻔﻜﺮ اﻹﺳﻼﻣﻲ.ﻛﺬﻟﻚ ﻧﻨﻈﺮ ﻓﻲ ﻧﻘﺪ طﮫ ﻋﺒﺪ اﻟﺮﺣﻤﺎن
ﻟﻌ ّﺪة ﻣﻔﺎھﯿﻢ ﻣﺘّﺼﻠﺔ ﺑﺎﻟﻄّﺮح اﻟﺤﺪاﺛﻲ اﻟﻐﺮﺑ ّﻲ ﻓﻲ إطﺎر ﺳﻌﯿﮫ إﻟﻰ ﺗﺸﻜﯿﻞ ﺗﻤﺜّﻞ ﻣﺨﺼﻮص ﻋﻨﮭﺎ ﻣﻦ ذﻟﻚ ﻣﺜﻼ
ﻣﻔﮭﻮم اﻟﺤﺪاﺛﺔ ﻧﻔﺴﮭﺎ وﻣﻔﮭﻮم اﻟﻌﻘﻼﻧﯿّﺔ ﺑﺄﻧﻮاﻋﮭﺎ اﻟﻤﺠ ّﺮدة واﻟﻤﺆﯾّﺪة واﻟﻤﺴ ّﺪدة ....وﻣﮭ ّﻤﺘﻨﺎ ﺑﻌﺪ ﻋﺮض ﺗﺼ ّﻮر
طﮫ ﻋﺒﺪ اﻟﺮﺣﻤﺎن ﻟﻤﻔﮭﻮم اﻷﺧﻼق ﻓﻲ اﻟﻤﺠﺎل اﻟﺘﺪاوﻟﻲ اﻹﺳﻼﻣ ّﻲ ،إﻧﻤﺎ ﺗﻜﻤﻦ ﻓﻲ اﻟﻨﻈﺮ ﻓﻲ اﻟﻤﻘﺪﻣﺎت اﻟﻨﻈﺮﯾّﺔ
اﻟﺴﺎﻧﺪة ﻷطﺮوﺣﺘﮫ ﺑﻐﺎﯾﺔ ﻓﺤﺼﮭﺎ ﺗﺤﻠﯿﻠﯿّﺎ وﻧﻘﺪﯾّﺎ أ ّوﻻ ،وﺑﻐﺎﯾﺔ ﺗﺒﯿّﻦ أﺛﺮھﺎ ﻓﻲ ﻣﺠﺎل اﻟ ّﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ ﺛﺎﻧﯿﺎ.
أﺑﻮ ﯾﻌﺮب اﻟﻤﺮزوﻗﻲ ،ﻛﻠﯿﺔ اﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ واﻻﺟﺘﻤﺎﻋﯿّﺔ ،ﺟﺎﻣﻌﺔ ﺗﻮﻧﺲ.
اﻟﺤﻜﻢ واﻟﺴﯿﺎق أو ﻣﻨﺰﻟﺔ اﻟﺪﯾﻨﻲ ﻓﻲ اﻷرﺷﯿﺘﺎﻛﺘﻮﻧﯿﻚ اﻟﻔﻠﺴﻔﯿﺔ
ﻣﺎ اﻟﻌﻼﻗﺔ ﺑﯿﻦ ﻣﺴﺄﻟﺔ اﻟﺤﻜﻢ واﻟﺴﯿﺎق ﻣﻦ ﺟﮭﺔ أوﻟﻰ وﻣﺴﺄﻟﺔ ﻣﻨﺰﻟﺔ اﻟﺪﯾﻨﻲ ﻓﻲ اﻻرﺷﯿﺘﺎﻛﺘﻮﻧﯿﻚ اﻟﻔﻠﺴﻔﯿﺔ ﻣﻦ ﺟﮭﺔ
ﺛﺎﻧﯿﺔ؟ ﻓﺎﻟﻤﺴﺄﻟﺔ اﻷوﻟﻰ ﻣﻨﻄﻘﯿﺔ ﺧﺎﻟﺼﺔ وﺗﺪرس ﻋﻼﻗﺔ اﻟﻘﻀﯿﺔ ﺑﻤﻌﻨﺎھﺎ اﻟﻤﻨﻄﻘﻲ ﺑﺎﻟﻨﻈﺎم اﻟﻨﻈﺮي اﻟﺬي ﺗﻨﺪرج
ﻓﯿﮫ ﺑﻮﺻﻔﮫ ﻧﻈﺎم اﻟﻘﻀﺎﯾﺎ أو اﻷﺣﻜﺎم اﻟﺘﻲ ﺗﺘﺄﻟﻒ ﻣﻨﮭﺎ اﻟﻨﻈﺮﯾﺔ .وھﺬا اﻟﻨﻈﺎم ھﻮ ا ﻟﺬي ﯾﺤﺪد اﻟﺴﯿﺎق .واﻟﻤﺴﺄﻟﺔ
اﻟﺜﺎﻧﯿﺔ اﻧﻄﻮﻟﻮﺟﯿﺔ ﺧﺎﻟﺼﺔ وﺗﺪرس ﻋﻼﻗﺔ ﻧﻈﺎﻣﻲ إدراك ﻟﻠﻮﺟﻮد ﻣﺘﻘﺎﺑﻠﯿﻦ  :اﻟﻨﻈﺎم اﻟﻔﻠﺴﻔﻲ واﻟﻨﻈﺎم اﻟﺪﯾﻨﻲ.
وأوﻟﮭﻤﺎ اﻟﻔﻠﺴﻔﻲ ﯾﻘﺪم اﻟﻨﻈﺮ ﻋﻠﻰ اﻟﻌﻤﻞ واﻟﻄﺒﺎﺋﻊ ﻋﻠﻰ اﻟﺸﺮاﺋﻊ وﻣﺎ ﯾﺘﺮﺗﺐ ﻋﻠﻰ ذﻟﻚ ﻓﻲ ﺗﺄﺳﯿﺲ اﻟﻌﻘﺪ اﻟﻌﻠﻤﻲ
ووظﺎﺋﻔﮫ ﻓﻲ ﺣﯿﺎة اﻹﻧﺴﺎن .واﻟﺜﺎﻧﻲ اﻟﺪﯾﻨﻲ ﯾﻘﺪم اﻟﻌﻤﻞ ﻋﻠﻰ اﻟﻨﻈﺮ واﻟﺸﺮاﺋﻊ ﻋﻠﻰ اﻟﻄﺒﺎﺋﻊ وﻣﺎ ﯾﺘﺮﺗﺐ ﻋﻠﯿﮭﻤﺎ
ﻓﻲ ﺗﺄﺳﯿﺲ اﻟﻌﻘﺪ اﻟﺪﯾﻨﻲ ووظﺎﺋﻔﮫ ﻓﻲ ﺣﯿﺎة اﻹﻧﺴﺎن .واﻟﺴﺆال اﻟﺬي ﯾﻌﻨﯿﻨﺎ ﻓﻲ ھﺬه اﻟﻤﺤﺎوﻟﺔ ھﻮ  :ﻣﺎ طﺒﯿﻌﺔ
اﻟﺴﯿﺎق اﻟﺬي ﯾﻔﮭﻤﻨﺎ ﻧﻈﺮﯾﺔ اﻟﺤﻜﻢ اﻟﻔﻠﺴﻔﻲ واﻟﺪﯾﻨﻲ وﻣﻦ ﺛﻢ ﻧﮭﺞ ھﺬﯾﻦ اﻟﻨﻮﻋﯿﻦ ﻣﻦ ادراك اﻟﻮﺟﻮد ﻓﻲ ﺗﺤﺪﯾﺪ
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ﺳﯿﺎق إﺣﺎﻟﺘﮭﻤﺎ ﻋﻠﻰ اﻟﺪﻻﻟﺔ اﻟﺘﻲ ﯾﺒﻨﻲ ﻋﻠﯿﮭﺎ ﻧﻈﺎﻣﮫ اﻹدراﻛﻲ .ھﻞ ﻟﻤﺎ ﯾﺴﻤﻰ ﺳﯿﺎﻗﺎ ﺧﺎرﺟﯿﺎ دور ﻓﻲ ﺗﺤﺪﯾﺪ
ﻛﻮﻧﮭﻤﺎ ﻋﻠﻰ ﻣﺎ ھﻤﺎ ﻋﻠﯿﮫ وﻣﺎ ﺑﮫ ﯾﺤﯿﻼن ﻋﻠﻰ اﻟﺪﻻﻟﺔ ﺧﺎرج ﻣﺎ ﯾﺤﺪداﻧﮫ ﻷﻧﻔﺴﮭﻤﺎ ﻣﻦ ﺳﯿﺎق داﺧﻠﻲ وﺧﺎرﺟﻲ؟
أم إن اﻷﻣﺮ ﻓﻲ اﻹدراك اﻟﺪﯾﻨﻲ ھﻮ ﻛﻤﺎ ﻓﻲ اﻹدراك اﻟﻌﻠﻤﻲ ﻻ ﯾﺆدي ﻓﯿﮫ اﻟﺴﯿﺎق اﻟﺨﺎرﺟﻲ اﻟﺬي ﻟﻢ ﯾﺘﻀﻤﻨﮫ
اﻟﻨﺴﻖ اﻹدراﻛﻲ ﺑﻘﺼﺪ ﻣﻨﮫ ﻓﻲ ﺗﺄﺳﯿﺴﮫ دورا ﯾﺬﻛﺮ إﻻ ﺑﺼﻮرة ﻏﯿﺮ ﻗﺎﺑﻠﺔ ﻟﻠﺘﺤﺪﯾﺪ اﻟﻌﻠﻤﻲ ﻓﺘﻜﻮن أﺷﺒﮫ ﺑﺎﻟﻔﺎﻋﻠﯿﺔ
اﻟﺴﺤﺮﯾﺔ؟ ﻓﺮﺿﯿﺔ ھﺬه اﻟﻤﺤﺎوﻟﺔ ھﻲ اﻟﻘﻮل  :إن اﻟﻨﻈﺮﯾﺔ اﻟﻌﻠﻤﯿﺔ واﻟﻌﻘﯿﺪة اﻟﺪﯾﻨﯿﺔ ﯾﻤﺜﻼن ﻧﺴﻘﯿﻦ ﻣﻨﻐﻠﻘﯿﻦ ﯾﺤﺪدان
ﺳﯿﺎﻗﮭﻤﺎ وﻛﻞ ﻣﺎ ﺗﻌﺘﺒﺮه ﻣﻘﻮﻣﺎ ﻟﻨﺴﻘﯿﺘﮭﺎ .وﻣﻦ ﺛﻢ ﻓﮭﻤﺎ ﻏﻨﯿﺎن ﻋﻤﺎ ﻋﺪا ھﺬه اﻟﻨﺴﻘﯿﺔ وﻣﺎ ﯾﺘﺮﺗﺐ ﻋﻠﯿﮭﺎ ﻣﻦ ﻧﻈﺎم
إﺣﺎﻟﺔ دﻻﻟﯿﺔ؟
ﻣﻘﺪاد ﻋﺮﻓﺔ ﻣﻨﺴﯿﺔ،ﻛﻠﯿﺔ اﻟﻌﻠﻮم اﻹﻧﺴﺎﻧﯿّﺔ واﻻﺟﺘﻤﺎﻋﯿّﺔ ،ﺟﺎﻣﻌﺔ ﺗﻮﻧﺲ ،اﻟﻤﺠﻤﻊ اﻟﺘﻮﻧﺴﻲ ﻟﻠﻌﻠﻮم واﻵداب
واﻟﻔﻨﻮن.
اﻟﻔﮭﻢ اﻟﻔﻠﺴﻔﻲ ﻟﻤﺘﺸﺎﺑﮫ اﻟﺸّﺮع ﻋﻠﻰ رأي اﺑﻦ رﺷﺪ
ﻧﺠﺪ ﻟﺪى اﺑﻦ رﺷﺪ ﻣﻘ ّﻮﻣﺎت اﻟﺮؤﯾﺔ اﻹﺻﻼﺣﯿﺔ :ﻋﺪم رﺿﻰ ﻋﻦ ﺣﺎﻟﺔ اﻷ ّﻣﺔ ،وﺗﺸﺨﯿﺺ أﻣﺮاﺿﮭﺎ ،وﺑﯿﺎن
طﺮق ﻣﺪاواﺗﮭﺎ ،إذ أﻧّﮫ ﯾﺮى ّ
أن ﺗﺎرﯾﺨﮭﺎ اﻟﺪﯾﻨ ّﻲ واﻟﻌﻠﻤ ّﻲ ﻣﻨﺤﺮف وﯾﺠﺐ ﺗﺼﺤﯿﺤﮫ .وﻣﻦ ھﺬا اﻟﻤﻮﻗﻒ ﻛﺎن ﻣﻦ
اﻟﻮاﺟﺐ أن ﯾﻌﯿﺪﻧﺎ إﻟﻰ اﻟﺸﺮع ﻓﻲ وﺿﻌﮫ اﻷ ّول وإﻟﻰ ﻓﮭﻢ ﻣﻘ ّﻮﻣﺎت ﺧﻄﺎﺑﮫ اﻷﺳﺎﺳﯿّﺔ ،وھﻲ اﻟﻈﺎھﺮ واﻟﻤﺆ ّول
واﻟﻤﺘﺸﺎﺑﮫ .وھﻲ ﻣﺼﻄﻠﺤﺎت ﻣﺘﺮاﺑﻄﺔ ،أي ﻟﮭﺎ ﻣﻀﺎﻣﯿﻦ ﻧﻈﺮﯾّﺔ ﻣﺘﻼزﻣﺔ .وﻟﮭﺬا اﻟﻐﺮض ﺻﺎغ اﺑﻦ رﺷﺪ
ﻧﻈﺮﯾّﺎت ﻟﺤ ّﻞ اﻹﺷﻜﺎﻟﯿﺎت اﻟﺘﻘﻠﯿﺪﯾّﺔ اﻟﺘﻲ ﺗﻌﻠّﻘﺖ ﺑﮭﺎ .وﻧﻌﺘﻘﺪ ّ
أن اﻷ ّوﻟﯿﻦ ،أي اﻟﻈﺎھﺮ واﻟﻤﺆ ّول ،ﻧﺎﻻ ﺣﻈّﺎ وﻓﯿﺮا
ﻣﻦ اھﺘﻤﺎم اﻟﺪارﺳﯿﻦ ،وﻣﻊ ّ
أن اﻟﺜﺎﻟﺚ ،أي اﻟﻤﺘﺸﺎﺑﮫ ،ﻻ ﯾﺴﻊ ﻓﺼﻠﮫ ﻋﻨﮭﻤﺎ ،ﻓﻘﺪ ﺑﻘﻲ ﻓﻲ ﻣﺴﯿﺲ اﻟﺤﺎﺟﺔ إﻟﻰ
ﻣﺰﯾﺪ ﻓﺤﺺ .ﻟﺬﻟﻚ ﻓﻤﺎ ﻧﻘﺘﺮﺣﮫ ھﻨﺎ ھﻮ اﻟﺤﺪﯾﺚ ﻋﻦ ﻗﻮل اﺑﻦ رﺷﺪ ﻓﻲ اﻟﻤﺘﺸﺎﺑﮫ ،اﻧﻄﻼﻗﺎ ﻣﻦ ﻣﺬھﺒﮫ ﻓﻲ أﺻﻮل
اﻟﺪﯾﻦ اﻟﺬي ﺻﺎﻏﮫ طﺒﻘﺎ ﻟﻨﻈﺮﯾّﺘﮫ اﻟﻔﻠﺴﻔﯿّﺔ ﻓﻲ اﻟﺪﯾﻦ .وﻣﻦ اﻟﻮاﺿﺢ ّ
أن ﻟﮭﺬا اﻻﺧﺘﯿﺎر اﻟﻨﻈﺮي اﻷﺻﻮﻟﻲ ﻧﺘﺎﺋﺞ
ﻓﻲ ﺗﻔﺴﯿﺮ اﻟﻘﺮآن .وﺳﻨﻌﻤﺪ ھﻨﺎ إﻟﻰ ﺗﺤﻠﯿﻞ أﻗﻮال اﺑﻦ رﺷﺪ :ﻓﻲ وﺻﻒ اﻵﻟﯿّﺔ اﻟﻤﺘﻮ ّﺧﺎة ﻣﻦ اﻟﺸﺎرع ﻓﻲ وﺿﻊ
اﻟﺸﺮع وﺻﯿﺎﻏﺘﮫ أ ّوﻻ ،وﻓﻲ ﺗﺤﺪﯾﺪ ﺧﺎﺻّﯿﺎت ﺧﻄﺎب اﻟﺸﺮع ﺛﺎﻧﯿﺎ ،وﻓﻲ اﻟﺘﺤﻘﯿﻖ ﻓﻲ ﻣﺘﺸﺎﺑﮫ اﻟﺸﺮع ﺛﺎﻟﺜﺎ .وﻧﺨﺘﻢ
ﺑﺎﺳﺘﻨﺘﺎج ﺧﺎﺻّﯿﺎت ﻣﺬھﺒﮫ ﻓﻲ اﻟﻤﺸﻜﻠﺔ وﻣﻜﺎﻧﺘﮫ ﻓﻲ ﺗﺎرﯾﺨﮭﺎ.
ﻣﺤﻤﺪ اﻟﻄﺎھﺮ اﻟﻤﯿﺴﺎوي ،اﻟﺠﺎﻣﻌﺔ اﻹﺳﻼﻣﯿّﺔ اﻟﻌﺎﻟﻤﯿّﺔ ﺑﻤﺎﻟﯿﺰﯾﺎ.
اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ واﻟﺘﻔﺴﯿﺮ ﺑﯿﻦ اﻟﺘﺪاﺧﻞ واﻟﺘﺨﺎرج .اﻻﺻﻄﻼﺣﻲ واﻟﻤﻮﺿﻮﻋﻲ :ﻧﻈﺮ واﺳﺘﺸﻜﺎل
واﺳﺘﺸﺮاف
ً
اﻟﻘﺮآن – ﻛﻼ ًﻣﺎ ﻣﻠﻔﻮظﺎ ﻣﺴﻤﻮﻋًﺎ وﻣﺼﺤﻔًﺎ ﻣﻘﺮو ًءا ﻣﺘﻠ ًّﻮا – ﻟﻢ ﯾﺰل ﻣﻨﺬ ظﮭﻮره ﻗﺒﻞ أﻛﺜﺮ ﻣﻦ أرﺑﻌﺔ ﻋﺸﺮ ﻗﺮﻧًﺎ
وﻧﺼﻒ ﯾﺴﺘﺮﻋﻲ اﻻﻧﺘﺒﺎهَ وﯾﺴﺘﻄﻘﺐ اﻻھﺘﻤﺎم ﻣﻦ ﻗﺒﻞ اﻟﻤﺆﻣﻨﯿﻦ ﺑﮫ وﻏﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ ،ﺑﻞ وﯾﺘﺤﺪى ﻋﻘﻮل ھﺆﻻء
وأوﻟﺌﻚ ﺟﻤﯿﻌًﺎ وﯾﺴﺘﺤﺜﮭﺎ أن ﺗﻨﻈﺮ ﻓﯿﮫ ﻧ ًّ
ﺼﺎ وﺧﻄﺎﺑًﺎ ودﻻﻟﺔ وﻣﻘﺘﻀﻰ .وﻗﺪ ﺗﺠﻠﻰ ذﻟﻚ ﻛﻠﮫ وﺗﺠﺴﺪ ﺗﺮاﺛًﺎ ﻋﻠﻤﯿًّﺎ
وﻋﻄﺎ ًء ﻓﻜﺮﯾًّﺎ ﻟﻢ ﯾﺰده ﻣﺮو ُر اﻟﺰﻣﻦ إﻻ اﺗﺴﺎﻋًﺎ وﻧﻤ ًّﻮا وﺗﻨﻮﻋﺎ .وﻣﺎ ﯾﮭﻤﻨﺎ ﻣﻦ ذﻟﻚ ﻛﻠﮫ ﻟﯿﺲ ﻣﺎ ﺗﺄﺳﺲ ،ﺑﺪﻓﻊ ﻣﻦ
ﻋﻠﻮم ﻣﻘﺎﺻ َﺪ ﻣﻦ اﻟﺘﺸﺮﯾﻊ واﻟﻘﯿﻢ واﻻﻋﺘﻘﺎد واﻟﺴﻠﻮك )ﻓﻘﮭًﺎ وﻛﻼ ًﻣﺎ وﺗﺼﻮﻓًﺎ(
دﻋﺎء اﻟﻘﺮآن إﻟﻰ اﻟﻨﻈﺮ ﻓﯿﮫ ،ﻣﻦ
ٍ
وﻋﻠﻮم وﺳﺎﺋ َﻞ ﻣﻦ ﻋﻠﻮم اﻟﻘﺮآن وأﺻﻮل اﻟﻔﻘﮫ وﻋﻠﻮم اﻟﺤﺪﯾﺚ واﻟﺒﻼﻏﺔ واﻟﺒﯿﺎن ،وإﻧﻤﺎ ھﻮ ﻣﺎ ﯾﺘﺼﻞ ﺑﺎﻟﻨﺺ
ٍ
اﻟﻘﺮآﻧﻲ ﻓﻲ ذاﺗﮫ ﺑﻨﯿﺔً وھﻮﯾﺔً وﻣﻀﻤﻮﻧًﺎ وأﺳﻠﻮﺑًﺎ ﻣﻤﺎ ﺗﻮارد ﻋﻠﯿﮫ ﺿﺮﺑﺎن ﻣﻦ اﻟﺒﺤﺚ واﻟﺪرس ھﻤﺎ ﻣﺎ ﻋﺮف
ﻗِ َﺪ ًﻣﺎ ورﺳﺦ ﻣﻊ اﻟﻌﺼﻮر اﺳﺘﻤﺮارًا ﺑﺎﺳﻢ اﻟﺘﻔﺴﯿﺮ ،وﻣﺎ ُﻋﺮف ﺣﺪﯾﺜًﺎ وﺷﺎع ﺑﺎﺳﻢ اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ .ﻓﮭﺬان
اﻟﻤﺼﻄﻠﺤﺎن وإن ﺗﻮاردا ﻋﻠﻰ اﻟﻘﺮآن ﻧﻔﺴﮫ ﻣﻮﺿﻮﻋًﺎ ﻛﻠﯿًّﺎ ﻣﻤﺎ ﯾﻌﻨﻲ ﺗﺪاﺧﻠﮭﻤﺎ ،ﻓﺈن ﺑﯿﻨﮭﻤﺎ ﻣﻦ اﻟﺘﺨﺎﻟﻒ ﻓﻲ
ﻣﻨﺎط اﻟﻨﻈﺮ وﻏﺎﯾﺔ اﻟﺪرس ﻣﺎ ﯾﺪل ﻋﻠﻰ ﺗﺨﺎرﺟﮭﻤﺎ وﯾﻘﺘﻀﻲ اﻟﻤﯿ َﺰ ﺑﯿﻨﮭﻤﺎ ﻣﻌﺮﻓﯿًّﺎ وﻣﻨﮭﺠﯿًّﺎ وﺗﺎرﯾﺨﯿًّﺎ ،اﻷﻣﺮ
اﻟﺬي ﯾﻤﻜﻦ أن ﯾﻔﺘﺢ أﻓﺎﻗًﺎ ﺟﺪﯾﺪة ﻟﻜﯿﻔﯿﺎت ﺗﺼﺮﯾﻔﮭﻤﺎ ﻧﻈﺮًا وﺗﻄﺒﯿﻘًﺎ ﺑﻤﺎ ﯾﺠﻌﻞ اﻟﺒﺤﺚ ﻓﻲ اﻟﻘﺮآن أﻛﺜﺮ ﺳﺪادًا
وأﻧﻔﻊ ﻣﺪادًا .وﻟﺬﻟﻚ ﺳﯿﺴﻌﻰ اﻟﺒﺤﺚ اﻟﻤﻘﺘﺮح ﻓﻲ ھﺬا اﻟﻤﻠﺨﺺ إﻟﻰ أن ﯾﻘﺪم رؤﯾﺔ ﻋﺎﻣﺔ ﻟﺘﻄﻮر ﻋﻠﻢ اﻟﺘﻔﺴﯿﺮ وﻣﺎ
واﻛﺒﮫ ﻣﻤﺎ ﻋﺮف ﺑﻌﻠﻮم اﻟﻘﺮآن ﺑﻐﯿﺔ اﻟﻮﻗﻮف ﻋﻠﻰ اﻟﺴﯿﺎﻗﺎت اﻟﺘﺎرﯾﺨﯿﺔ واﻟﻤﻨﮭﺠﯿﺔ اﻟﺘﻲ أﻓﻀﺖ إﻟﻰ ظﮭﻮر
ﻣﺼﻄﻠﺢ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ" واﻟﻨﻈﺮ ﻓﯿﻤﺎ ﺑﯿﻨﮫ وﺑﯿﻦ ﻣﺼﻄﻠﺢ "اﻟﺘﻔﺴﯿﺮ" ﻣﻦ ﻋﻼﻗﺎت ﺗﺪاﺧﻞ وﺗﺨﺎرج وﺗﺤﺪﯾﺪ
ﻣﺎ ﺑﯿﻨﮭﻤﺎ ﻣﻦ ﻋﻤﻮم وﺧﺼﻮص .وﺳﯿﻜﻮن ذﻟﻚ ﺑﻤﺜﺎﺑﺔ ﺗﻤﮭﯿﺪ ﻟﻠﻨﻈﺮ ﻓﻲ ﺧﺼﻮص ﻣﺼﻄﻠﺢ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿﺔ"
ﻣﻔﮭﻮ ًﻣﺎ وﻣﻮﺿﻮﻋًﺎ ووظﯿﻔﺔ وﻏﺎﯾﺔ ،وذﻟﻚ ﻋﻠﻰ ﺳﺒﯿﻞ اﻻﺳﺘﺸﻜﺎل واﻻﺳﺘﺸﺮاف ﻟﻶﻓﺎق اﻟﻌﻠﻤﯿﺔ واﻟﻤﻨﮭﺠﯿﺔ اﻟﺘﻲ
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ﯾﻤﻜﻦ أن ﯾﺮﻓﺪ ﺑﮭﺎ ھﺬا اﻟﻀﺮبُ ﻣﻦ اﻟﺪرس اﻟﻘﺮآﻧﻲ ﻣﺎ اﺳﺘﻘﺮ ﻓﻲ اﻟﺜﻘﺎﻓﺔ اﻹﺳﻼﻣﯿﺔ ﻣﻦ ﺗﻘﺎﻟﯿﺪ ﻓﻲ ﺗﻔﺴﯿﺮ اﻟﻘﺮآن
وﺗﺄوﯾﻠﮫ.
اﺣﻤﯿﺪه اﻟﻨﯿﻔﺮ ،اﻟﻤﻌﮭﺪ اﻟﻌﺎﻟﻲ ﻷﺻﻮل اﻟﺪﯾﻦ ،ﺟﺎﻣﻌﺔ اﻟﺰﯾﺘﻮﻧﺔ ،ﺗﻮﻧﺲ ،اﻟﻤﺠﻤﻊ اﻟﺘﻮﻧﺴﻲ.
اﻟﺠﺪﯾﺪ ﻓﻲ ﺗﻔﺴﯿﺮ اﻟﻘﺮآن اﻟﻜﺮﯾﻢ .ﻗﺮاءة ﻓﻲ اﻟﻤﻨﮭﺞ ﻣﻦ اﻟﺪاﺧﻞ اﻟﺜﻘﺎﻓﻲ
ﯾﻤﻜﻦ اﻋﺘﺒﺎر ﻣﻘﻮﻟﺔ اﻟﺸﯿﺦ ﻣﺤﻤﺪ ﻋﺒﺪه )ت  1323ھـ 1905 -م( اﻟﺘﻲ ﻻ ﺗﺮى ﻓﻲ اﻟﻘﺮآن إﻻّ »ﻛﺘﺎب ھﺪاﯾﺔ«،
ﻛﻤﺎ ﻋﺮّف ھﻮ ﻧﻔﺴﮫ ،اﻟﻤﻨﻄﻠﻖ اﻟﺤﺪﯾﺚ اﻟﺬي ﺳﯿﺸﮭﺪ ﺑﺮوز طﺮﯾﻖ ﺟﺪﯾﺪة ﻟﻠﻌﻼﻗﺔ ﺑﺎﻟﻨﺺّ اﻟﻘﺮآﻧﻲ .ﻣﻦ ﺛﻢ ﺑﺪأت
ﺗﺘﺤﺪد ﻟﻠﺘﻔﺴﯿﺮ ﻏﺎﯾﺔ ﻣﺨﺘﻠﻔﺔ ﻋﻤﺎ أرﺳﺎه ﻋﻤﻮم اﻟﻤﻔﺴﺮﯾﻦ ﻣﻦ اھﺘﻤﺎم رﺋﯿﺴﻲ ﺑﺎﻟﻤﺴﺎﺋﻞ اﻟﻌﻘﺪﯾﺔ واﻟﺘﺸﺮﯾﻌﯿﺔ ﺑﻤﺎ
ﯾﻌﻨﻲ ﺗﻨﻜﺮا ﻟﻄﺒﯿﻌﺔ اﻟﻨﺺ ووﺣﺪﺗﮫ .ﻣﻦ ھﺬا اﻟﺘﻮﺟّﮫ ﺗﺤ ّﺪد ﻣﻨﺬ اﻟﻘﺮن اﻟﻌﺸﺮﯾﻦ ﻣﺴﺎر ﻣﺨﺘﻠﻒ أﺻﺒﺤﺖ ﻣﻌﮫ
ﻗﺪﺳﯿﺔ اﻟﻨﺺّ اﻟﻘﺮآﻧﻲ ﻣﻮﺻﻮﻟﺔ أﺳﺎﺳﺎ ً ﺑﺪﻻﻻت ﻓﮭﻤﮫ ﻓﻲ ﻋﻼﻗﺘﮫ ﺑﺄوﺿﺎع اﻟﻤﺠﺘﻤﻊ وﻣﺮﺗﺒﻄﺔ ﺑﺎﻹﻧﺴﺎن وأﻓﻘﮫ
وﺛﻘﺎﻓﺘﮫ أي أن اﻟﺘﻮﺻّﻞ إﻟﻰ ﻓﮭﻢ اﻟﻤﻌﻨﻰ ﯾﺘﺤﻘﻖ ﺑﺎﻟﺠﺪل ﻣﻊ طﺎﻗﺎت اﻹﻧﺴﺎن وﺑﺎﻋﺘﺒﺎر ﻓﺎﻋﻠﯿّﺔ واﻗﻌﮫ اﻟﻔﻜﺮ ّ
ي
واﻻﺟﺘﻤﺎﻋ ّﻲ .ھﺬا اﻟﻤﺴﺎر اﻟﺠﺪﯾﺪ اﻟﺬي أﻓﺎد ﻣﻦ ﻣﻘﻮﻟﺔ ﻣﺤﻤﺪ ﻋﺒﺪه اﻟﺘﻲ ﻛﺎﻧﺖ ﺑﻤﺜﺎﺑﺔ ﺧﻄﻮة ﺗﺠﺪﯾﺪﯾﺔ أوﻟﻰ ﻟﻌﻠﻢ
اﻟﺘﻔﺴﯿﺮ ﻻ ﺗﻘﻒ ﻋﻨﺪ ﺣ ّﺪ اﻋﺘﺒﺎر اﻟﻨﺺ اﻟﻘﺮآﻧﻲ ھﻮ اﻟﻤﻌﯿﻦ اﻟﺬي ﺧﺮﺟﺖ ﻣﻨﮫ اﻟﺤﻀﺎرة اﻹﺳﻼﻣﯿﺔ ﻋﻠﻮﻣﺎ ً وﻓﻜﺮا
وﻧﻤﻂ وﺟﻮد ﺑﻞ ﺳﺘﺆﺳﺲ ﻟﺒﯿﺎن أن رﺻﺪ ﻓﮭﻢ اﻟﻨﺺ اﻟﻤﻘﺪس ودﻻﻻﺗﮫ ﻻ ﺗﻜﻮن ﻓﻲ ﻣﺴﺘﻮى ﺗﺄوﯾﻠﻲ ﻣﻐﺎﯾﺮ ﻟﮫ
أي أن ﻣﻌﻨﻰ اﻟﻨﺺ ﯾﻨﺒﻊ ﻣﻨﮫ وﻣﻦ إﻣﻜﺎﻧﺎﺗﮫ اﻟﺘﺄوﯾﻠﯿﺔ اﻟﺮﺣﺒﺔ .ﺑﻌﺪ ﻣﺤﻤﺪ ﻋﺒﺪه ﺳﺘﺘﻮاﻟﻰ اﻟﺨﻄﻮات واﻟﻤﺴﺎﻋﻲ
ﻣﻦ أﺑﺮزھﺎ ﻛﺎن اﻟﻤﻔﻜﺮ اﻟﮭﻨﺪي ﻣﺤﻤﺪ إﻗﺒﺎل )ت  1357ھـ 1938 -م( ﻓﻲ ﺣﺪﯾﺜﮫ ﻋﻦ »اﻟﻮﻋﻲ اﻟﻨﺒﻮي« اﻟﻤﺮ ّﻛﺐ
ﻣﻦ اﻟﻤﺒﺎدئ اﻟﺘﻲ ﺗﻨﮭﺾ ﻋﻠﯿﮭﺎ اﻟﺤﯿﺎة اﻻﺟﺘﻤﺎﻋﯿﺔ ﻟﻠﺒﺸﺮ ﺟﻤﯿﻌﺎ ً ﻣﻨ ّﺰﻟﺔ ﻋﻠﻰ ﺣﺎﻻت واﻗﻌﯿّﺔ ﻣﻮﺻﻮﻟﺔ ﺑﺎﻟﻌﺎدات
اﻟﻤﻤﯿﺰة ﻟﻸﻣﺔ اﻟﺘﻲ ﯾﻌﯿﺶ اﻟﻨﺒ ّﻲ ﺑﯿﻦ ظﮭﺮاﻧﯿﮭﺎ.
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***

SCHEDULE
***
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DAY 1
Tuesday,
July 4, 2017

Time

Sessions

Room

Welcome Addresses
9:00am
9:50am

9.10 Abdelmajid Charfi, President of Beït al Hikma
9.20 Gerald Hawting, President-elect of IQSA

Main Room

9.30 Mokdad Arfa, Beït al Hikma
9.40 Mehdi Azaiez, KU Leuven
Plenary Session 1
Quranic Studies in/and Islamic Studies
Chair: Samir Rashwani, University of Tübingen,
Germany
10. ﻓﺮﯾﺪة زﻣﺮد, Dar El Hadith El Hassania Institution
for Higher Education and Scientific Research, Rabat,
Morocco

10:00am
12:00am

 دراﺳﺔ."ﻣﻦ "ﻋﻠﻮم اﻟﻘﺮآن" إﻟﻰ "اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ
ﻓﻲ ﺗﻄ ّﻮر اﻟﺘﺴﻤﯿﺔ واﻟﻤﻔﮭﻮم
10.20 Yusuf Rahman, Faculty of Usuluddin and
Graduate School, Syarif Hidayatullah State Islamic
University in Jakarta, Indonesia

Main Room

“The Transformation of Western Qur’ānic Scholarship
to the Academic Study of The Qur’ān and Tafsīr In
Indonesia”
Questions (20mn)
11.00 ﻣﺤﻤﺪ اﻟﻄﺎھﺮ اﻟﻤﯿﺴﺎوي, International Islamic
University of Malaysia, Kuala Lumpur, Malaysia
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اﻟﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ واﻟﺘﻔﺴﯿﺮ ﺑﯿﻦ اﻟﺘﺪاﺧﻞ واﻟﺘﺨﺎرج
اﻻﺻﻄﻼﺣﻲ واﻟﻤﻮﺿﻮﻋﻲ
11.20 David R. Vishanoff, University of
Oklahoma, Norman, USA
“An Anthropological Turn in the Qur’anic Sciences:
European and Islamic Contributions to Aksin Wijaya’s
Indonesian Hermeneutic”
Questions (20mn)
12:00am
3:00pm

Lunch

Panel 1: Intertextuality: The Qur’an and the
Biblical Tradition
Chair: Mehdi Azaiez, KU Leuven
3. Johanna Pink,
Freiburg, Germany

Albert

Ludwigs-Universität

“Bringing the Bible and the Qur’an into Conversation.
From Interreligious Polemics to Scriptural Exegesis”

3:00pm
4:30pm

3.20 Jacqueline Chabbi, University of Paris VIII,
France
“Récits bibliques vus du Coran”
3.40 Emran El-Badawi, University of Houston, USA

Conference
Rooms
-1&2-

-ﻣﺴﺎﺋﻞ اﻟﻜﻨﺎﺋﺲ اﻟﺴﺮﯾﺎﻧﯿﺔ وإﺟﺎﺑﺔ اﻟﺮﺳﺎﻟﺔ اﻟﻘﺮآﻧﯿﺔ
ﻧﻤﺎذج ﻣﺘﻔﺎوﺗﺔ
Questions (30mn)
Panel 2: Early manuscripts & Qirâ’ât
Chair: Hmida Ennayfer, Al-Zaytuna University, Tunis,
Tunisia
3. Asma Hilali, Institute of Ismaili Studies, London,
UK
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“The Sanaa palimpsest, 40 years after”
3.20  ﻧﺎدر اﻟﺤﻤﺎﻣﻲ, Faculty of Arts, Sfax, Tunisia

ﺗﻘﺪﯾﻢ ﻛﺘﺎب 'اﻟﻤﺼﺤﻒ وﻗﺮاءاﺗﮫ' )ﺗﺼﻨﯿﻒ ﻣﺠﻤﻮﻋﺔ ﻣﻦ
( ﺑﺈﺷﺮاف ﻋﺒﺪ اﻟﻤﺠﯿﺪ اﻟﺸﺮﻓﻲ،اﻟﺒﺎﺣﺜﯿﻦ
3.40 ﯾﺎﺳﯿﻦ ﻛﺮاﻣﺘﻲ, Center for Islamic Studies,
Kairouan, Tunisia

اﻧﺘﺮﺑﻮﻟﻮﺟﯿّﺔ- ﻣﻘﺎرﺑﺔ ﺳﻮﺳﯿﻮ:دﯾﻨﺎﻣﯿﻜﯿّﺔ اﻟﺸﺄن اﻟﻤﺼﺤﻔﻲ
ﻟﺴﻠﻄﺘﻲ اﻟﺘﻼوة واﻟﺨﻄﺎطﺔ
Questions (30mn)
Panel 3: “Approaches to Quranic Studies &
Hermeneutics I”
Chair: Farida Zomorrod , Dar El Hadith El Hassania,
Rabat, Morocco

5.00 Devin Stewart, Emory University, Atlanta, USA
“A Comparison of John Wansbrough’s The Sectarian
Milieu and Rudolf Bultmann’s Das Urchristentum im
Rahmen den antiken Religionen
5.20  ﺣﺎﻓﻆ ﻗﻮﯾﻌﺔ, Faculty of Arts, Sfax, Tunisia
5:00pm
6:45

ﻣﻘﻮﻟﺔ 'ﻋﺼﻤﺔ اﻟﻨﺒ ّﻲ' واﺳﺘﺘﺒﺎﻋﺎﺗﮭﺎ ﻋﻠﻰ اﻟﺘﻔﺴﯿﺮ
5.40 Mun’im Sirry, University of Notre Dame, South
Bend, USA

Conference
Rooms
-1&2-

“ ‘Christian Favoritism’ in the Qur’an and Its
Exegesis”
Questions (25mn)
Panel 4: Approaches to Quranic Studies &
Hermeneutics II
Chair: Mohammed Tahir Missawi
5.00pm  ﻣﺣﻣد اﻟﺷﺗﯾوي, Higher Institute for Usul al-Din,
Al-Zaytuna University, Tunis, Tunisia
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اﻟﺘﺄوﯾﻞ ﻣﻦ اﻻﺳﺘﻌﻤﺎل اﻟﻘﺮآﻧﻲ إﻟﻰ اﻟﺘﻮظﯿﻒ اﻻﺻﻄﻼﺣﻲ
5.20pm Thomas Hoffmann, Faculty of Theology,
University of Copenhagen, Denmark
“Loopholes and Invitations in Qur’anic Polemic”
5.40 Fred Donner, University of Chicago, USA
“An inscriptional context for the Qur’an?”

Questions (25mn)
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DAY 2
Wednesday,
July 5, 2017

Time

Sessions

Room

Panel 5: Quran and Philosophical Approaches
Chair: Najia Ouriemmi, ISLT, University of Carthage
9.00  أﺑﻮ ﯾﻌﺮب اﻟﻤﺮزوﻗﻲFaculty of Humanities and Social
Sciences, University of Tunis- Beït al-Hikma

اﻟﺤﻜﻢ واﻟﺴﯿﺎق أو ﻣﻨﺰﻟﺔ اﻟﺪﯾﻨﻲ ﻓﻲ اﻷرﺷﯿﺘﺎﻛﺘﻮﻧﯿﻚ اﻟﻔﻠﺴﻔﯿﺔ
9.20 ﻣﻘﺪاد ﻋﺮﻓﺔ, Faculty of Humanities and Social
Sciences, University of Tunis - Beit al Hikma, Carthage

اﻟﻔﮭﻢ اﻟﻔﻠﺴﻔﻲ ﻟﻤﺘﺸﺎﺑﮫ اﻟ ّﺸﺮع ﻋﻠﻰ رأي اﺑﻦ رﺷﺪ
9.40 Massimo Campanini, University of Trento,
Ambrosian Academy Milano – Italy
9:00am
12:00am

“Beauty in the Qur’an: an esthetical approach”
Main Room
Questions & Break (30mn)
Panel 6: Quran and Exegesis
Chair: Mohammed Bouhlal, Faculty of Arts
and Humanities, University of Sousse, Tunisia
10.30 Gerald Hawting, SOAS, London, UK
“Al-Ṣafā and al-Marwa are among God's signs": Q2:
158 and its problems”
10.50 اﺣﻣﯾدة اﻟﻧﯾﻔر, Higher Institute of Usul al-Din, AlZaytuna University, Tunis, Tunisia- Beït al-Hikma

 ﻗراءة ﻓﻲ اﻟﻣﻧﮭﺞ ﻣن:اﻟﺟدﯾد ﻓﻲ ﺗﻔﺳﯾر اﻟﻘرآن اﻟﻛرﯾم
اﻟداﺧل اﻟﺛﻘﺎﻓﻲ
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11.20 Farid Esack, University of Johannesburg, South
Africa
“The Qur’an on Black and White – Searching for
Germs or Traces of Race and Racism in Tafsir
Literature”
Questions (20mn)
12:00am 2:00pm

Lunch

2:00pm
6:00pm

Visit of the National Bardo Museum
http://www.bardomuseum.tn
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DAY 3
Thursday,
July 6, 2017

Time

Sessions

Room

Plenary Session 2
Quranic Polemics
Chair: Gerald Hawting, SOAS
9.00 Michel Cuypers, & Sami Larbes, IDEO,
Egypt and Algeria
L’analyse rhétorique de la sourate 9, al-Tawba (40mn)
9.20 ﺳﺎﻣﺮ رﺷﻮاﻧﻲ, Institute of Islamic
Sciences, University of Tübingen, Germany

 اﻟﻤﻨﮭﺞ:اﻟﺪرس اﻟﻤﻘﺎرن ﻟﻠﻘﺮآن واﻟﻜﺘﺐ اﻟﻤﻘ ّﺪﺳﺔ
واﻹﺷﻜﺎﻻت
Questions & Break (20 mn)
9:00am
12:00am

10.00 Andrew J. O’ Connor, University of
Notre-Dame, South Bend, USA

Main Room

“When is this victory, if you are truthful?”: Apocalyptic
as Polemic in the Qur’ān

10.50 Mehdi Azaiez KUL, Leuven, Belgium
“Dieu est pauvre et nous sommes riches!” : un contrediscours coranique à la lumière des littératures biblique,
talmudique et islamique.
11. 10 ﻣﺤﻤﺪ ﺑﻮھﻼل, Faculty of Arts and Humanities,
University of Sousse, Tunisia
ﺗﯿﺒﻮﻟﻮﺟﯿﺎ اﻟﻘﺮآن ﻣﻦ ﺧﻼل ﺟﻮاھﺮ اﻟﻘﺮآن ﻟﻠﻐﺰاﻟﻲ
Questions (30mn)
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12:00am
3:00pm

Lunch

Panel 7
Quranic Themes
Chair: Abu Ya’rub Marzouki, University of Tunis-Beït
al-Hikma
3.00 Carol Bakhos, University of California Los
Angeles, USA
“Constituting Community: Biblical and Qur’anic
Concepts of Covenant”
3.20 ﻧﺎﺟﻲ اﻟﺣﺟﻼوي, Higher Institute for Islamic
Civilization, Al-Zaytuna University, Tunis, Tunisia

ﺳﺆال اﻟﻤﻨﮭﺞ ﻓﻲ ﻗﺮاءة اﻟﻤﺼﺤﻒ
3.40 Sarra Tlili, University of Florida, Gainesville,
USA
3:00pm
5:00pm

“Qur’anic Creation: Anthropocentric Readings and
Eco-Centric Possibilities”
4.00  إﯾﻣﺎن ﻣﺧﯾﻧﯾﻧﻲFaculty of Arts and Humanities,
University of Sousse, Tunisia

Conference
Rooms
-1&2-

 ﻗﺮاءة ﻓﻲ ﻓﻜﺮ،اﻟﻤﻨﻈﻮر اﻷﺧﻼﻗﻲ ﻓﻲ اﻟ ّﺪراﺳﺎت اﻟﻘﺮآﻧﯿّﺔ
طﮫ ﻋﺒﺪ اﻟﺮّﺣﻤﺎن
Questions & Break (40mn)
Panel 8
Quranic Themes
Chair: Asma Hilali, IIS, London
3.00 Hamza M. Zafer, University of Washington,
USA
“The Quran’s ‘News of the Cities’ as a
Historiographical Genre”
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3.20 اﻟﺤﺎج ﺳﺎﻟﻢ
Anthropology

ﻣﺤﻤﺪ, Religious and Political

اﻟﺪﯾﺎﻧﺔ اﻟﺠﺎھﻠﯿّﺔ ﻣﻦ ﺧﻼل اﻟﻘﺮآن اﻟﻜﺮﯾﻢ
3.40 Rufino Enno H. Dango, University of
Notre-Dame, South Bend, USA
“lahā mā kasabat wa-lakum maa kasabtum (Q.
2:134), Exploring the Qur’anic Concept of Individual
Responsibility as an Allusive Critique to the Alleged
Concept of Predestination of its Jewish and Christian
Audience.”
Questions & Break (40mn)

5:00pm
7:00pm

General discussion
/
Closing Remarks

Main Room
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***

CONFERENCE VENUE
***

LIMITED PLACES AVAILABLE FOR OBSERVERS
For more information, write to
mehdi.azaiez@kuleuven.be

Read also on IQSA website
https://iqsaweb.wordpress.com/meetings/im2017/
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ADDRESS
BEIT AL HIKMA
Palace Zarrouk. 25, Avenue de la République Carthage Hannibal - Tunis 2016
2 floors will be available (Huge spaces)
http://www.beitalhikma.tn/symposia/?lang=en
ACCOMMODATIONS
Hotel lodging
Hotel Carthage Thalasso Resort (24 mn from the Airport / 20 mn from Beit al Hikma)
Gammarth. Les côtes de Carthage. Bp 720. 2070 Tunisia, Gammarth 2070, Tunisie
Carthage Thalasso: http://www.carthagethalassoresort.com
T. +216 71 910 111 / F. + 216 71 913 140
Distance from Beit al Hikma ±: 17 KM
Checkin: 2:00 PM
Checkout: 12:00 PM
TRANSPORT
From the Hotel to Beit al Hikma (11 km/17mn). A shuttle will be available for all participants.
DIRECTIONS
Tunis–Carthage Airport / Aéroport de Tunis-Carthage / ﻣﻄﺎر ﺗﻮﻧﺲ ﻗﺮطﺎج اﻟﺪوﻟﻲ
Tunis Carthage International Airport BP 137/147
1080 Tunis Cedex
Tunisia
The Hotel Carthage Thalasso Resort is 25 minutes from Tunis–Carthage Airport. You may hail a taxi
at the airport; the trip to campus will cost you approximately +-15/20 dinars or about 9$.
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